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PREFACE.

This little Book is the English rendering of Swanit

Dayanand Saraswati’s “ Arvoddeshya Ratnmala ™ which
is a Philosophical treatise giving definitions of the “ words
and expressions 7 that one generally reads in the Indian
Metaphysics. The Translator Bawa Arjun Singh, the
late lamented Editor of {he “Arya Patrika” had published
its traaslation with notes in way of exposition, in many
issues of the said paper and after being revised they ave
all collected into this one little book and published by
the l'edic [P’ress authorities o whom the {runslator
has presented it, for the benefit of the seekers after the

soul-consoling philesophy.
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Arpoddeshpa Batnmala.

1. i{ﬂt ( God) [The Being] whose attributes, actions,
essence and nature are true, who as regards his attributes,
is pure intelligence, one without a second, almighty, in-
corporeal, all-pervading, eternal, infinite, &c., who is by
nature imperishable, omniscient, all-happiness, holy, just,
merciful, whose acts consist in creation, sustenauncs and
dissolution of the wuniverse and in dispensing fruits of
men according to their merits and demerits, is God.

Nore.—There are no definite and precise words in
Buglish for Guna, Karma and Sublhaca. The Sanskrit
terms ave very comprehensive insignifizcance and cannot
bo expressed without long phrases in English whick ought
to be avoided, as far as possible, in translation inasmuch
they invest it with a sense of ambiguity. We theretore for
want of better words retain the use of ‘attributes, actions
aad nature.” An idea however as to the real connotation of
these terms will be gained as the reader progresses
through this work. The definition No. 78 ought to be care-
fully read in this connection.

Puare intelligence is the literal rendering of ““ kewal
chetan.”  But the expression is nbt to be taken in the
Vedantic sense, for it is by no means syunonymous
with ‘a vast mass of object less thought’. God, according to
the Vedas, is ever living reality, possessed of high and sab-
lime attributes and not as a mere thought. He is essentially
an individuality, a substance as opposed to non-entity.
The subject bas been comprchensively dealt with by
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Mdharishi  Dayanand  Suraswati in the Ist and 7th
chapters of his world renowned work, the Satyarth Pra-
Lash.

2. qud The right fulfilment of the will of God, just
regard for all ( without the "least) bias ( whatever );
righteous line of action which by reason of its Leing sus-
ceptible of direct proot and in consonance with the teach-
ings of the Vedas is Dharma.

Notu— Pratyaksh is first of the eight kinds of Pruanas
in Sanskrit. It is defined in the Nyai Shastra as gfezar-
FafeRaTead FAREITE AR STaETana s weawn

The knowledge arising by the contact of senses with
objects admitting of no doubt and not invalidating the

testimony of consciousness, is called Praiyalsh.

The Veda being the wo:d of God, its injanctions
ave obligatory upon all.  f'or further information on this
subject, see Satyarth Pralask, pages 213, 214, 215, 216 and
the Veda Bhashya Blumika (another work of Lhe Muhurishi)
chapters 1 and 2. See definition No. 93.

3. eq Indiscriminate fegm'd for one’s selfish in-
terests, involving disobedience of ihe will of God and de-
liberate injustice; a [ course of conduct ] which by rea-
son of its being allied with ignorance, stubbornness, pride
is against the [ injunctions of | Vedas and calls for uni-
versal renunciation, 1s ddharam.

Norg.— Pakshpat sahit Anniay literally means “injustice
with partiality”, but we have rendered it into “deliberate
injustice” for that word is appropriate and fully covers
the sense implied by Anniay.

i
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4. 97 The impartation of amiable qualities as know-
fedge, &c., noble conduct as truthfulness, &e., is Punnya.

Nore—The idea hercin expounded, of Punnya ought
to be fully borne in mind, since there are very crude notions
in vogue about it. The policy of “end justify the means™
is regarded by many to be Punnya ; there are others who
scem to think that Punnya consists in doing unselfish deed,
however unrighteous they may be. Were the Punnya daly
understood, the enormous charity that goes at present to
spread demoralisation in the world by placing large snms
of money within the reach of undeserving and wicked
people, could be diverted into healthy chanuels and made
an effective means for the amelioration of our people. It
must be distinetly understood that there can be no virtue
or Punnya outside righteousness and any act of charity or
Denevolence that leads ov is calenlated to lead to evil is sin
and not virtue.

5. qra (Sin) That which is the reverse of Punnya and
consists in untruthfulness, &c.,is termed Pap.

. Nore—Pap like the punnya, is also not carefully de-
termined. There ave various interpretations of a more
or less Hexible character put wpon it by interested and
ianorant men but “they mustall be rejected, involving, as
they do, an idea of unrighteousness in some form or other.

¢. |epra®@ : Truthfulness) The faithful expression of
one’s mind, after divesting it of (impossibilities) is called
Satya Bhashan.

Norr—The condition imposed in the definition ought
to be vividly kept in mind, for nothing that is impossible

or Asambhav, can be true.
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7. fregrnsw ( Falsehood ) The opposite’ of Satye.
Dhashan, i. e., faithful expression of one’s mind, &e., is:
Mithya Bhashan.

Nore— Mithya Bhasl’:an implies a perversion of the:
internal sense of truth, and in the case of pure minded
persens this forms a standard of discernment as to their-
deviation from trath and Dlarma.

8. fazar® The belief of which the b'ms (mul) aim-
{arth) and result (phal) are assuredly true, is Vishwas.

Nore—Nothing carrying such a precise idea about
Vishwas has yet been advanced by any religious deno--’
mination. As Vishwas is closely interwoven with the net-
of our every-day life, it is of the utmost importance that
its connotation were Fully comprehended and laid to heart,.
for it is not unoften that in this world of ours, things, false-
and absurd, are palmed off as true and genuine in the name-
of Vishwas. )

9. sfygare The reverse of Tishwas and devoxd of
definite ain (Tatwa Avtha:is called Avishwas.

Nore— Tatwe "Arth signifies definite and true end..
Anything that is devoid of that and is the reverse of all
thatis TTishwas is Avishwas,  The preliminary A 51 implies .
negation. )

10. grat® The realization of God by means of Sat--
Vidya which is conducive to supreme bliss in this life, in
the next, and in salvation, is ealled Parloke.

11. oq&tF The veverse of Parloka consists principally -
in the experience of pain, and is called Aparlota.

Nore—Aparloka is something synonymous with pain-
pud suffering due invariably to evil acts.
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12, s#q ( Birth ) The (state ) atlainment by the soul
of physical organism by wiich it is rendered capable of
aetion, s called Janm.

Nore—The soul, it may be remarked, is capable of
actions in Moksha (salvation) also, since it can go wherever
it likes, but it is without a corporeal body in that exalted
state. ‘The Janm means incarnation of the soul in the
physical body endowed with faculties of thinking and
organs of actions. The difference between Molksha and
Janm being that in the former the spirit is in a state of
perpetual bliss without gress physical organism, and free
to move in illimitable expanse of the universe; whilein the
latter it is clothed with material garb ordinarily called
the body and is subject both to pain and pleasure with
powers of locomotion restricted only to this world,

13. g7 (Death) The separation of the soul from the
body through which it works is called Maran.

Nore—The definition shows that there is a life beyond
the grave. Maranimplies nothing more than the shufiling
off of the mortal coil by the soul.

14. &7 ( Heaven ) The attainment by the scul mainly
10 happiness and to things ( environment, &c.), conducive to
happiness is called Swarg.

15. at® (Hell) The experience by the soul principally
of puin, its sitnation amid environments which generate
pain, is called Narak. ,

Nori— Narak implies negation of swarg. The tern
are antithetic.
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16. e True knowledge of substances from God
down to earth involving appropriate use of all things, is
called Vidya. :

Nors—Interpreted in other words Fidya means know-
ledge of things as they exist.

17. afymr '.lhe opposite of Vidya in the form of doubt
d‘lrl\ness and i wnomnce, is called AndJ(b

 Nore—There is perhaps no word in the whole range
of the Sanskrit language which has given rise to so many
dispules and quarrels as Awvidya. It is the corner stone
of the Vedantic philosophy. .

18. &q9¥Y Persons who are trath-loving, righteous,

- dearned, well-wishers of all and cheushexs of hurh aspira-

tions, are called Satpur.sl:

NoTi— Persons devoid of Parsharth (high aspirations)
cannot be called satpurusha. We ought to bé particularly
careful in the use of this word. Tt is a commen mistake
to dignify sadhus, most of whom are idlers, unproductive:
consumers and mendicants, with this exalted title. DBat.
this is a gross misapplication of the term, which shou]d be
studiously avoided, for words degenerate and lose their
high significance by misuse.

{ 19. SqagEasF The (company) which leads (one)
the rcjection of untruth and the acquisition of truth,
Suat-Sang and that which involves the soul inte sin, is Kusang.

Notre—S8at-Sung primarily means that sort of associa=

fion which is conducive to a healthy development of char-
ster 3 kusang is its reverse and means that company
hich leads to crime and wickedness.
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20. /F Cultivation of knowledge, self-reflection, divine
adoration, righteous living, association, with truth ( Satya
ka sang ), continence ( Brahmcharya ), control of senses,
these and ( similar) other noble acts, are called Tirth, in-
asmuach as, the soul can, by their help, stcer safely across
the ocean of misery.

Norve— Tirth affords an apt illustration ofthe degen-
eracy of the words. ltisnow applied toevery cityin which
there is a shrine of some important and well-known God.

21. ggft The contemplation, declaration ( Kathan ),
right enunciation, audition of the attributes of God or
other substance ( Padarth ), constitute Stuti.

Nore—S8tuti, when spoken in connection with sub-
stances, means the ascertainment of their properties with
the object of bringing them into appropriate use and not
their worship.

22 Eﬁ;ﬁi’il’ %@ The inclination towards a substanece
conseqnent on ihe contemplation of its atiributes, &ec.,is
the fruit of Stuts.

Norg—Preeti in the definition means © conception ”
and not attainment ; for that renders the definition am-
bigauous and unintelligible.

23. fa=zr The diffusion of wrong ideas ( mithyagyan)
indulgence in wrong statements, persistence in [alsehood
by which defects are held up in place of virtues, is cailed
Ainds. }

Norg—The common idea about Ninda is ‘back-biting’,
but the word does by no means exclusively convey
that notion. It is spirit of extreme cynicism accem-
panied by deliberate disregard of truth, whether that be
in -the presence of the person traduced, or in his absence.
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24. qrdar The imploration of the help from God or
from a powerful person for the achievement of noble ends,
after one’s utmost e.\'ertjion, is called Prarthna. =
 Nore—The distinction ‘fter one’s ulmost exertion’
ought never to be lost sight of.  Prayer does not signify
object supplication, but sincere and earnest wish for
enlightenment and Lelp after the exertion of one’s whole
might.

25. argat &t ®d.The dxsqppe.nance of pride, mildness
of dispositions, exertions for imbibing virtues and intense
love (towards God), are the result of Prdrthna.

Noru—Peace of mind and ardent love for truth and
Dharma are the legitimate consequence of prarthna. 1n
such condition selfishness is completely effaced from the
mind of the devolee and he' strives for the universal good
of all. )

26. 37r&ar The absorption into the bLlissfulness
(Anandswarup) of God, is termed Upasna. -

Nore—Upasna comes from Up which means near
and Asna which means seat. It signifies sitting near or
association with God, or, in other’ wmds realisation of
the Divine Being.

27. faql m}qmar The contemphtxou of the Divine Being
as essentmlly free from sound, teuch, form, taste, odour,
combination, separation, lighiness, heaviness, mnonance,

.1;11(11, death, pain, &c., is Nirgunopasna. '

‘Nore— Nirgun is genevelly used in the sense of ‘Devoid
of qn.n]ities’ in the orthodox theology. But ihat is
wrong, “for if ihere were mno qu:ﬂities in God how can
ﬂxele be a_world ! Nothing can proceed from a being
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which has no intrinsic attributes. Experience and com-
mon sense are both opposed to the orthodox idea. There
is nothing in the universe that is without qualities and
to speak of a substance as Nirgun involves a contradiction
in terms. God, as the creator of innumerable things that
possess qualities, cannot himself be without attributes.
He is assuredly possessed of Gunas and those, too, of the
highest order. He is all thal is holy, noble, and blest.
The only negation that can be predicated about him is
dhat of evil, wickedness, birth, death, &e.

238. HTL@WIHFN The contemplation (of God) as omni-
scient, almighty, pure, eternal, all-bliss, all-pervading, one,
primeval, universal creator, universal sustainer, universal
lord, universal regnlator, all-cognisant, blissful, dispenser
of happiness to all, universal father, anthor of the universe,
Jjust, mercifuol, &e., is the Saguna upasna of God.

Norg—Perhaps no terms ave so grossly misinterpreted
as saguna & wir nivguna upasna by the Hindua theologians.
Nirguna upasana, according to them, means contem-
plation of God as a being utterly devoid of qualities
which is an impossibility, since the mind cannot, by the
very counstitution of its nature, conceive anylhing abso-
lutey without attributes. Sugun Upasna is commonly
<xplained as the contemplation of God as a Being possessed
of form, dimensions, modality, &e., which isabsurd, for God
is formjess and above the bondage of spirit. The subject
has been fully dealt with by Maharishi Daya Nanda in his
Satyarth Prakash, Chapter 7, along with other questions
of kindred character. 4

29. #fes (Salvation) Condition of perpetual happiness
consequent on the attainment of God after redemption from



evil deeds, birth and’ death, &e.—the ocean of misery—is
called 3ulti.

Nore— Happiness is by no means synonymous with
physical pleasures. According to the Vedic religion the
mukta means freed from physical bondage. He enj.oys
spiritual bliss and can visit any region that he likes.

30. E%I F @7 ( means of attaining salvation ) Con-
femplation ( stwti ), service ( Prarthna ), and devolion
( upasna Y of God, as already described, righteous conduct,
charitableness, good company, faith, self-enlightenment
A Tirath ), performance of altruistic works and renuncia-
tion of evil actions, &c., constitute Mukti ka Sadlan.

Nore—Salvation is not so easy of attainment as some
people wonld make it out to be. A dip”in the Ganges,
a mere reading of the Ramayana or DMahabharata, a
recitation of certain scriptural passages—ench of these
is considered by itself sufficient for the mukti. But unless
there is a harmonisation of Gyana, Karma and Upasna,
i. e., unless a man combines with devout meditation, right-
eous conduct and enlightenment, the attainment of Beat:-
Lude is an impossibility.

31. &ot ( Agent ) ¢ The person ), whois free to act,
i. e., who has full control uver all means [ conducive to
an end ] is called Karta.

32, Frew ( Cause ) ( The means ), by whicl: the agent
ean accomplish an ohject and without which that object
is not possible is called Karan.

33. ITITIFRITT ( material cause ). (The substance )
which is essential ‘to the existence of a thing, such as
earth 1o that of pitcher, is called Upadun Karan.
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34. Fafys mrow ( Efficient cause ) The agent, such as
potter in the manufacture of pitcher is called Nimitta.
Karan.

35. ArIre® F1CW The instrument ( by which a thing
is accomplished ) is Sadharan Karan. It also includes
direction, space, light, &e.

36. &7 ( Lffect ) That which assumes tangible form
by the particular combinution of somne substance is calted
1((1,1‘.?/a.

Nore—"There is close and intimate connection between
Laran and karyu, so much so that the negation of one
implies the negation of the other. The Shastra says =
FITWNAIL FIAWE the non-existence of cause implies
the non-existence of effegt.

37. @& ( Creation ) The transformation, by particular
combinations, according to the law of Creator of { primor-
dial ) eausal substance into innnmerable forms as effects,
in which case it is vendered worthy of transaction (Vivhar),
is called Srishti.

Nore—*‘Creation’, in onr phraseology, is an equiva—
lent to manifestation. It implies ‘making’ when spoken
in connection with the special reference to the Divine-
agency. llor fuller information, see Satyarth Prakash,
page 222 & Sut Dharma bickar, question Ist.

38. @tfd ( Species ) The form of existence -, which:
subsists from birth to death, which 1s common to 2 number
of bodies and which is God-made, such as man, cows ands
trees, &c., is termed Juti,

Nore—Jati is also used in the scnse of ‘caste”’ in
this country. Dut the real meaning of the term is species
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or that form of existence that preserves from birth to
death, the caste being liable to changes.

39. 7757 The being who does not take to any wonk
without thinking over it, is called Manushya.

Norg—Manushya has been defined as mananshil which
means thoughtful. No person has a right to be called
Manushya whe does not carefully determine his ideas,
deeds, &e. The term is synonymous with matutha &
vipashchit, see Nighantu Adhyai 3 Khand 15.

40. 7zd  People, who are of noble disposition, are
righteous, altruistic, embodiment of true knowledge and
are the permanent inhabitants of Arya-Varta, are called
Arya. ) )

NOTE—Arya 15 used in two sense. Those’ whio are
noble, do righteous act, encoflmge the study of the
Shastras, &ec., are called Arya and those living in Asya-
Varta whether they be Mohamedans, Christians or belong
to any other denomination are also Arya. This secondary
title is applied to them by virtue of their residence in
this country. There is a great difference between the two
shades of mtexpremtmn ’

41, mzgraw 3 LThe tfuct bounded by the Him: n].:y'l.
Vindhyachal,. Indus and Brahamaputra, is called Arya-
Varta. )

Nore—This tract was the favourite residence of the
ancient Aryas. Itisvery fertile and rich in natural scenery
which inddees a contemplative staie of mind in the case
<of spiritually inclined people. :

42. T8 Anaryn, unrighteous men, that is men, possess-
ing characteristics opposed to those of the Aryas and
living in places different from those inhabited by these
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Tatter Aryas, decoits, thieves, murderers, and men of evil
habits, are called Dasyus.

Notrk— Dasyu is also Anari in the Shastras.

43. g@ ( Caste ) That ( station in life ) due to one's
merits ( Guna ) and actions ( Karma ), is called P'arn.

44, 3@ ® ¥z ( Orders of caste ) The Brahmans,
Kshatriyas, Vaishas and Shudras make up the divisions of
Varna or Varn ka Bhed.

45. strsq | The stage in life ] in which one exerts
oneself to the utmost for the acquisition of noble vivtues,
and performs good deeds, is called Ashram.

Norg—Ashrams serve a very important function in
the economy of society.

416. I AT { Ashram stnges) ( 1) Brabmacharya
which consists in the acquisition of noble virtues such as
true knowledge, enhancement of physical and spiritual
strength by pructising continence; ( 2 ) Grihastha which
consists in begetting off-spring and practical realization
of knowledge ( previously acquired ) and rightecus con-
duct ; (3 ) Vanprastha, which is spent in introspection
and calm meditation ; and (4 ) Sannyas, which is devoted
to altruistic pursuits,—these are the various stages of
Ashraw or Ashram ke Bhed.

NoreE-—Abstinence from sexual intercouse, it must
be remembered, has 1o be observed in three Ashrams—
Brahmacharya, Vanprastha, and Sannyas and not only in
one. The non-mention of the restriction in connection
with the last two does not imply that sexual indulgence is
allowed in them. The vital energy being extremely necessary
for the difficult function connected with these Ashrams it
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AAs desirable that it should be carefully preserved and kept
.intact.
47. g ( The various righteouns acts ) from Agnibotra
.to Ashwamedba, mechanical and scientific operations in
.ihe interests of humanity, ure called Yajna.
Nore—Animal sacrifices have nothing to do with
Yajna. Yajnaisa word of very sacred significance and
-should never be used in a bad sense. '
48. w7 The operations of the soul by means of Mana,
-senses, and body, are called Karma.
49. frgarw ( The action ) done in the present is
Kriyaman. -
50. ®(=@a The impression left on the mind by an act
.done in the present is Sunchit.
51. aresq The result—pain or pleasure as the case may
‘be—of previous actions is Prarabdha.
Nore—This subject is but another form of expression
-of the question of “liberty and necessity.’ .
= < . . - N
52, gz q3rg ( Things essentially eternal j God,
.soul and the material cause of the world, are Anadi
Padarth.
- e T
53. aa1g & =TT 9719 ( Things Phenomenally eternal )
“The phenomenal world, actions of souls and their (Sanyoga
Vyoga) are Praval sz Anadi.
Norg— Pracal se Anadi-means ‘phienomenally eternal.”,
54, st wg=q ( The nature of elernal ) beginning-
*Jess, causeless, i.¢., self-existent from eternity is Anadi ke

-Swaup
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35. gﬁsﬂﬁf Utmost exertion of physical body, mind,
speech anud pecuniary resources in parsuit of noble objects,
is called Purusharth.

56. gmni‘ w97 (1) The desire for ihe attainment
of an unattained object; 2 ) the preservalion of that
which has been attained ; (5 ) the increment of that
which has been preserved 5 (4 ) and the employment of
ihat which has been increased the furtherance of truth
and works of universal welfare are the four divisions of
Purusharth or Purasharth le bhed,

57, qO9%C Fall exertion for the good of all in
which body, mind and money——uvone of these—is spared,
is Paroplar.

58. fxegrare ( The course of conduct ) which consists
jn imbibing good qualities and fejecting the bad ones, is
called Shishtachar.

39. @zrare ( Righteous conduct ) The Vedie line of
action which has all along been followed by the righteous
people trom the beginning of the creation up {o the present
day in which trath alone is acted upon and uutruth re-
jected, is Sdachar.

6v. ﬁmrgﬁaﬁ The four Vedas the Word of God,
primeval aud embodiment of truth, are Vidyapustak.

61, HEAET ( The teacher ) who, after indoctrinating
( the pupil ) in righteous conduct imparts him instruction
in all departments of knowledge, 15 Acharya.

Nore—In the olden times the connection of the child
with the dcharya (teacher) was not fora few hoursa day
:ag is the case now but the whole day and night. The
-Acharya, not only imparted secular and spiritual aducation
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but also looked abier their morals, superintended their
affairs personally, guided them all along their Brahma-
charya carveer,

62. 7% The father is called Guru, because he nourishes
and brings ap the child aund since the very time of his.
couception and ( the teacher ) is also called Gura, because
he dispels the darkness of ignorance by preaching truth
( Sattyopdesh ).

63. slafer ( The person } whose time of arrival and
departure is not certuin, who is highly advanced in know-
ledge, who goes everywhere with the philanthropic
object of spreading eulightenment among the people, is
Atithi,

Nore—Atithi rrenemll) belongs tothe Sannyas order
because no other Ashram ¢an produce a man of such high
and noble type, 7 Tufmasa: wroRIfm- fAafzm rzrfqarr.
gefrrgaiRimiar frarmoriiad g afaaafadig
Fafa u

Those who are perfectly learned, altruistic, master of
senses, righteous, truthfl‘u], free from fraud, without any
fixed abode, are atithi. See Punch Mala Yajna Vidhi,
page 40.

64. ammaaTISr The gratification of liviug parents,
teacher ( Acharya ), Atithi and God, by appropriate ven-
eration, &ec., is Panchoyatan Puja. .

63. 91 The due respect of a being possessing intelli-
gence is Puju. - .

NorE—Puja implies appropriate reverence. The term
is to be used only in connection with a rational being.
It is a height of absurdity to.use it with respect to a
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block of stone or statue of clay except in so far that these
things are 1o be used as instrument far the attainment of
a worldly or material object.

66. =T The veneration of an inanimate object de-
void of intelligence, and unworthy of respect, is 4puja.

67. wg The substance ( vastu ) devoid of intelligence
aund other qualities is Jar.

68. qa7 The substance ( Padarth ) embodying intel-
ligence and other attributes is Chetan.

6. wraat Theright and appropriate conception, arrived
at after due thought, free from doubt, i. e, the appre-
hension of things as they actually exist, is called Bharana.

70. @vqrAar The reverse of Bhavana that is misap-
prehension due to ignorance, such as mistaking of ani-
mate for inanimate and vice versa is dbhvana.

71. qfwga [The person] who discriminates between
right and wrong. is righteous, virtuous, lover of truth,
Yearned and well-wisher of all, is Pandit.

T2 r{é The person involved in ignorance and per-
sisting in evil is Murkh.

73. sagmifagsgagre The mutual treatment of youngs
and elders with due regard to rank and station in life
is Jayestha Karishta Vivhar.

74. @3z Exertion in the interest of universal welfaro
in which neither body, mind nor money is spared, is
Sarvhit, .

-

75, =rteqmr The use of another’s property without his
or her congsent is Chor: and the abandonment of that
(babit) is Chorityag.
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76. =37 =ITATT Sexual intercourse with woman other
than one’s own wife; that with one’s wife in ‘inappro-
pl'iut,'e season; waste of seminal fluid in frequental inter-
course with one’s own wife and entrance into marriage
before adult age is Vyabhichar and the abandonment of
all these conslitutes Vyalhichartyag. '

77. sfig w1 €387 The anlity possessed of intelligence,
finite in power,and endowed with attraction, repulsion,
pain, pleasure and knowledge, is Jiva.

Norg—Swarup is another name for Linga. The Lingas
‘of the Atma according to Nyai are; I=FIERATATE~
gamararadt fegfal ' :

78. * @13 The eésential quality of a thingis its Swa-
bhava, sach =s light and consumptive energy in hot fire.
It lasts till the thing itself.

79. q@q The resolution of the phenomenal world inte
its.primal causal form, 1. e., the suspension of creation and
universal dissolution of world of effects that are brought
about and sustained by God into causes- for the formation
of the wo;ld, is Pralay.

80. #igwEt Gratification in fraud, deception, selfish-
ness and faults (Dosh) such as arrogance, pride, stubborn-
ness, is Maya, and the person who indulges in them, is
Mayari.

81. A The man who is free from fraud, &e., is right- .
eous, wise, inculcator of truth, kind and benevolent to-
wards all, who destroys thedarkness of nescience and illa-
minates the souls of ignorant people with the light of
knowledge, is 4rta.
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Nurg—Mahamuni Vatsyana defines Apta as ova: @g
qraTR FaT g TEes frenafavay sy seiw wvgr-
WAL FI7 9999 TNH : 0

82, q@ar The discrimination between truth and un-
truth in the light of the eight #ramans such as Pratyaksh
( direct preception &e.,), Vedic injunctions, the pare dic-
tates of soul and ascertaining the laws of natare is Pariksha,

83, @7 am@ Pratyalksh, Anuman, Upman, Shabla,
Aitihya, Arthapatti Sambhava and Abba—-vthese are eight
Pramans. It is through them that man can distinguish

between truth and falsehood.
84. @FW {The characteristic) which leads to the know-

ledge of a thing and constitutes its essential atiribute, is

Lakshan.
85. 997 The object of Pramans (perception), or that

perceived by the genses is Frameya.

86. aerd The knowledge arising from the sound, &e.,
by their close contact with ears, other senses and manasis
Pratyaksh.

Noti—It has already been explained see, note 2.

87. =3I (Inferential proof) The inference drawn
regarding the other partsof an invisible thing on the basis
of the direct perception of one part of that thing at a pre-
vious period, is Anuman.

Nors ﬁﬁﬂﬁmﬂq’iﬂﬁql The knowledge of the con-
nected [e. g. fire], through perception of the conncction
[e- g of fire with smoke], is ivference, Sankhya book I,
Aphorism 100.
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88. S9AIA (Analogical proof) The knowledge engen-
dered in the mind (of an unknown thing) from ils resem-
blance with a known thing such as that of the Nilgau
from cow is Upman.

Nors— sfezararaig |reqar@qaqag |

89. =sg (Testimony) The word of God, the perfect
Aptas and of the Adpta whose attributes have already been
described is Shabda Praman. :

Etgiw: wsT: The declaration of Apta is Shabda (Testi-
mony).

90. ufaer (Historical proofs (The statement), which
accords with the Shabda Pramana, and is not impossible
or otherwise false, is Aitilya.

oo - N

Nors—grafeeafafid amafirsa sanresvmn @

91. srgqtefr That in which the mention of one thing
suggests the idea of another, is Arthapattz.

Norx 91 staizremd a1 agiafa:

92. g+qd The statement which is mnen:\blg tothe (afore-
said) pramanas, reasons and laws of nature is Sambhava.

Nore—arvafa aftgq & a=13 : |

"93. =g (The idea suggested by the absence of a
thing from one place as toits whereabouts) is abhava. For
example. a man is told by another to fetch water (from a
place). He finds that the waler is not there, but this absence

suggests him as to where it is. Such knowledge is Abhava.

Nore—# wafs gRag @t swa :

94. grredT The books which inculeate true sciences, enable
men to discriminate between right and wrong, are Skastra.
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95. 37 The four Sangitas (texts) Rig, Yaju, Sama and
Atharva embody the true knowledge inculcated by God
to mankind and which enable man {o distinguish between
right and wrong are the Veda.

96. 9T@ The ancient books of the Rishis and Munis,
such as Aitrya, Shatpatha Brahman, &ec., which reveal the
true significance (of things, &c.), ars called Puranas, Ithias
Gatha or Narashansi. -

97. 3937 The medical science or Ayur Veda; the mili-
tary science or Dnanur Veda; the science of Government or
Raj (Dbarma); science of music or Gandharva Veda ; and
Mechanics or Artha Veda, are called Upvedas.

98. 3darF The ancient Aryan Shastras (known as
Shiksha, Kalp, Vyakaran, Nirukta, Chhanda and Jyotish,
are called Vedany.

99. FqrF The six schools of Philosophy Mimansa,
Vaisheshak, Nyai, Yoga, Sankbya, and Vedant are Upang.
100. aged [ respect you ” is signified by Namaste.

NorE—Namaste is a word for universal salatation and
is equally applicable in the sense of the young as well as
the elder, see Kathopnishat.

Finis.
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PRINGIPAES OF THE ARYA SAMAJ.

1. God is the Primary Source of all True Know-
ledge and of everything known by its means.

2. God is Truth and Happiness itzelf, Boundless,
Almighty, Just, Merciful, Unbegotten, Infinite, Immut-
able, Without Beginning, Incomparably All-supporting,
The Lord of All, All-pervading, Omniscient, Imperish-
able, Immortal, Fearless, Eternal, Holy, and the Cause of
the Universe. To Him alone worship is due.

3. The vedag are the books of True Knowledge, and
it is the duty of all the Aryas to study, teach, and recite
them.

4. An Arya should always be ready to accept Truth
and reject Fulsehood.

5. We should perform every act Righteously, that
is, with a carefnl regard to Right and Wrong.

6. To Lenefit the worid Spiritually, Materially and
Socially, is the chief object of the Arya Samaj.

7. Weought to act Lovingly . and Righteously to-
wards all, having due regard to their merit.

8. We ought to eradicate Ignorance and propagate
Kaowledge. )

9. No one should rest contended with his personal
well-being, but everyone should consider his own advan-
tage in the welfarc of others.

10. Tn all that concerns the interests of the public-
weal, persons should frankly subject themselves to the
good of others; but all should retain independence in what
concerns their personal interest.



S

TR R B AR

w 2o e X
'é i - 0}“
Heo

. ARYODDESHYA RATNMALA &
N OR ;

Ky The Garland of the Gems of the Aryvan Mission 7

P

o BY %
£ s

¥
e MAHARISHI DAYANAND SARASWATI, ¢
Y o 5
5 Translated into FEnglish "‘5&
K ‘ BY g

3 BAWA ARJUN SINGH,

¥

#55
L

v
R
\0

o
[ ‘0 3

\.;, Late lamented Editor, ¢‘Arya Patrika.”

#5
¥

Ko e N

¥
25

lo

#o PUBLISHED BY

£

¥ “The Arya Samaj, LUCKNOW.

ool ——tD ) €

s, SREIET

‘a;‘sé 3. X3 X3, X3 3

omt =t9 296 P I @

o-?a

R s Ko
-K;;‘ 1“C£ﬂbw T . 4. me% eae 0%97:,‘

4,_.‘ Printed by M. L. Bhargava, B.A, at };Lch Sewul Kishore Press. b
re — 0N L. . Ve i&‘&
A 1918, >t fretet

i 20 Edition, 5,000 { Price per copy, %k
5 Copies. 1 Le 009, %

¥ o N
S A A R T |







PREFACE.

This litile Book is the Inglish rendering of Swaui
Dayanand Saraswati’s “ Aryoddesbya Ratnmala ” which
is a Philosophical treatise giving definitions of the ““words
and expressions ” that one generally reads in the Indian
Metaphysics. The Translator Lawa Arjun Singh, the
late lamented [iditor of the * Arya Patrika ™ had published
its traaslation with notes in way of exposition, in many
issues of the said paper and after being revised they arve
all collected into this one litile book and published by
the Vedic DPress aunthorities to whom the translator
has presented it, for the benefit of the seekers after the

soul-consoling philosophy.
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Arpoddeshpa Batnmala.

1. §23¢ ( God ) [The Being] whose attributes, actions,
essence and natare are true, who as regards his attributes,
is pure intelligence, one without a second, almighty, in-
corporeal, all-pervading, eternal, infinite, &c., who is by
nature imperishable, omniscient, all-happiness, holy, just,
merciful, whose acts consist in creation, sastenance and
dissolution of the universe and in dispensing fruits of
men a-cording to their merits and demerits, is God.

Nore.—~There are no definite and precise words in
Baoglisk for Guna, Karma and Subhava. The Nanskrit
terms are very comprehensive insignificance and cannot
be expressed without long phrases in Bnglish whick ought
to be avoided, as fur as possible, in translation inasmuch
they invest it with a sense of ambiguity, We therefore for
want of better words retain the use of ‘attributes, actions
aad nature.”  An idea however as to the real connotation of
these terms will be gained as the reader progresses
through this work. The definition No. 78 ought to be care-
fully read in this connection.

Pure intelligence is the literal rendering of *kewal
chetan.”  But the expression is not to be taken in the
Vedantic sense, for it is by no means synonymous
with ‘a vast mass of object less thought’. God, according to
the Vedas, is ever living reality, possessed of high and sub-
lime attributes and not as a were thought. He is essentially
an individuality, a substance as opposed to non-entity.
The subject has been comprehensively dealt with by
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Maharishi  Dayanand  Saraswati in the 1st and 7th
chapters of his world renowned work, the Satyarth Pra-
kash.

2. qeq The right fulfilment of the will of God, just
regard for all ( without the leust) bias ( whatever };
righteous line of action which by reason of its being sus- ‘
coptible of direct proof and in consonance with the teach-
ings of the Vedas is Dharma. »

Noru— Pratyaksh is fivst of theeight kinds of Prmanas
in Sanskrit. It is defined in the Nyuai Shastra as giezgr-
dafardiead grrTel @A arae eaes

The knowledge arising by the contuct of senses with
objects admitting of no doubt and not invalidating the
testimony of consciousness, is called Pratyaksh.

The Veda being the wo:d of God, its injunctions
are obligatory upon all.  For farther inEormatiop on this
subject, see Satyarth Prakash, pages 213, 214, 215, 216 and
the Veda Bhashya Blumika (another work of the Maharishiy
chapters 1 and 2. See definition No. 95.

3. e Indiscriminate regard for one’s selfish in-
terests, involving disobedience of the will of God and de-
liberate injustice; a [ course of conduct ] which by rea-
son of its being allied with ignorance, stubbornness, pride
is against the [ injunctions of ] Vedas and calls for uni-
-versal renunciation, 1s Adharam.

Notg.~Palshpat sahit Anniay literally means “injus.tice
with partiality”, but we have rendered it into “deliberate
injustice” for that word is appropriate and fully covers
the sense implied by Anniay.
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4. q@1 The impartation of amiable qualities as know-
ledge, &c., noble conduct as truthfulness, &e., is Punnya.

Nore—The idea herein expounded, of Punnya ought
to be fully borne in mind, since there are very crade notions
in vogue about it. The policy of “end justify the means™
is regarded by many to be Punrnya ; there are others who
seem to think that Punnya consists in doing unselfish deed,
however unrighteous they may be. Were the Punny. duly
understood, the enormous charity that goes at present to
spread demoralisaiion in the world by placing large sums
of money within the reach of undeserving and wicked
people, could be diverted into healthy channels and made
an cffective means for the amelioration of our people. Tt
must be distinctly understood that there can be no virtue
or Punnya outside righteousness and any act of charity or
benevolence that leads ov is calculated to lead to evil is sin
and not virtue.

5. qrq (Sin) That which is the reverse of Punnya and
consists in untruthfulness, &e.,is termed Pap,

Nore—Pap like the punnya, is also not carefully de-
termined. There are various interpretations of a more
or less flesible character put upon it by interesied and
jignorant men bub they mustall be rejected, involving, as
they do, an idea of unrighteousness in some form or other.

6. wewt® «Trathfulness) The faithfal expression of
one’s mind, after divesting it of (impossibilities) is called
Satya Blashai.

Nore—The condition imposed in the definition onght
to Le vividly kept in mind, for nothing that is impossible
or Asambhav, can be true,
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7. freqmwiaw ( Falseliood ) The opposite of Saiye
Bhashan, i. ¢., faithful expression of one’s mind, &e., is.
Mithya Bhashan. ‘

Nore— Mithya DBhashan implies a perversion of the:
.internal sense of truth, and in the case of pure minded
persons this forms a standard of dx@celnment as to their
deviation from truth and Dharma.

8. fyzar@ The belief of which the basis (mul), aim.
(arth’) and result (phal) arve assuredly trae, is Vishwas.

Nore—Nothing carrying such a precise idea about
Vishwas has yet been advanced by any religious deno-
mination As Vishwas is closely interwoven with the net.
of our every-day life, it is of the ntmost impor tance that
its connotation were funiy comprehended and laid: to heart,,
for it is not unoften that in this world of ours, things, falze
and absurd, are palised off as true and genuine in the name-
of Vishwas.

9 Hﬁ-’(’iﬂﬁ The reverse oE Vishwas and devoid of
definite aim (Tatwa Artha) is called Avishcas.

Nore— Tatwa Arth signifies definite and true end.
Anything that is devoid of that and is the reverse of all.
that is Vz'.shwas is Avishwas, The preliminary A ot implies
negation.

10. gr@t® The 1euhzatxou of God by means of Sat--
Vidya which is conducive to supreme bliss in this life, in
the next, and in salvation, is called Parloka.

11. grgzat® Tle veverse of Par loka consists pllDClp‘lHV“
in the experience of pain, and is called dpariota.

Nom-——Ap'nloln is something synony mous with paim
and suffering due m\auabl) to evil acts.
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12. =7 ( Birth ) The (state ) attainment by the soul

of physical organism by which it is rendered capable of
action, is called Janm.

Nore—The soul, it may be remarked, is capable of
actions in Moksha (salvation) also, since it can go wherever
it likes, but it is without a corporeal body in that exalted
state. The Jamm means incarnation of the soul in the
physical body endowed with faculties of thinking and
organs of aclions. The difference between Moksha and
Janm being that in the former the spirit is in a state of
perpetual bliss without gross physical organism, and free
to move in illimitable expanse of the universe; whilein the
latter it is clothed with material garb ordinarily called
the body and is subject both to pain and pleasure with
powers of locomotion restricted only to this world.

13. g7 (Death) The separation of the soul from the
body through which it works is called Maran.

Nore—The definition shows that there is a life beyond
the grave. Maran implies nothing more than the shuflling
off of the mortal coil by the soul.

14. =37 ( Heaven ) The attainment by the soul mainly
to happiness and to things ( environment, &c.), conducive to
bappiness is called Swarg.

15. 71t% (Hell) The experience by the soul principally
of pain, its situation amid environments which generate
pain, is called Narak.

Nori— Narak implies negation of swarg. The terms
are antithetic.
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16, famy True knowledge of substances from God

down to earth involving appropriate use of all things, ig
called Vidya.

Nore—Inter pxeted in other words Vidya means I\no“'-
ledge of things as the) exist.

17. sfyar The opposite of Vidya in the form of douht
darkness and i ignorance, 1 is’called Avidya.

. Nore—There is pexhaps no word in the whole r‘mge
of th__e Sanskrit langnage which has given rise to so many
dispules and quarrels as Avidya. Itis the corner stone
of the Vedantic philosophy.

18. &7T€T Persons who are truth-loving, righteous,
learned, well-wishers of all and cherishers of hwh asplra-
tions, are called Satpws?.a '

Notw—Persons devoid of Pursharth (high aspirations)
cannot be called satpurusha.  We ought to be particularly
careful in the use of this word. It is a common mistake
to dignify sadhus, most of whom are idlers, unproductive
consumers and mendicants, with this exalted title. - But
this is a gross misapplication of the term, which should be
studiously avoided, for words devenente and Iose their
high significance by misuseé.

19, Baqg-'gga‘g,'-‘ The (company) which leads (one) to
the rejection of untruth and the acquisition of truth, is
Sut-Sangand that which involves the soul into sin, is Kusang.

Nore—=Sat-Sung primarily means that sort of associa-
tion which is conducive to a healthy development of char-
acter ; . kusang is its reverse and means that company
which Jeads to erime and wickedness,
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20. gt Cultivation of knowledge, self-reflection, divine
adoration, righteous living, association, with truth ( Satya
L@ sang ), coutinence ( Brahmcharya ), control of senses,
these and ( similar ) other noble acts, are called Tirth, in-
asmuch as, the soul can, by their help, steer safely across
the ocean of misery.

Nove— Tirth affords an apt illustration ofthe degen=
eracy of the words. Itisnow applied to every cityin which
there is a shrine of some important and well-known God.

-21. &gft The contemplation, declavation ( Kathan),
right enunciation, audition of the attributes of (,md or
other substance ( Padarth ), constitute Stuti.

Nork—S8tuti, when spoken in connection with sub-
stances, means the ascortainment of their properties with
the object of bringing them into appropriate use and not
their worship.

22, G\'-l;\cd FT ®&® The inclination towards a substance
consequent on the contemplation of its attributes, &e.,is
the fruit of Seuti.

Nore—Preeti in the definition means “ conception ”
and not attainment ; for that renders the definition am-
bigaous and unintelligible.

23. =gt The diffusion of wrong ideas ( mithyagyan )
indulgence in wrong statements, persistence in falsehood
by which defects are held up in place of virtues, is called
Aindu.

Notg—The common idea abont Ninda is ‘back-biting’,
but' the word does by no means exclusively convey
that notion. It is spirit of extreme cynicism accom-
panied by deliberate disregard of truth, whether that be
in the presence of the person traduced, or in his absence.



( 8)

24. quqar The imploration of the belp from God or
from a powerful person for the achievement of noble ends,
after one’s utmost exertion, is called Prartlina.

Norg—-The distinction ‘after one’s utmost exertion’
ought never to be lost sight of.  Prayer does not signify
chject supplication, but sincere and earnest wish for
enlightenment and help after the exertion of one’s whole
might. ‘

25. ardat &t ®& The disappearance of pride, mildness
of dispositions, exertions for imbibing virtues and intense
love (towards God), are the result of Prarthna.

Norg—Peace of mind and ardent love for truth and
Dharma are the legitimate consequence of prartina. In
such condition selfishness is completely effaced from the
mind of the devolee and he strives for the universal good
of all. _

26. 3urgar The absorption info the bLlissfulness
(Anandsuarup) of God, is termed Upasna.

Norr—Upasna comes from Up which means near
and Asna which means seat. It signifies sitting near or
association with God, or, in other words, realisation of
the Divine Being.

27. fasiaitaradr The contemplation of the Dlvme Being
as GSSentmlly free from sound, tcuch, form; taste, odour,
combination, s separation, lightness, heaviness, ignorance,
birth, death, pain, &c., is Nirgunopasna.

Nore— Nirgun is generelly used in the sense of ‘Devmd
of qualities’ in the orthodox theology. . But that is
wrong, for if there were no qualities in God how can
there be a world ! Nothing can proceed frvm a being
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which has no intrinsic atiributes. Experience and com-
mon sense are both opposed to the orthodox idea. There
is nothing in the universe that is without qualities and
to speak of a substance as Nirgun involves a contradiction
in terms.  God, as the creator of innumerable things that
possess qualities, cannot himself be without attributes.
He is assuredly possessed of Gunas and those, too, of the
highest order. He is all that is hely, noble, and Lest.
The only negation that can be predicated about him is
that of evil, wickedness, birth, death, &ec.

28. smnarqradr The con’temp]ution (of God) as omni-
scient, almighty, pure, eternal, all-bliss, all-pervading, one,
primeval, universal creator, universal sustainer, universal
lord, universal regulator, all-cognisant, blissful, dispenser
of happiness to ail, universal father, author of the universe,
Just, mercifual, &e., is the Saguna vpasna of God.

Norg—DPerhaps no terms are so grossly misinterpreted
as saguna & 1ir nivguna upasna by the Hindua theologians.
Nirguna wupasana, according to them, means contem-
plation of God as a being uviterly devoid of qualities
which is an impossibility, since the mind cannot, by the
very constitution of its nature, conceive anything abso-
lutey without attribates. Sugun Upasna is commonly
explained as the contemplation of God as a Being possessed
of form, dimensions, modality, &e., which is absurd, for God
is formless and above the bondage of spirit. 'The subject
has been fully dealt with by Maharishi Daya Nanda in his
Satyarth Prakash, Chapter 7, along with other questions
of kindred character.

29. gfen (Salvation) Condition of perpetual happiness
consequent on the attainment of God after redemption from
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evil deeds, birth and death, &c.—the ocean of misery—is
called Muliti,

Nore—Happiness is by no means synonymous with
physical pleasures. According “to the Vedic religion the
mukta means freed from physical bondage. He enjoys
spiritual bliss and can visit finy region that he likes.

30. gf\ﬁ % 8197 ( means of attaining salvation ) Con-
templation ( stuti ), service ( Prarthna ), and devotion
( wpasna ) of God, as already described, righteous conduct,
charitableness, good company, faith, self-enlightenment
( Tirath ), performance of Altruistic works and rennncia-
tion of evil actions, &c., constitate Mukiz a Sadhan.

Nore—Salvation is not so easy of attainment as some
people would make it out to be. A dip in the Ganges,
a mere reading of the Ramayana or Mahabharata, a
recitation of certnin scripfural passages—each of these
is considered by itself sufficient for the mukti. But unless
there is a harmonisation of Gyana, Karma and Upasna,
i. e., unless.a man combines with devout meditation, right-
eous conduct and enlightenment, the attainment of Beati-
‘tude is an impossibility.

31. &3t ( Agent ) ! The person ), whois free to act,
7. e., who has full control over all means [conducne to
an end IRE (,alled Karta. ¢

32. Frew ( Cause ) ( The means ), by which the agent
can accomplish an object and without which that object
is not possible is called Karan. .

33. ITRTTRITT ( material canse ). (The substance )
which is”essential to the existence of a thing, such as
earth to that of pitcher,is called Upadan Karan.
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34. fafirsy woew ( Bfficient cause ) The agent, such as
potter in the manufacture of pitcher is called Nimutta.
Karan.

35. srare@ F12W The instrument ( by which a thing
is accomplished ) is Sadharan Karan. Italso includes
direction, space, light, &c. .

36. &g ( Effect ) That which assumes tangible form
hy the particular combination of some substance is called
Karya,

Nore—There is close and intimate connection between
karar and karga, so much so that the negation of one
implies the negation of the other. The Shastra says :
FITATTAE, FAATE the non-existence of cause implies
the non-existence of effect.

37. &fe ( Creation ) The transformation, by particular

! combinations, according to the luw of Creator of { primor-
dial ) causal substance into innumerable forms as effects,
in which case it is rendered worthy of transaction (Vivhai),
is called Srishis.

Nore—‘Creation’, in our phraseology, is an equiva-
lent to manifestation. It inplies ‘making’ when spoken
in connection with the special reference to the Divine
agency. Ior fuller information, see Satyarth Prakash,
page 222 & Sat Dharma bickar, question 1st.

38. snfa (Species) The form of existence , which
subsists from birth to death, which is common to 2 number
of bodies and which is God-made, such as wan, cows and
frees, &c., is termed Jati.

Nore~—Jati i3 also used in the sense of ‘ caste’ im
this country. Bu! the real meaning of the term is species:



( 12 )

or ihat form of existence that preserves from birth to
death, the caste being liable to changes.

39. #3<q The being who does not take to any work
without thinking over it, is called Manushya.

Nore~—Manushya has been defined as mananshil which
‘means thoughtful. No person has a right to be called
Manushya whe does not carefully determine bis ideas,
deeds, &. The term is synonywmous with matutha &

v vipashchit, see Nighantu Adbyai 3 Khand 13.

40. sred - People, who are of noble disposition, are
righteous, altruistic, embodiment of true knowledge and
are the permanent inhabitants of Arya-Varta, are called
Arya. :

Nors—Arya is used in two sense. Those who are
noble, do righteous act, encourage the study of the
Shastras, &ec., are called Arya and those living in Arya-Y
Varta whether they be Mobamedans, Christians or belong

- $o any other denomination are also Arya. This secondary
title is applied to them by virtue of their residence in
this country. There is a great difference between the two
shades of mterpret'ztwn

41, SHWH%T g=r The tract bounded by the Huna] aya.
Vindbyachal, Indus and Brahamapatra, is called. Arya-
Varta. ; ‘

Nore—This tract was the favourite residence of the
ancient Aryas. Itis very fertile and rich in natural scenery
which induces a Iconf.emp]ative state of mind in the case
-of spiritually inclined people. ' '

42. &G Anarya, unrighteous men, that is men, possess=
ing characteristics opposed to those of the Avyas and
living in places different from those inhabited by these
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latter Aryas, decoits, thieves, murderers, and men of evil
habits, are called Dasyus.

Nore— Dasyu is also Anari in the Shastras.

43. @ ( Caste ) That ( station in life ) due to one’s
merits ( Guna ) and actions { Karma ), is called Varn.

44, 3@ R NI ( Orders of caste ) The Brahmans,
Kshatriyas, Vaishas and Shudras make up the divisions of
Varna or Varn ka Bhed.

45. staAx [ The stage in life ] in which one exerts
oneself to the utmost for the acquisition of noble virtues,
and performs good deeds, is called Ashram.

Nore—Ashrams serve a very important function in
the economy of society. ¥

46. Trsa R 9% ( Ashram stages ) (1) Brahmacharya
which consists in the acquisition of notle virtues such as
true knowledge, enhancement of pbysical and spiritual
strength by practising continence; ( 2 ) Grihastha which
consists in begetting off-spring and practical realization
of knowledge ( previously acquired ) and rightecus con-
dact ; (3 ) Vanprastha, which is spentin introspection
and calm meditation ; and (4 ) Sannyas, which is devoted
to altruistic pursuits,—these are the various stages of

Ashram or Ashram ke Bhed.

NorE—Abstinence from sexual intevcouse, it must
be remembered, has to be observed in three Ashrams—
Brahmacharya, Vanprastha, and Sannyas and not only in
one. The non-mention of the restriction in connection
with the last two does not imply that sexual indulgence is
allowed in them. The vital energy being extremely necessary
for the difficult {unction connected with these Ashrams it
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is desirable that it should be carefully preserved and kept
intact,

47. @ ( The various righteous acts ) from Agnibotra
, to Ashwamedha, mechanical and scientificroperations in
Abe interests of humanity, are called Yajna.

Norg—Animal sacrifices have nothing to do with
Yajna. Yajna is a word of very sacred significance and
should never be used in a bad sense.

48. &% The operations of the soul by means of Mana,
senses, and body, are cal]ed Karma.

49, fgara ( The action ) done in the present is
Kriyaman. ,

50. @z’ The impression left on the mind by an act
Jdone in the present is Sunchit.

51. Mg The result—pain or pleasure asthe case may
be—of previous actions is Prarabdha.

Nore—This subject is but another form of e\pxes.slon
of the question of ‘ liberty and necessity.’

52. s azrd ( Things essentially eternal ) God,
soul and the material cause of the world, are Anadi.
Padarth.

53. gare & X 92rd ( Things Plienomenally eternal )
The phenomenal world, actions of souls and their (Sanyoga
Vyoga) are Pravah se Anadi.

Norg—Pravak se Anadi means ‘phenomenally eternal.’

54, marz «asa ( The naturé of eternal ) beginning-
less, causeless, i.e., self-existent from eternity is Anadi ke
Swaup* '
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53. gmrﬁ Utmost exertion of physical body, mind,
speech and pecuniary resources in pursuit of noble objects,
is called Purusharth.

56. qEay & Wg (1) The desire for the attainment
of an unattained object; ( 2 ) the preservation of that
which has been attained ; (3 ) the increment of that
which has been preserved ; (4 ) and the employment of
¢hat which has been increased the furtherance of truth
and works of universal welfare are the four divisions of
Purusharth or Purusharth ke bhed.

57, qQIFIX Full exertion for the good of all in
which body, mind and money—none of these—is spared,
is Paroplar.

58. fxsrarc ( The course of conduct ) which consists
in itAbibing good qualities and rejecting the bad ones, is
called Shishtachar.

59. @gr= ( Righteous conduct ) The Vedic line of
action which has all along been followed by the righteous
people from the beginning of the creation up to the present
day in which fruth alone is acted upon and untrath re-
jeeted, is Sdachar.

60, ﬁﬂtgﬁ?ﬂ? The four Vedas the Word of God,
primeval and embodiment of truth, are Vidyapustak.

61. srareg ( The teacher ) who, after indoctrinating
( the pupil ) in righteous conduct imparts him instruction
in all departments of knowledge, is dcharya.

Nore—In the olden times the connection of the child
with the Acharya (teacher) was not fora few hoursa day
as is the case now but the whole day and night. The
Acharya, not only imparted secular and spiritual education
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but also looked after their morals, superintended their
affairs personally, guided them all along their Brahma-
charya career. ’ ’

62. 1% The father is c alled Giuru, because he nourishes
and brings up the child and since the very time of his.
conception and ( the teacher i is also called Guru, because
he-dispels the darkness of Sgnorance by preaching truth
( Sattyopdesh ).

63. =fafy ( The person j whose time of arrival and
departure is not certain, who is highly advanced in know-
ledge, who goes everywhere with the philanthropic
object of spreading enlightenment among the people, is
Atithi.

Nors—Atichi generally belongs to the b annyas order
because no other Ashram can produce a mau of such high
and noble type ¥ qufimasa: qduwifca faafzar wfdwe:
wegifregaftiinar Frerarasifia aranefa amfadg
wqta

Those who are perfectly learned, altraistic, master of
senses, righteous, trathfal, free from Fraud, without any
fixed abode, are atithi. See Punch Maha Yajna Vidhi,
page 40.

g4 @ ISt The gratification of living parents,
teacher ( Acharya ), Atithi and God, by appropriate ven-
eration, &c., is Panchayatan Puja. '

65. a9t The due respect of a bemnr possessing intelli-
gence is Pu]a

Nore—Paja implies appropriate reverence. The term
is to be used only in connection with a rational being.
It is a l.leigh’t of absurdity to use it with respect to a
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block of stone or statue of clay except in so far that these
things are to be used as instrument far the attainment of
a worldly or material object.

66. wI=T The veneration of an inanimate object de-
void of intelligence, and anworthy of vespect, is Apuja.

67. stig The substance ( vastu ) devoid of intelligence
and other qualities is Jar.

68. da7 The substance ( Padarth ) embodying intel-
ligence and other attributes is Chetan,

64. s Theright and appropriate conception, arrived
at after due rhought, free from doubt, 7. e., the appre-
heusion of things as they actually exist, is called Bhacina.

70. eizstr3aT  The reverse o Bhavana that is misap-
prehension due to ignorance, such as mistaking of ani-
mate for inanimate and vice versa is Abhvana.

71. gfega [The person] who discriminates between
right and wrong. is righteous, virtuous, lover of truth,
learned and well-wisher of all, is Pandit.

5.8 fgﬁ The person involved in ignorance and per-
sisting in evil is Murkh.

73, sagwifyesgaEe The mutoal treaiment of youngs

and elders with due regard to rank aud station in life
is Jayestha Karishta Vichar,

74, @a3fga Exertion in the interest of universal welfare
in which neither body, mind nor money is spared, is
Sarvhit.

75, ={teqnr The use of another’s property without his
or her consent is Cliori and the abandonment of thut
(habit) is Clorityag.



{ 18

-76. st Sexqal intercourse with woman other
tlian one’s own wifé; that with one’s wife in inappio-
priate season; waste of seminal fluid in freqtiental inter-
course with one’s own wife and entrance into marriage
before adult age is Vyabhichar and the abandonment of
all these constitutes Vyablhichartyay. :

-re

77. sy w1 e3sq The antity possessed of intelligence,
finite in‘power,and endowed with atiraction, repulsion,

pain, pleasare and knowledge, is Jica. -

Norig—Swarap is ‘another name for Linga. The Lingas
of the Atma according to Nyai are; e‘v.;;rgqqq-ﬂg(q.
gamararaat faglafy o .

78. =a1a The essential quality of a thing is its Swa-
Vhava, such as light and consumptive energy in ot fire.
It lasts till the thing itself.

79. q@7 The resolution of the phenomenal world into
its primal causal form, i. e., the suspension of creation and
universal dissolution of world of effects that are b'r(;uol'lﬁ
about and sustained by God into causes fox the fmnmtxon
of the world, is Pralay. _

80. grarEt Gralification in fraud, deception, selfish-
ness and faults (Dosh) such as arrogance, pride, stubborn-
ness, is Maya, and the person who indulges in thew, is
Mayar.

81. =g The man who is free from fraund, &e., is right-
eous, wise, inculeator of truth, kind and benevolent to-
wards all, who destroyé thedarkness of nescience and illa-
minates the souls of ignorunt people with the llfrht of
knowledge, is Ayta.
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Norr—Mahamuni Vatsyana defines Ajta as oig: @7
wra gaant qur zTerie fawaafaRan age saier anar-
TRCQAYEATG: 77 9797 LT : U

$§2. wqivar The diserimination between trath and un-
teath in the light of the eight #ramans such as Pratyaksh
( direct preception &e.,), Vedic injunctions, the pure dic-
tates of sou! and ascertaining the laws of nature is Pariksha,

83, ars g Pratyaksh, Anuman,.U-,nn:m, Shahbda,
Aitihya, Arthapatti Sambhava and Abha~-vthese ave cight
Pramans. [t is through them that man can distinguish
Letween trath and falsehood,

81, @@ (The characteristic) which leads to the know-
ledge of a thing and constitutes ifs essentinl attribute, is
Lalkshaa.

83. qa7 The object of Pramans (perception), or that

perceived by the senses is Frameya,

86. a3 The knowledge arising from the sound, &e.,
by their close contact with ears, otlier senses and manasis
Pratyaksh.

Norg—It has already been explained see, note 2.

87. AW (Inferential proofy The inference drawn
regarding the other partsof an invisible thing on the basis
of the direct perception of one purt of that thing at a pro-
vious period, is dnuman.

Norg :tf%wamwgwmqu The knowledge of the con-
nected [e. g. fire], through perception of the connection
{e. g. of five with smoke], is inference, Sankhyz beok I,

Aphorism 100,
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88. 3qHIT (Analogical proof) The knowledge engen-
dered in the mind (of an unknown thing) from its resem-
blance with a known thing such as that of the WNilgaw
from cow is Upman.

Norg— ufegarsratg rsIaraTqaa i | .

89. weg (Testimony) The word of God, the perfect
Apiasand of the Apta whose attributes have already been
described is Shabda Praman.
sergis: weT: The declaration of Apta is Shabda (Testi-
mony).

90. ufaq®r (Historical proof) (The staiement), which
accords with the Shabda Pramana, and is not impossible
or otherwise false, is Aitihya. )

Nors — grafceafafs arafranm wasracer=dafaa |

91. sputqfir That in which the mention of ‘one thing
suggests the idea of another, is dvthapattt.

Nops 91 waigiarmd &1 satafa: -

92. gryd The statement which 1s amenable to the (afore-
suid) pramanas, reasons and laws of nature is Sambhava.

Nore—awyafa aftng @ a1 ;)

93. =wra (The idea suggested by the absence of a
thing from one place as o its whereabouts) is abhava. For
example, a man is told by another to fetch water (from a
place). He finds thatthe water is not there, but this absence
sugnest"‘ i asto where it lS Sach knowledm, is Abhava.

' ’\Io’u:——'vi dafa gfmg et SEE

94 Wi thé books which mculcata true sciences, enable
men to discriminate between nght and wrong g, are Skastra.
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95. 33 The four Sangitas (tests) Rig, Yaju, Sama and
Atharva embody the true knowledge inculcated by God
to mankind and which enable man lo distinguish between
right and wrong are’the 1%da. '

96. gur@ The ancient books of the Rishis and Munis,
such as Aitrya, Shatpatha Brahman, &c., which reveal the
true significance (of things, &c.), ars called Puranas, Ithias
Gatha or Narashansi.

97. 393% The medical science or Ayur Vedaj the mili-
tary seience or Dianur Veda; the science of Government or
Raj (Dbarma); science of music or Gandharva Veda ; and
Mechanics or Artha Veda, are called Upvedas.

98. JarF The ancient Aryan Shastras (known as
Shiksha, Kalp, Vyakaran, Nirakta, Chhanda and Jyotish,
are called Vedang.

99. surF The six schools of Philosophy Mimansa,
Vaisheshak, Nyui, Yoga, Sankbya, and Vedant are Upang.
100. e’ I respect you 7 is signified by Namaste.

Norte-—Namaste is a word for universal salutation and

is equally applicable in the sense of the Young as well as
the elder, see Kathopnishat.
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PRINCIPLES OF THE ARVA SAMAJ.

" God is the Primary Source of all True Know-
ledge and of everything known by its means.

2. God is Truth and Happiness itself, Boundless,
.Alml(rhtx , Just, Merciful, Unbegotten, Infinite, Immul-
able, Withont Reﬁinninif ]noompamble All-supporting,
The Lord of All, All-pervading, Omniscient, Imperish-
able, Immortal, Fearless, Jiternal, Holy, and the Cause of
ihe Universe. To Him alone worship is due.

" The vedas-are the books of True Knowledge. and
it is the duty of all the Aryas to study, teach, and recite
them.

4. An Arya should always be ready to accept Truth
and reject Falselood.

5. We should perform every act Righ(eous\}’, that
is, with a carcful regard to Right and\\"rong;—

6. To benefit the worid 1 Spiritually, Materially and
Socially, is the chief object of the Arya bamaj.

7. We otfrrht to act Lovingly .‘md Righteously to-
wards all, hanug due regard to their merit. .

8. We ought to eradicate’ Irfnmance dnd plopﬁ«‘l{'
Knowledge.

9. No one should rest contended with his personal
well-being, ‘but everyone should consider bis own advan-
tage in the welfare of others.

'0.. In all that concerns the interests of the public/
wc:if; "'pchons should frankly sabject themseives to th
good of others ; but all should retain independence in wha
concerns their personal interest.



