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AFEW
SPECIALITIES

OF
THE ARYA SAMAJ.

The Arya Samaj has certain specialities which
comgletely mark it out from the fother reforming
bodies of India. One of these specialities is, that it
attaches the greatest possible im-
portance to Reascon as a factorin
the determination of what consti-
tutes religious truth.

There is certainly mothing new or original about
this attitude of the Arya Samaj towards Reason.
Such has been the attitude, towards Reason, of its
greatest Sages and Saints and Teachers from ‘times
immemorial, for says the first human law-giver of
mankind :—
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o Three modes of proof, ocular demonstration,’
logical inference, and the authority of various beoks’
which are deduced from the Veda, must be well under-

stood by that man who seeks a distinct knowledge of all
his duties.” '

But the attitude of other reforming bodies of India
towards Reason is very different. Christianity, Islam,
Brahmoism and Theg'gophy are among the agencies
particularly conspicuons and yrominent for their devo-
tion to the work of ensuring tue salvation® of India!
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What is the attitude of Uhristianity towards Reagon ? [n
the past, as we are awave, it has been anything but
flattering. It has been forward in subjecting the
apostle of Reason and ths pioneer of Science to indignity
and insult, it bus consigned the more daring to the
horrors of dungeons, tortured them in its secret cham-
bers, and, as often as not, burnt them alive !
"I'he story of Brano is known to most of us. “The special
charge against him was that he taught the plurality
of worlds, 2 doctrine which, the priests asserted, was
opposed to the whole tenor of seripture and fnauieal
to revealed religion, After an imprisonment of
two years, he was brought before his judges, declared
guilty of the acts alleged, excommunicated, and, on his
nobly rvefusing to recunt, delivered over to the seculay
authorities to be ,unished as mercifully as possible,
and, without the shedding of his blood, the horrible
formula for burning a prisoner at the stake! Knowing
weli that, though his tormentors might destroy his body,
his thoughts would still live ammong men, he said to his
judges, * Perhaps, it is with greater fear that you pass
the sentence than 1 receive it.” The sentence was
carried into effect, and Bruno was burnt at Rome,
February 16, A.D. 1600.”

Bruno was not the only man who suffered the
cruelest of deaths at the hands of the followers of
.- ‘iristianity, Hundreds upon hundreds, some whose
names are known to history, but many—the great over-
whelming majority —whose identity is lost for ever, had
to endure every imaginable torture that the Inquisition
could invent and-inflict before death coue to their rescue.
But Reason and Science have triumphed over passion and
prejudice and bigotry. Bruno and every other think-
er and scieutist of his exalted type lives. They have,
likke the Pheenix, risen from their ashes younger and
more beautiful than ever, and - receive the homage of
the representatives of the very ereed which broke
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them on the wheel or roasted them on slow fire as here.
ties. For what do we sec the Missionaries doing now ?
The Roman Catholics and Protestants alike do not at all
shrink from teaching in their books that the earth
moves, or that the doctrine of the pluarality of worldg
is no delusion. The one aim of all the most learned
and most distinguished followers of Christianity is to
teach that Science and their Scriptures are in perfect
harmony with each other. As regards the plurality of
worlds, let us quote a few lines from the work of 4
foremost clergyman of the last century. After a few
preliminary observations, he asks :—

“ Now, what is the fair and obvious presumption ?
The world in which we live, 13 a round ball of
determived magnitude, and occupies its own place
in the firmament. But ‘when we explore the un-
limited tracks of that space which is everywhere
around us, we meet with other balls of equal or
superior magnitude ; and from which our earth woulj
either be invisible, and appear as small as any of
those twinkling stars which are seen in the canopy
of heaven. Why, then, suppose that this little spot,
little at least in the immensity wkich surrounds it,
should be the exclusive abode of life and of intellj-
gence ? What reason to think that those mightier globes
which roll in other parts of creation, and which we
have discovered to be worlds in magnitude, are not also
worlds in use and in dignity ? Why should we think
that the great Architect of nature, supreme in
wisdom as He i3 in power, would call these stately
mansions into existence and leave them unoccupied™”
When we cast our eye over the broad sea and
look on the country on the other side, we see nothing
but the blue land stretching obscured over the distang
horizon. We are too far away to perceive the richness
nf its scenery, or to hear the sound of its population,

Why not extend this principle to the still more distant
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parts of the universe? What, though from this
remote point of observation we can see nothing
but the naked rounduness of yon planetary orbs? Are
we, therefore, to say, that they are so many vast anc
unpeopled solitudes ; «Lat desolation reigns in every
part of the universe but ours ; that the whole energy
of the divine attributes is expended on one insig
nificant corner of these mighty works ; and that tc
this earth alone belongs the bloom of vegetation, m
the blessedness of life, or the digaity of rafivnal an:
immortal existence ? .

“In all these greater arrangements of divine
wisdom, we can see that God has done the same thing:
for the accommodation of the planets that Hs has
done for the earth which we inhabit. And shall we
#ay, that the resemblance stops here, because we are
not in a situation to obgerve it ? Shall we say, tha
this scene of magnificance has been called into: being
merely for the amusement of a few astronomers? Shall
we measure the counsels of heaven by the narrow
impotence of the human faculties 7 Or conceive ths!
silence and solitade reign througheut the mighty
cmpire of nature ; that the greater part of creation is
an empty parade and that not a worshipper of the
Divinity is to be found through the wide extent of yon
vast and immeasarable regions ?” ’

After enlarging upon the vastness of creation, a
little further on he adds :—

¢ Shall we say, then, of these vast luminaries, that
they were created in vain? Were they called inte
existence for no other purpose than to throw a tide of
useless splendour over the sclitudes of immensity !
Our sun is only one of these luminaries, and we know
that he has worlds in his train. Why sheuld we stri=
the rest of this princely attendance? Why mayv not
euch of them be the centre of Lis own system, and
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give light to his own worlds ¢ Itis true that we ses
them not ; but could the eye of man take its flight into
those distant regions, it should lose sight of our little
world before it reached the outer limits of our system
—the greater planets should disappear in their turn—
before it had described a small portion of that abyss
which separates us from the fixed stars, the sun should
decline into a little spot, and all its splendid
retinue of worlds be lost in the obscurity of distance~—
ke should, at last, shrink into a small indivisible atom,
and all chat could be seen of this magnificent system.
should be reduced to the glimmering of a little star,
Why resist any longer the grand and interesting con-
clusion ¥ Fach of these stars may be token of a sys-
tem as vast and as splendid as the one which we inha-
bit. Worlds roll in these regions ; and these worlds
must be the mansions of life and of intelligence. In
von gilded canopy of heaven, we see broad aspect of
the universe, where each shining point presents wus
with a sun, and each sun with a system of worlds—
where the Divinity reigns in all the grandeur of his
high attributes —where he peoples immensity with his
wonders ; and travels in the greatness of his strength
through the dominions of one vast and unlimited
monarchy.”

When Brunodeclared that the earth was notaflat sur-
face, supported by pillars, or the sky, the floor of heaven,
the Christians were in a paroxysm of rage and could be
satisfied with nothing less than with stamping him out
of existence ; but now the rage for discovering a differ-
ent science in the Bible knows no bounds. The six
days of the Biblical creation represent six geological
epochs, extending each over millions of years ; the
declaration of there having been days before the sun
rose into being to dispense light and heat and make
day and night, isperfectly explainable, some other light
mysterious, and, perhaps, superior to that of the sun
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having preceded the birth of the sun ; the assertiom
that the earth was overwhelmed by a deluge, in which
almost everything upon the face of the earth was
submerged, is not without foundation, for if there w.sno
universal deluge, there was a partial one which wrought
nnmense destruction in certain parts of the world ; the
affirmation that the progenitors of the haman raee first
appeared upon the fice of the earth some six or eight
thousand years ago, is not a chimera of a heated brain,
for does not the Grenesis, the Word of God, say thas
a thousand years ace but one single day with the
Lord? Andso on. Thisis the way in whieh the Serip-
tures and Seience are being harmonized ! The late Mr.
Gladstone was of opinion that hell—the awful place
of brimstone and fire—the terrible furnacein
whose consuming fires the wicked are to burn threagls
a whole eterniry, was not anything real : what the
Scriptures meant by saying that hell would be the por-
tion of the sinful—of thote past redemption,w.s only this
that they should be afflicted with mental and physical
pain, of alimited daration. There is certainly something
to rejoice over in this change of attitude of Christianity
towards Scienee, but it will be a hard task te read
scientific truth in every passage of the Bible. The
orthodox who must take the faets as they are, who
must call a spade a spade, can hardly be expected to
sympathise with and appreciate the explanations and
expositions, which, however learved and plausible,
threaten to rob the Sacred Writ of its very imdivi-
duality. Whoever has had occasion to read Missionary
journals and papers could not have failed to remark
how completely the writers of these, in the majority
of cases, are orthodox in their views. We have come
across paras in Missionary organs in which, for instance,
Mr. Gladstone’s idea of hell hus been strongly repudiated.

The dogma of Trinity, the dogma of Atonement,
and others which need not be specified, are held
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even by scientific Christians—a cireumstance which i3
most significant, setting all doubt at rest as tothe truth
of the fact that Reason and Commonsense can do
but limited work for Christianity at best. Professor
Bose’s remarks in connection with the first-named
dogma sh)w the attitude of the Christian apostle of
Science towards Reason and Commonsense.  The gentle-
man says :——

“It is (i.e., the distinction between Trinity and
Unite) above reason ? Our highest thorsht eannot
indicate its nature. Our analogies il tw iiuastrate it ;
our explanations only make confusion wurse eonfound-
ed. The three-fold distinetion in Time Jdehovy is above
our powers of comprehension, avovs the high-st range
of our thought, nay above the loiticst tlights of our
imagination and fancy. Reason cannot geasp it, and
consequently reason cannot sitin juigment upon it
and pronounce a verdict for or against ir, or point oub
either its congruity o¢ incongruity. The attitude it
becomes human reason fo assume, wher confronted
or krough: face to face with the doctrine of Trinity, is
the attitude of reverential silence. It is vlain thatwe
must understand a thing or form on adequate or
approximately adequate idea of a thing before we are
i a position either to commend it or stigmatise it as
irrational. 'We instinctively denounce the idea of a
square triangle as absurd, because we know what a
square and a triangle are and are convinced that ¢ anien
or the ideas conveyed by these terms is an impossiblity.
We Jook upon the expression ‘rational insanity’ as
one of those which involve a contradiction in terms,
because we know the distinction between rationality
and insanity, and are sure that it cannot be wiped out
o0 far as to ensure a union of the two. DBut where we
cannot possibly form a correct idea, it is the height of
presumption on our part to debate and dogmatize, or
to sit.in judgment and pronounce a sentence. The
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case of Trinity i3 such a case ; and we cannot possibly
form an adequate idea of it, we have no right to pro-
nounce a judgment either on its congruity or incon-
graity.”

All this is a mere play of words to hide the unna-
turalness—the irrational and preposterous charac-
ter, of the doctrine. Our philosopher  himself
doubts that his argument is convincing, and hence
himself puts the question, “ Why do we believe in the
doctrine at all ? “ We believe in the Trimty,”
says he, © becausa it is revealed in the Word of God.”
The author wants us to understand that this defence of
Trinity equally applies to the doctrine of incarna-
tion or to the doctrine of atonement. We need scarce-
1y veiterate that our position—that Reason has little
to do with the Christian creed, is unassailable.

The attitude of Islam towards Reason and
Commonsense will, in the words of Professor Draper,
be evident from the following passage :—

« At first the Koran was an obstacle to literature
and science. Mohammad had extolled it as the grandest
of all compositions, and bad adduced its unapproachabhle
excellence as a proof of his divine mission. Buy, in littie
more than tweuty years after his death, the experience
acquired in Syria, Persia, Asia Minor, Egypt, bad produced
a striking effeet, and Ali, the Khalif reigning at that
time, avowedly encouraged all kinds of literary pursuits.”

A little before this he observes :—

*Yet, as has been the case in Christian countries,
the advance was not made withont resistance on the
part of the defenders of the revea'ed truth. Thus,
when Al-Mamun, having become acquainted with the
globular form of the earth, issued orders to his mathe-
maticians and astronomers to measure a degree of a great
circle upon it, Takyuddin, one of the most celebrated
doctors of divinity of that time, denounced the wicked
Khalif, declaring that God would assuredly punish him
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for presumptuonsly interfering with the devotions of the
faithful by encouraging a false and atheistic philosophy
among them.”

Undonbtedly, the more enlightened of the early
Muhammadans did much to further the cause of Science
by their researches and labours carried out and eonduet-
ed chiefly in the light of the researehes and labours of
ancient civilized nntions; but their Seripture, as is
abundantly clear frem a perusal of Professor Draper’s
book, bad no part whatever in encouraging this love
of Science in its followers. The Koran is not meant to
teach Science, whatever its worth as a moral and spiri-
tual production. It scarcely recognizes Science, and what-
everlittle it has to give us . isstronglyoutof harmony
with scientific truth. That it is wholly irreconcilable
with Science and that its admirers must look in vain for
Science in it, i8 only too evident from the prodigious
mass of literature which orthodox Islam has produced
in the past, or is producing in the present. The bocks
published in this country by Mussalman gentlemen
trom time to time are so utterly full of mere dogma
and opinion that to look even for a stray scienti-
fic truth in them is %o look for water in the pariicles of
parched sand. The Tradition, the thousand and one
requirements of Muslim Ritual, the stories of what is
marvellous and impossible, generally constitute the
all-absorbing topics of the discussions and disserta-
tions embodied in these writings.

As to Brahmoism, it certainly is an ardent ad-
mirer of Reason and Commonsense, &o far ag mere
profession is concerned. In its enthusiastic and
passionate devotion to Rationalism it has gone so
far as to withdraw its allegiance from all levelation
and to give it to inspiration. To believe in & Revelation
is, according to the followers of the great Ram Mohan
Roy, to fetter the intellect, to chain down to paper
and ink the swift and the free mind, to tie down to

L]
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theé grovelling earth the high-soaring thought and lofty
conception. But, in spite of such an edifying vindi-
cation of the claims of Reason and Commonsense,
in spite of such deep and profound love of Science,
Brahmoism does not appear to be over-desirous to
see its attitude interpreted too seriously, The entire
superstructure of Science rests, among other things,
upon the formula that Matter is indestructible, that it
was always, and shall always be. But Brahmoism holds
that Matter has no actual existence, having proceeded
from naught. Tbe Soul also, it contends, is a creation,
having come into being from nothing. A body that
turns its hack upon the very basic principles of Science,
that denies the existence of the very substratum of phy-
sical reality, can be but indifferently in love with what
it is seemingly so forward to cherish and ertol.

With respect to Theosophy, it is extremely diffi-
" cult to say what itg creed is. 1t talks of Science, but
it talks as much of superstition. Itsbewitching and
fervid cloguence is as much ab the service of the
one as at that of the other. Indeed, superstition would
appear to enjoy more of its confidence and its em-
braces than Science. Science is valued, in a great
measura, for the sake of supsrstition,—in order that
the pretensions of superstitfion may be bolstered
up all the better, in order that its ugly and dis-
gusting features may be hidden,—smoothed over with
the assistance of the moon-light mantle, thrown over
it, of some cunningly-handled theory which Science
puts forward. Nowhere can we find more learned
and more skilful advocates and exponents of super-
stition than in the ranks of Theosophy. The stories
of demons and spirits, of myth and miracle are com-
mented upon and explained so beantifully that even
those above the average are charmed. Of course,
1o one can deny that men of sterling worth, sincere
and earnest men of unselfish instincts and of great
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working capacity, are to be found mustered under the
banner of Theosophy, and no one can be more desirous
than a follower of the Arya Samaj to do them the
honor they are entitled to ; but facts are facts, and
the presence of these worthy individuals in the
Theosophical Society cannot shield the latter from
just criticism. The very superstitions which for
centuries have been enfeebling the Indian intellect
and perverting the Indian judgment, are finding in
Theosophy an advocate, who is all the more dauger-
cus, because he pleads forthem with the aid of Science.

But while we hold and contend that Christia-
nity, Islam, Brahmoism, Theosopby, and other similar
reforming agencies in India are buu partial admirers
of Reason and Commonsense, while we maintain
that believing, as they do, in what Law and Nature
unreservedly “condemn as without foundation and
untrue,—in the moon-gplitting business and so forth,
they cannot he genuine vetaries of Science, we affirm
boldly that th: Arya Samaj looks upon Science as
the handmaid of Religion—{belicves it to be so. on the
strength of the teachmg of the Vedic Literature.
Those not conversant with this Literature, or unable
to study it for themselves for want of acquaintance
with Sanskrit, may go througk the Sattyarth Prakash
of Swami Dayanand The copious quotations given
inthia work from the Shustras will show that Lawv
and Reason were the favorite of the ancient Aryans,
and this because the Word Divine, the Veda, is Law
and Reason itself. In thesequotations or in the argu-
ments which they set-forth, or in the vernacular “in
which the Swamti embodies their purport, one will
not find a single line upholding myth and miracle
or advoeating such impossible doctrines, as the unrea-
lity of Matter and Soul.

The following passages from the Shastras will
bear out the truth of this contention :—
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“The Supreme Being and the Soul, both intelligent
existences and the supporters of their respective de-
pendents, the one perveder and the other pervaded,
united in bonds of eternal friendship, are eternal’
and so is the material cause of the universe uncreated
or eternal. One of the two conscions and intelligefit
entities enjoys the fruit of its merits and demerits ;
but the other enjoys it not pervading the internal
and external parts of the universe and looking on.”

ARNTT ARTIHE aGr: TA: GHAAT @R |
SR G GTHON ST HETAAT HARTIARIS:|
SEFVAFURT(ATE Mo 8 Ho 4 |l

“The Prakriti, the Sowl and Ishwara—all three—
are eternal: they were never born, nor shall they be
ever born.  These threc are the cause of the
universe, having themselves no cause. The eternal
Soul enjoving the eternal Prakriti is entangled in it,
but Parmdtmae is never entangled in it, nor dies
He ever enjoy it ?”

ATEAT (TA WY A AT ATy 9@ |
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TAAY  THraeeaaaeeagIarnag: |
TTIEIGT 30 R Ho L& ||

“The unreal has no being ; the real never ceaseth
to be. The truth about both hath been perceived by
the seers of the essence of things.”
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“ Prakritiis to be known asthe Mdya, and the
Supreme Being as the Lord thereof. The whole universe
is pervaded by this Lord’s Essence.”

S AT MATEATLET AgHEd gy |
wHAwTAT Ay gFAr X4 A0 @S sg@Hag o
sAgrsaao | |

» There are two,~—the one Omniscient, the other
possessing partial ‘knowledge, both unborn, the one
Almighty and the other weak. There is, again, a
third, the Prakriti, unborn also, threugh which every
man receives the recompense of his works. The
infinite Supreme Being pervades all forms, undis-
turbed and in peace always. The man who has
understood the npature of the three Entities, he
alone can perceive the glory of the Supreme, ”

T SAYMRFPAET T WIEAT 9T 9
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? That which is destructible is the Prakeiti, hut
the Supreme Being is immortal and imperishable.
He, the one Lord of »ll, rulesthe Prakrits and the
Soul. By meditating on Him, by a communion with and
absolute dovotion to Bim, ignorance is destroyed,
once and for ever.”

Another speciality of the Arya Samaj is that
the conception of God it has to give



( 14)

to mankind is the highest and nob-
Iest possikle. This (cneeption is embodied
in Scriptural passages like the followirg:—

GUAMSYHFRF ARSI GEAMEZH |
SREd qiay: WARRAEERAT WAt
SEH: AR 1| go #o 8o Ho ||

“He is all-pervading, self-effulgent, incorporah
indivisible, free from the bonds of mnerves and
muscles, pure, and untainted by sin.  He is all-
wise, privy to man’s inmost thoughts, exalted above
all beings, and absolutely self-existent. He hag
assign;ad to everything its functions for ever-lasting
years.”

{Roagmgea [saargal (Fadt agea fsaaearyg |
sargyai anfa Suasmiangdt @R 39 oE
o 3 LS Ho AR |l

“He who sees the entire universe and gives His
creatwes instruction in every direction, who i3
possessed of infinite energy and pervades all and
evervthing, who is One without a second and self-
effulgent,—He, shaping the primary atoms into the
visible creation—into eurths, suns, etc., resides in
both the movable and the immovable,—the Omnipo-
tent ! ”

|AT FRgATAAT & feranan wrRTE 87 gaar= fGsan
IX AT WHAAEAETAA  SIARATA
o o 3% Ho o |l

#“ He is our kith and kin, our Father and our
Judee, and He knows 2]l beings and ordinances
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In Him, who is the third—distinet from Soul and
Matter, and the support of all, the wise obtaining
salvation, range free in bliss.”

g Ay eie S e s afzgr {fne |
TG SUAHHARACRATAARTRE TR |

o 370 AR Ho L |

“He having encompassed round the living beings,
havhhg encompassed round the worlds, having en-
compassed round everything—the quarters and the
mid-quarters, becomes the soul of truth. Having
thoroughly studied the primeval Divine utterances
(the Veda), do ye, O mortals, approach Him, in spirit!

Jompare with this the Biblical conception of God. As
far as the Old Testament is concerned, and that ought to
be as good as the New, the Biblical God is nothing but a
gigantic man, He has all the fralties, all the prejudices,
allthe hkings and dislikings of man. He moves aboul
with noiseless steps, determined to keep in the back-
ground and from there to accomplish his purposes, or he

*darts to and fro, the personation of rage and speaking in
tones of thunder and smiting down offenders,
real or imaginary, on all sides; he shares the hos-
pitality of an old man and woman, tempted by the
smoke of roast kid, and, being- pleased with the
reception accorded, showers his bounties upon the pair;
he descends from his mansion on high upon a tower, to
confound the tongues of men, being afraid that, if not
stopped in time, they [will bring up their masonry
to the very doors-of heaven and invade his favourite
territory ; he has wrestling-matches with one of his
creatures, finding in him, strange to relate, something
like his match ; condemns a whole world to a watery
grave because it lacks in loyalty and fealty to Him ;
“abandons the helpless females and the prattlin', dim-
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pled babe to the atrocities of a beloved prophet
because their guardians would not hearken unto his
words,” and he does numerous other things of the kind !
1t is nothing strange that men of reason and common-
sense, men of independent judgment, should be unable
to appreciate such a Divinity, that they should refuse to
receive this Divinity as their Creator and their
Supreme Being. The world will, perhaps, always have
its quota of atheists—of individuais who delight in
unhealthy thought, and in being something novel
from the rest of their fellows; but, while these hﬁ'rd[y
deserve to be grieved over, accordmg to the saying—
that the FEthiopian cannot change his skin nor the
leopard Lis spots, there ave others, a far more numer-
ous class, whose case must excite our pity. Thege
persons possess healthy and sound minds, buat their
vigorous and penetrating intellects, finding the
Biblical theology, with all its boasted purity and
sublimity, childish and unsatisfactory in the extreme,
have drifted into atheism or materialism, or sought
refuge and consolation in Deism. There cannot be
the shadow of & doubt that the Bible, whatever
good 1t has done to mankind, has helped the cause of,
infidelity also. The one mnote in particular which
the entire Materialistic or Deistic literature ringsg
constant changes upon, is, ‘If there is a God, He
must be a different being from the God of the
Bible !’

Though Islam rejects the Trinity of the Bible,
the God of the Xoran is, in effect, not much better
than that of the Bible. Itis, in the words of Pro-
fessor Draper, “altogether humfm both corporeally and
mentally, if such expressions may, with plomletv,
be used.” It is rightly held that Islam is an off- sho«,t
of Christianity, an improved phasge of that creed,—thg
main point of its divergence from Christianity, accord-
ing to Bir William Jones, consisting in ‘“its
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utterly denying the character of our Saviour as the
son and his equality with God as the father, of whose
unity and attributes the - Mohammedans entertain
and express the most awful ideas” Muhammad
himself adthits, in the preliminary portions of the
Koran, the Divine origin of what Jesus and Moses
taught.

The Brahmic conception of God is in keeping
with the chardcter of the Brahmo Samaj,—eclectic,
partly Christian, partly Islamic and partly Hindu.
That of the Adi Brahmo Sumaj makes the nearest
approach to the Aryan, being based upon those
grand compositions of the Aryan Seers and Sages—
the Upanishuds.

As to Theosophy, it has no definite idea of God
to give. The principal founder of the Theosophical
Socieiy, as most of us are aware, was an atheist, to-
tally dewmying the existence of a Supreme Being.
Swami Dayanand more than once challanged her to
a discussion on the “Existence of God,” but neither
she nor her co-adjutor, Colonel Olcott, would come
forward to defend their atheism, in spite of their
promises to the contrary: they would keep away at
the last moment.

A free-thinker vemarks: “Show me the God a
-man worships, and I will tell you what kind of a mean
he is” Whatever the spirit in which the remark
was made, there can be ne question that there is
truth in it. The nobler a man’s conception of God,
the higher will be the level on which he stands,
provided this concep‘ion of his finds an illustration
in the moulding of his practical life. And, conver.
sely, where theidea of a Supreme Deity is more or less
of a low type, where the Greatest Reality in the uni.
verse is wiewed and contemplated through the hazg
of ignorance, there human life will fail to show thyy
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moral and spiritual perfection which comes of a per-
ceotion and realization of the whole truth. The
following extract from Draper’s work bears ample
testimony to the truth of this statement :—

“lt so happened that Nestor, the Bishop of Auntioch,
who entertained the philosophical views of Theodore of
Mopsuestia, had been called by the ewperor Theodosisus
the younger to the BEpiscopate of Coustantinople {A.D.
427).  Nestor rejected the base popular anthropumorphisue,
looking upon it as little better than blasphemous, gand
pictured to himself an awful eternal Divinity, who pervad-
cd the universe, and had nene of the attribuges or ns-
pects of man.  Nestor was deeply imbued with the doe-
trines of Aristotle and  attempted to cowrdinate them
with what he considered to be orthodox Christian tenets,
Between him and Cynil; the Bishop or Parviarch of Alexan-
dria, a guarrel aceordingly avose.  Cyrid represented the
paganizing, Nestor the philosophizing, party of the Church,
This was that Cyril who hud murdered Hypatin,  Cyril
was determined that the worship f the virgiu as the
mother of God should be recognized, Nestor was determined
that it should not,  In a sermon deiivered in she Merro-
potitan Chuarch at Constantinople, he vindicated the atori-
butezof the eternal, th: Auniglity Ged. *aAnd ean this
God have a mother! ” he exclrimed.  In other sermous and
writings he set forth with more precision his ideas that the
virgin shonld be considered not as the mother of God,
but as the mother of the human portien  of Chiist, thao
portion beiny as essenvially disriner from the Divine as a
tetuple from its contained deiry.

“Tustigated by the monks of Alexandria, the monks of
Constantinople tock up arms in bebalf of ‘the mother of
Goll.? The guarrel rose to sueh a piteh that the Briperor
was constrained to snmmon a conneil to meet at Ephesus,
T the meantime Cyril had given a bribe of many pouuds of
puid to the chief eanich of the imperial court and had
threby obrained the influence of the emperor’s sister,
“The holy virgin of the court of heaven thus found
au aily in ber own sex in the holy virgin of the ewmperor’s
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court.” Cyril hastened to the council, attended by a mob
of men and women of the haser sort. He at once assumed
the presidency, and, in the midst of a tumult, bad the
Emperor’s rescript read before the Syrian Bishops could
arrive. A single day served to complete his triumph.
All offers of accommodation on the part of Nestor were
refnsed, his explanations were not read, he was condemned
unheard. On the arrival of the Syrian ecclesiasticals,
a meeting of protest was held by them. A riot, with much
bloodshed, ensued in the Cathedral of St. Jobn. Nestor
was abandoned by the court, and eventually exiled to an
Boyplian ossis. His persecutors tormeuted bim as long
as he lived, and at kis death gave out ‘that his blasphe-
mons tongue had been devoured by worms and that
from the heat of an Egyptian desert he had escaped only
into the hotter torments of hell’1”

The awful massacres of Huguenots by the Catho-
iics nnd the persecution of the latter by the former
when the latter had their chance, the fierce, fiendish
struggle between the two which destroyed thousands
wpon thousands from time to time, were due, among
other things, to difference in opinion as to the charac-
ter of the Deity. The unheard-of barbarifies perpetrated
upon the Jews on various eccasions by the Christian
communities of the West are traceable to this diffe-
rence, the Jews denying that there can be an incar-
nation of the Jehova. The Muhammadans carried
fire and sword into millions of peaceful homes,
because, according to the Sura Jehad, Allah delighted
in the slaughter of the infidel, the hateful Kafir,
Dara Shikoh had to pay the forfeit with his life—
was murdered in cold blood, because he believed
in the God of the Upanishads more than in that
of the Koran ! . .

‘What is it that has brought the Hindus to their
present pass ¥ What is it that is at the bottow of
their moral and spiritual degradation and their
temporal fall?  What is it that has made them the
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slave and the langhing-stock of the strong ? Prinet-
pally and primarily, their low idea of God. Some
exalt Shiva to the level of the Deity, others place
Vishuu on His lofty pedestal, a third party thrust
forward Brahma as the Supreme Divinity, a fourth
Devi, and so on ad infintkem. The followers of Shive
ook upon Vishnu as the personation of all that is sin-
ful and debasing, those of Vishnu regard Shiva
as the incarnation of evil and unrighteousness, those of
Brahma ‘consider the votaries of Shiva and Brahma as
worshippers of something worse than’the Devil,
and, as to the admirers of Devi, they give her dominion
and authority over all the other gods and goddesses,
lacing each in a position of utter inferiority and
ﬁumiliation. The aftitude of these sectarians
towards ome another is the attitude of mortal
foes. The creed of the Shaivite forbids him
to make common cause with the Vishnu-
vite—aye, even to look at his face under pain of being
damned for centuries untold, and the creed of the
Vishnuvite, of course, repays its rival with compound
interest by sending to perdition for indefinite periods
all Skaivites. Nothing can be more edifying to the be-
liever in Shiva than to hear that believers in Brahma
or Vishnu or Devi have eome to harm—yea, would not
his cup of happiness be full, were they entirely exter-
minated 7 And could any of the latter have their dearest
wishes realized, it would be in the consciousness of the
whole race of their opponents having become extinct [
It is mot long ago when there were fights and quarrels
only too frequently between the representatives of
the different creeds,—when they flew at each other’s
throat, fisted and cudgelled each other soundly, and
returned home with broken heads and often with
mutilated bodies. We may be sure that these frays
and skirmishes occasionally led to serious results,
ending in loss of life, No doubt, the Sanatan Sabhas
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of the present day, though conglomerations of worship-
pers of different deities appear to be comparatively
peaceful bodies ; but then the times have altered, and
the cultivation of the virfue of tolerance has become an
absolute necessity ! Even now the non-lay followers of
the gods do not hesitate to ‘pitch into each other’ when
roused. On occasions of Twraths and fairs they go at
each other with something of their original fanaticism,
and show their mettle in a manner worthy of their
pash

Verily, that self-denial, that fofty spirit of self-
sacrifice which subordinates ‘personal or class interests
%o the interests of the entire community, that seeks the
wood of the unit or of a limited number of units in
the good of the whole nation, cannot be the character~
istic of a people whose conception of the Deity is low,
or who befieve in various gods and goddesses of their
own fashiening. Such a communitycan never suceesstully
resist any pressure from without, and must always be
prepared for sufferings and miseries which have ever
been tke portion of a house divided against itself. The
highest felicity in this world as well as that in the
next comes fom worshipping the one only God of the
mniverse, as the Veda declares : —

FFIEAY g&T WEAAZITUT aAF: TTE1E |
anT FAfETaRgHE T e [aasTaE
“T know the All-pervading spirit, bright as the
sun, and aloof from darkness. By knowing Him
alone is Death conquered, there is no other way to
salvaticn.”
A third speciality of the Arya Samaj consists in
its being guided by and preaching a
religion based on all~embracing

and universal truths. Like the sun
of Heaven, like God’s wind and rain, the Vedic
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Religion, which the Arya Samaj believes in and
promulgates, 1s for all, and for mnene in particular,
The Christian faith was meant for partienlar com-
munities, theJews, &c ; Muhammadanism for the Arabs,
while Brahmoism and Theosophy,discaxrding all revela-
tion, can, at the most, influence but a limted area of
human population. A religion, to be universal, ought
to fulfil five conditions :—

1. It should date from the beginning of creation.

2. It should be comprchensive and peffect,
free from all error and incapable of being amended
or of becoming obsolete, in part or in its entirety.

3. It should nob speak ef  particular
individuals or set of individuals, etc., but of the whole
humar race, dealing with general principles and
general Jaws.

4. The truths revealed and doctrines taught
therein should not be opposed to each other.

5. It should contain nothing at variance with the
~ laws of the material world, nor opposed to the funda~
mental laws of the human mind,

The sun was given to us i the begirning of
creation, the moon was given to us in the beonnnng-
of creation, the at-mosphere was given to us in the
beginning of creation, the earth was given to wus
in the beginning of creation, the water was given to
us in the beginning of creation, and every one of the
numerous blesmngs which pz‘omot(, the pln steal wel-
fare of man. If the Creator made the failest arrange-
ment possible for our physical comfort from tho
beginning of creation, it is but materal to sappose
that He gave to man, in absolute eompleteness and
perfection, in the very beginning ef creation, what
was essential for his moral and spiritual WeHar@
There was atime when the ecclesiastical authorisy
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folt bound to insist upon the recent date of the
creation ; for, ag Professor Draper puts it, the remoter
the event, the more urgent the necessity of vindicat-
ing the ]mmco of God ; but such pretensions have been
now practically given up, and 1t 1s frankly admitted
that the antiquity of the Bible covers no move than
some three thousand and five hundred years. Koran
is far younger than the Bible, being no more than

thirteen or fourteen hundred years old. As regards
Brahmoism, Theosophy, or any other such cxeed,
thoy might be entirely left out of the caleulation.
What must have been the fate of those who lived in
the world during the thousands and miilions of years
preceding the periods in which the Bible and the
Koran respretively saw the light of day, the followers
of these books alone can throw light upon. DBut
that every attempt ab throwing light on the question
must prove abortive—must be regarded as such by the
sensible portion of mankind, is » tl.mo which admits
of to doubt whatever, The antiquity of the Vedas,
on the other hand, 3s the antigmity of the world—yes,
they are eternal, imperishable, like Him whose know-
ledge they are, for saith the Upanishad :—

FEATI: TR TP 1t 7o il

“ From Him comes the Rig, the Si&ma and the
Yaju.”

Not one of the remaining four tests of a true
religion does any one of the systems of faith «pecified
Qfms%v The Old Testament is, oonfe&sedly, not so
valuable as the Gospels, contammO', in an improved
and amended shape, the Christian teaching.
Many rites which the Jews set the greatest value
upon, the Christians regard as wnimportant,
alimost unmeaning. The XKoran contains wmany
verses which were abrogated at different periods
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ments of the Faithful. Things like these are fatal to
all claim to perfection and completeness, and to all
pretension to comprehensiveness, for what proved to
be incomplete and imperfect and incomprehensive
once, might need an amendment at any time again, be-
ing, as this fact completely proves, the work of an
imperiect hand or imperfect vigion. Again, the Bible
and the Koran are nothing, if not a history. In
point of fact, the believers in these acknow-
ledge them to be such—at least those in the Bible
do, taking actual pride in assigning to their
Scriptures sach a character. That the Koran is in
parts but a reproduction of the stories of the Bible,
and, as such, a chronicle or history, no one will deny. .
And to how far the Biblical teaching or the Koranic
teaching 1isfree from self-contradictions or in har-
mony with physical laws, many of us know only too
well. A staunch fellower of the Bible says :—

“ The next phenomenon, which strikes the hon-
est student of Seripture, is, that there are contradic-
tions there ; starements, some of which cannot possibly
be reconciled with each other, and many more which,
though said to be reconciled, yet remain to the natu-
ral eye of common sense, unresolved discrepancies.
They may be concerned with comparatively trifling
subjects, but still contradictions they are. For instance,
—Numbers, iii, 32, mentions the whole number of Le-
vites as 22,900 ; while the distinct enmeration of the
three Levitical families in the same chapter gives
2 different computations. Chron, 2.3vi. 1. relates
that in ¢ The six-and-thirtieth year of the reign
of Asa, Baasha, King of Israel, came up against
Judah.” Buat in 1 King xv. 383. itappears that
Baasha had died in the twenty-seventh year of Asa’s
reign. Again, 2, Chron. xxxiii. 2. makes Ahazia
forty-two years old when his father died; but xxxi,
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20. relates that the father himself was but forty
years old whenhe died. Lastly, 2. Chron. XXxiv,
14. relates that ¢ spoons and vessels of gold and
gilver, were made of the surplus  money collec-
ted by Johoiada : while 2 Kings xxii. states distinetly
‘ There were not made . ... any vessels of gold or of
silver, of the money that was brought into the house of
the Lord” These specimens, taken from the Ol
Testament alone, will suffice. They............... are facts
which, however small, are enough to prove that in-
spira¥ion, whatever else it means, does not mean a
divine guarantee of an infallibly consistent statement
of numbers and events.”
Further on, the same writer says :—

“The further question immediately suggests
itself—¢ Are there, as a fact, any passages in the Bible
which are at variance with the known truths of
science?”  For, to use the words of Dean Goodwin,
* Divine inspiration may imply an absence of errors
upon physical questions, or it may not: who shall
venture to say @ priori, whether it does or no..........
......... Why not endeavour, by looking at the evidence,
to see on which side the truth'lies ? And if it should
appear, upon examination, that any chapter contains
statements not in accordance with science, then, instead
of coming to the conclusion that the Scriptures are not
inspired, T should rather come to this, viz, that the
idea of imspiration does mot involve thut accuracy
concernang physics which many persons kave im-
agined that ot does.” By way of specimen, it may
suffice to adduce the insuperable difficulties that
all non-theologacal geologists have found in the idea of a
universal deluge : and, to refer the reader to two
remarkabe letters from the professor of geology and
the  Redcliffe Observer > at Oxford which =~ were
appended to the ¢ Replies to Essays and Reviews,
Mr. Main there absolutely scouts the idea of creation
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in six days ; and Professor Phillips prudently con-
fosses: ¢ Wa do not seek our geclogy in the Bible.’
We are brought, then, to this further result, that
suspiration, \\'}mtewr else it means, does net mean
wnfullible screntific accurucy.”

Similar passages might be found in the Koran,
which, declaring a great “scientific truth in one place,
observes: “And He hath set fast mountains upon the
earth, lest it should move with you !’ What has hoary
antmulty to say about the Veda? We shall guute a
few passages:—

T ATA(ET: TLAAC AT FIN HTIA
WATEAT AR e S TRt st @ av sgam 120
YRS SHAFA T ATFA ST F(t=e |
RIS THaar FreRsragara SR )
SIS TAC SR THTHAT: TAF |
W& WY W o @A Jgrestata 13
ST TR TIF TFT NI 9w, |
TR 7GIAA sgRQuERIT: i 2
rafd efgatErmEeaEag |
HTHTIATAA TR FOIAg il «
FATTRTY Y TILAGEHAHA |
BRI TqrSATEA 1 & N
9T TS AFTENEIANT ZATE
a7 AT AT FEF Lovaread N il
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JTITAAEDT IF FTH T3 |
12T BrRREFEaE AT Teqd I <
Wo 3o AR |

1.— Such codes of law as are not grounded on
the Veda and the various heterodox theories of
men, produce no good fruit after death, ; for they
are declared to have their basis on darkness.

9« ANl systems which are repugnant to the Ve
must have heen composed by mortals, and shall
soon perish ; their modern date proves them vain and
false.

3—“The three classes of  men, and
their four distinet orders, with all that has been,
all that 1s, all that will be, are made known by the

Vedu.

4.—*“The nature of sound, of tangible anid
visible shape, of taste aund of odour, the fifth
object. of sense, is clearly explained i the Verlw
alone, together with the turee qualisies of the
mind, births attended with them, and the acts which
they occasion.

5.— All creatures are sustained hy the primeval
Veda-Shastra, which the wise, therefore, hold supreme,
because it is the supreme source of prosperity to
this creature, man.

6.—* Command of armies, royal authority, power
of inflicting punishment, and sovereign dominion
over all nations he only deserves who pertectly
understands the Veda.

7.— As fire with angmented force burns up even
3 1 o 4 7
humid trees, thus he who knows the Veda, buras ous
the taint of sin which has infested his soul.
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8.—" He who completely knows the sense of the
Veda-Shastra while he remains in any of the four
orders, approaches Divine nature, even though he
sojourn in this world. ”

The fact, to all appearances, is incontrovertible
that the Bible and the Koran were meant for the
Jews and the Arabs respectively. A critic of
Islam (forgetting, however, that his own Holy Wit
is open to the same charge) remarks :—

“The reason is not far to find. JIslam was meaft for
Avrabia, not for the world ;—for the Arabs of the seventh
century, notfor the Arabs of all time ; and being such, and
nothing more, its c¢laim of divine origin renders change or
developnient impossible. 1t has within itself neither the
germ of natural growth, nor the lively spring of adaptation.
Mahomet declared himself a prophet to the Arabs; and however
much in his later days he may have contemplated the re-
formation of other religions bevond the Peninsula, or the
further spread of his own (which isdoubtful), still the rites
and ceremonies, the customs and the laws enjoined upon
his people, were suitable (if suitable at all) for the Arabs
of that day, and in many respects for them alone. Again, the
code containing these injunctions, social and ceremonial, as well
as doctrinal and didactic, is embodied with every particularity
of detail, as part of the divine law, it the Cotan; and so
defying, as sacrilege, all human touch, it stands unalterable
for ever. From the stiff and rigid shroud in whichitis thus
swathed, the religion of Mohamet can’t emerge. It hasno
plastic power beyond that exercised in its earliest days.
Hardened now and inclastic, it can neither adapt itself, nor
yet shape its vetaries, nor even suffer them to shape them-
selves, to the varying circumstances, the wants and develop-
n:ents of mankind.

“We may judge of the local and inflexible character of the
faith from oue or two of its ceremonies. To perform the
pilgrimage to Mecca and Mount Arafat, with the slaying of
victims at Mina, and the worship of the Kaaba, is an ordi-
nanee obligatory (with the condition only that they have the
means) on all believers, who are bound to make the journey
even from the furthest ends of the earth;—an ordinance
intelligible enough in a local worship, but unmeaning and
impracticable when required of a world-wide religion. The
same may be said of the Fast of Ramzam. It is preseribed



(29 )

in the Coran to be observed by all with undeviating strictness,
during the whole day, from earliest dawn till sunset, through-
out the month, with specified exemptions for tle sick,
and " penalties for every occasion on which it is broken.
The command, imposed thus with an iron rule on niale
and female, young and old, operates with excessive inequality
in different seasons, lands and climates, However suitable
to countries near the equator, where the variations of day
and night are immaterial, the Fast becomes intolerable to those
who are far removed either towards the north or- the south ;
and, still closer to the poles, where night merges into day,
and day into night, impracticable.”

She Religion which, after centuries of intellec-
tnal davkness, succeeding the fall of Arya Varta,
has come once more to be made known through and
propagated by the Arya Samaj.is the common pro-
perty of the whole humanity. To quote the well-
known Scriptural passage :—

TAGT AT FHEA0 FIAFHN FTAVT: AEAFT-
T L YT WA | ST |

The purport is that this bliss-giving Word Divine
(the Veda) is for fthe highest as well as the lowest
members of the human society.

A fourth speciality of the Arya Samajliesin
its possessing what may be termed
the power of fraternization in
an especial degree. Whatever unifying
power may dwell in mere sceial custom and social
usage, and that power cannot be underrated, there is
nothing that can compare with community in religious
sentiment in creating a Brotherhood, bound together
by the strongest ties of sympathy. Such a Brother-
hood is not the brotherhoed of a guild or class, it is
the brotherhood of great communities, of whole
nations—yea, a brotherhood of continents.  For,
religious sentiment, provided it is stamped with the
Divine seal of truth, can sway with a force with which
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nothing else can. Even the creations of the human
brain and the expressed impulses and likings of the
human heart, when they have been passed as “the light
direct from Heaven have wrought tremendous chan ges
in the world—weldod together stray units into nmom
often at immense sacrifices on the part of thelatter. Can
it be doubted, then, that that which is from the Deity,.
which appeals to the highest intellects with absolute
success and calls forth the loftiest emotions of the
human heart,—which, at the same time, pre-eminently
meets the requirements, and satisfes the aspiration® of
the most ordinary souls, will never fail to produce a
vaster and.more glorious Brothexhood ?

To what clse than this desirable result can
Mantras like the following lead >—

ST AT T RO A |
FAT WHT AT §F SR IqES 1 L 11
oA € | o ¢ | T B | Ho R )
QAT SN FRE R Gl KU a9 gefaausr
THE ASATAAST € GAAS D hrrgan 1.
Tgo 3o < | We 2 | o 3 1|0 % )
QRTATATHIA: TATAT LA T: |
WATAATT A AR JAqT T3 AR N
TEO WO < | o L1 T ¥ Ho B Ul

1. “Agree and be united ; let yoﬁr minds be
all of one accord ;

“ Even as the sages of old, wnanimous, would
await for their portion ¢ and turn,
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9, “Let the Veda be common, common the
assembly, common the law, and so be your thoughts
united;

“Let your offerings be common,—this I the
Lord, or ‘dain; and let your purposes be common.’

3. “One and, the same be your resolves, be all
your hearts in harmony ;

“QOne and the same be all your minds that all
may @appily consent.”

It is this religion which will, and cught to, spread.
It has been the religion of the primeval and the
greatest pioneers of civilization, and it is bound to
come to the fore and recover its pristine ascendancy
sooner or later. It is to be regretted that the attitude
of Hinduisn towards their own origiral faith should
be the attitude of the disaffected. The Christians
and Muhammadans or the followers of other non-
Vedic creeds may pretend not to see anything worth
appreciating in the Vediec Religion—they may set it
down as the religion of the primitive man, the
religion of the unenlightened children of an ommiscient
Almighty ; but the Hindus, the descendants of those
very sages to whom that Religion was vouchsafed,
who, in the light of that Rehmon achieved the
summune bonun of existence—the hloh(‘\t type of en-
joyment in this world ending in endmma bliss in the
next,—yes, these people can, by no drcrument justify
their hostile atmtude towards  their “aneestral Faith
they shounld, instead, welcome it as their own. Before
Bwami Da.)‘mmd the greatest man India has pro-
duced during these twunty—two centuries, appeared
on the scene, the Vedic Religion was the laughing-
stock of the foreigner and of many at home. The
picture which the Muslim and the Christian, and
those who, either willingly and through force



of circumstances, were the admirers of or in league
with these, drew of the Vedic Religion, was so dis-
gusting and revolting that hundreds and thousands
of Hindus, unable to prove its falsity, left the society
in which they had been born and bred, and cast in their
lot with strangers, to be cut off from the parent
stock for ever and to lose sight of its interests for all
time to come! The most revered and learned of their
forefathers—individuals who were model'teachers and
patterns of virtue—were painted as the worst of human
beings—personations of wickedness and of ever)ﬂnno
that is loathsome. On the strength of passagesin
mythology, the offspring of a deoenerate period, they
represented Krishna and Brahma and a host of other
moral and spiritual laminaries as  incarnations
of sin.  They ridiculed the Hindu Trinity, and,
picking out the worst passages from the works of
fiction, indulged in bitter and scathing criticism on
Hindu polytheism. If any sensible and patriotic
Hindu dared argue with them, he was silenced in a
moment, for what availed his remonstrances and his
arguments when the books put forward, and popularly
believed as the books of Hindu (Vedic) Religion,
refused to back himup? The learned among the
Brahmanas, wrapped up in their mantle of conceit and
indifterence, cared not what was going on outside
their own limited circle, and even when any of them was
roused to action, his defence was so unlike the defence
of a man of common sense, and so unintelligible
withal, that it failed to produce any healthy im-
pression on the thoughtful portion of his hearers.
The general mass, however, against whom the efforts
of the alien missionary were directed was in a truly
pitiable condition. Their idea of the teaching of the
Hindu religion was an idea, of which, they felt in
the inmost recesses of their souls, they could not
be proud—it was an idea mnot to be given
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uwerances to—san idea which, the more it was kept
a secret, the less troublesome it would prove. Who
could find anything flattering in being set down as
the worshipper of the Linga? and who could bring
himgelf to lay anunetion to his soul in being eomple-
mented wuponh asa believer in Immoral tales, of
an abominable nature? One god fighting with and
cursiig another, one deity anathematizing and sending
to perdition the devotees of a rival, each usurping
to himself, in spite of his mortal weakness and mortal
foibles, absolute sovereignty ;—the contemplation of
such a@ spectacle could not give a man of intelli~
gence g pre-possessing idea of the ‘teaching of the
Hindu Religion. The Puranic seience,—its erroneous
geography, its strange astronomy, its extraordinary
geology, and so on, could not contribute to make the
idea more prizable. Of the true Vedic, Literature,
the Hindu had little to say, for the ostensikle reason
that he knew nothing about it. Not one among a
thousand could even tell the names of the Vedas.
It was believed that they had long since disappeared
from the universe, having been run away with
by a demon, or somebody who was his kith and kin,
So well-informed and capable a man as the Raja
Ram Mohan Roy believed the Vedas to be identical
with the Upanishads, being ignorant of their
distinct and separate existence and individuality.
But the average man knew nothing of the Upanishad
also, nor of the Darshanas, nor aught of works
concetned with the exposition of the Vedic Faith.
Those of his brethren who had heard of the Darskanas
were, taking their cue from the notions of the priest,
under the impression that, like the Puranas, one
philosophical treatise was antagonistic, in letter and
spirit, to another, that what ome taught, the others
tried to run down and declare as of little account—
that the aim and object of each succeeding treatise was
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to displace and ' supersede the preceding one. The
Smritis, it was held, were ‘opposed to each other,
embodying condemnations of each other’s teaching
in their %eclarations. It was supposed that the
period in which the Mann Smriti was of any value had
long expired, and that the present age—that of the
Kalwyuga, demanded that the Smriti of Prashar or of
some other person should have our allegiance: Andso ony
A spirit of unharmony and discord, it was believed,
pervaded the Hindu religious literature-—it was a
collection of jarring and conflicting elemengs, a
multitude of contradictory sentiments of diverse
hases of a peculiar kind of sectarianism ! Who
could tell where to hunt up for truth in this bewilder-
ing mass of ideas 7—where to look for an oasis of
rest for the weary soul in this desert of religious
controversy ?  Despair reigned triumphant on all
sides, and the enemies of the Vedic Religion stalked
proudly everywhere, gathering a rich harvest with
little or no trouble. But, as our sages declare, per-
mament victory belongs to Truth. Even as the triumph
of the cloud is but of a short duration, even so 1s
that of intellectual gloom——of the untrue and false,
While the Hindu, disspirited and harrassed, groped
in darkness, not knowing in_which way to tum,
there was suddenly light revealing Right and Truth
in all their splenaour,and exposing chicanery, fraud and
prejudice in all their hideousness, It was Swami
Dayanand  who brought Hinduism face to face
with  the  Divine Knowledge—the  Vedas,
again, and showed how the grand, eternal
principles and facts, of which they were a compre-
hensive compendium, alone deserved the allegiance
of the people of Arya Varta, as that of other portions
of humanity. The veil being now lifted, the
descendants of the ancient sages saw, with astonish-
ment and pleasure, that more precious treasures of
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spiritual wisdom and of material science could
not possibly be expected or found anywhere, at any time,
then those which the Word Divine has to give us,
and that the Upanishad and other similar works
are commentaries on and explanations ef those
grand central truths which the Veda contains. And
what was the ecffect of this discovery on the Mission-
aries and his kin? Formerly, they were aggressive,
but now they find their chief delight in avoiding dis-
cussion. What they severally looked upon as grand
sotirces of light, bave shrank to the dimensions of
tiny® lamps, now that the central luminary of life
and light, the Voda, has appeared in all its glory. What
iz their conception of the Deity, compared to that
of the Veda? Of the doctrine of Karma, of the
eternity of Soul and Matter, and of secores of
other things whose truth Science humbly acknowledges,
their scriptures have not even a distant idea. They
find themselves wholly powerless to meet the grand
issues which these suggest, and any one of us may well
hold up his head against the Missionary with all his
boasted science. Is it right and just, then, that the
attitude of the Hindu Community towards that
which wrought such a wonderful change in their
favor, that has revealed to their gaze and to the gaze
of their ill-wishers, the existence of an absolute,
perfect Unity in what was supposed to be a stupen-
dous combination of contradictions, that has discovered
to their mental vision the presence of nothing but
incontestable and everlasting truths in what was
pelieved to be an embodiment of superstition and
untruth—is it right and just, we ask, that the attitude
of the Hindu Community towards such a benefactor
should be the attitude of the hostile and unfriendly ?
Knowledge Divine, and that which is in harmony
with and dependent upon that Knowledge, should not
be discarded for the sake of fiction—for what is but
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the outcome of the mert freaks of fanhey. Let us,
one and all, return to the Revelation and to what
the sages taught in the light of that Revelation, for
the Veda, asthe great Shankracharya and the sages
that preceded him, declare, is alone infallible. In
rating superstition at its worth; we shall be commit-
ting no sacrilege, no sin, for even the Upanishat-kars,
those men of profound learning and wisdom whom
we regard with the deepest veneration, bave declared—

qregERTE L gaiamy arfy adirearf ar
T 1 &fadiTo

“Imitate those acts of ours which are noble, and
not those that are otherwise.”

If we listen tothe message of the Arya Ramaj,
if we place our trust once more in what our ancestors
had faith in and what they honored in practical
life, a day will come when we shall be worthy of
them once more. Let us not be misunderstood.
Qur invitation is for Non-Hindus as well, for the Vedas
are for all, and the property of everybody. Let the
Christian, the Muslim, the Brahmo, the Theosnphist,
the Budhist, and every one else exercise his indepen-
dent Jjudgment and, by an unbiased and careful
examination and comparison of the teachings of different
Faiths, find out where truth—the whole truth, lies!
That in case they set about their business in the
spirit of true enquirers, they will yield the palm of
superiority to the Vedic Religion, we are posi-
tively certain, as of the fact that light is light.
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