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ARYAN DECALOGUE.

1." God ‘is'the original cause-of all true knowledge and
of the things made.kunown by-it.

2. The Supreme Being'is true, intelligent, happy, without
beginning, almighty, just, merciful, usbory, infinite, unchan ge-
able, incomparable, all-supporting, all-governing, all-pervad-
ing, omniscient, undecaying, immortal, fearless, eternal, holy
and the maker of nniverse. He alone is to be worshipped.

3. The Vedas arae the books of true knowledge. It ig
the duty of all the Aryas to read, teach and recite them,

4. All persons ought to he ever ready to accept truth
and reject untruth.

5. All actious ought to be done conformdbly tovirtue,
i. e, after a thorcugh consideration of right and wroung.

6. The principal object of the Arya:Samajis to do good
tothe world, i. e, to contribute to the .physical, wental
and social improvement of all.’ .

7. Al ought to be treated with love, justice and due
-regard to their merits, ’

8. Iguorance ought 1o boe -dispelled and knowledge,
diffused.

9. None ought to be contented with his own good
‘alone; but everybody ought to regard one’s own iuo%peut)
-as incleded in that of others.

10. Al persons ought to be bound by laws beneficial te
the whole society; but they are at liberty to act in persoual
aalters.



MAHARSHI
SwAMI DAYANAND SARASWATI,

Born 1881—Died 1950, A. V.

Being descended from a fam'ly of the high caste Brahmins of Cattia-
wr, he was early put under their well-known severe fraininz. For 17
years he studied Sinserit at home. Bat when he was «bout 22 years of age,
and when he was about to be married, he left home agalast the will of his
parents to sevk knowledge abroad. He studied with many Pandits and
famous Sannyasis and went throngh the whole course of Sangerit learning
of the best order. It is said that he read sbout three thousand ancient’
Sanserit books. He was deadly against tho licentions modern Sanserit,
full of drama. legends, tales, love songs, superstitious ritual, necromancy,
palmistry, astrology, fubulous cosmoyony, obscene 1aysteries, and the like
things, subversive of morals and religious instinets of the buman mind. Of
the ancient Saascrit books, he recommends to ilie sludent, who really wants
to drink deep the spiritualising lore and soul-clevating kmowle g of the
Velas for the realisation of God, $he Source and Resort of the stupendous
universe anl the Innermost All-pervading Principle of sll beings, the fol-
lowing curriculum of studics to begin with :—

Panini’s Ashtadhyayi, Dhate Paths, Pasunjali’s Mahabhashya, Yas-
ka'’s Nighantu, Nirukta, Pingal's prosody, Manusmriti, Balin'ki’s Ramayana,
Vidura's pality in the Udyoya Parva of the Mahabharat, Puiva Mimansa,
with Vyasa's commentary, Vaisaeshika with Vatsyana’s commentary, Nyaya,
Yoga with Vyasa's commentary, Sankhya with Bhaguris commentary, Ve-
danta with Vatsyana’sor Bowdhayaus's comrmenta y—{six Darsharas); Isha
Kena, Katha, Prashua, Mundaka, Mandckya, Altareyi, Tuittireya, Chbando-
gya, Vrihadsranvaks,- (ten Upanishats); Aitareyn. Shatapatha, Sama,
Gopatha—{four B-almanas) ; Rig, Yajur, Sama, Atharva—(four Vedas) ;
Ayur Veda (Medicine), Dhanar Veda (Civil and Military Code), Gandharva
Veda (music), Artha Vedn (Arts), Jyotis (Astronomy). He saysin bis Sat
yartha Prakasha that this courss of studiss cxa he iinshad iu about 20

vears with the heip of inrelligant teachsrs. The advantages of tais course
of Sanscrit sbudies is that a person will bacoms an indepeadent scholar of
the Vedas, waich are ths fouuntain-head of all I.)iviue knowledge.

The proof of the supremacy of Vedic knowledge, he amply gave in his
nwn example, After having practiced the Yoga for years on the bavis of
the Gangos in the sylvan recesses of the IlimAlayas to imbibe Divine



%nowledge from God, the Source of omniscience, he came out from bis -

sacred retreat preaching the Joly Vedas to the world. The following ars
“he prominent features of his teachings :—

(1), The Vedas, the sacred books of the primitive Aryans, are the
purest record of the bighest ferm of MoxorHEISM possible to conceive.

As for insta.nc'e,-— ,
“God existed in the beginning of creatiom; the ‘only Lozd of the

anbora universe. Heis the liternal Bliss whom we should ‘praise and
‘adore.”—Rig, Ashtaka ¥iii., Adb. #ii. , Varga iii., Mantra 1.
: . e . ¥ . : . . . .
* Being all wisien, all power, all motion in himself, He sustains with
His power the whole universe, Himself being One alone.”—Yajur xvii. 19.
& Theire are neither two Gods, nor three, nor four,......nor ten. He is

«one and only one and pervades the whole universe. All other things live,
anove, and have their being in Him,”~—Atharva XIIT iv, 16—21.

Le refuted pantheism and polythesm,

A2) This Infinite Spirit, the Svul of the universe, is to be worshipped
in meditation, the method of which islaid dewn in the Yoga philosophy.
"There we find these its stages:—Yama, Niyama, Asans, Pranayama,
Pratyahar, Dharana, Dhyana, Saradhi.—Yoga L. ii. 29.

The TYamasare five, namely, urinjury, veraciby, honesty, chastity,
and plety nr unworldliness. ) -

The Niyamas are five, namely, purity, contentment, bencficence, the
study of the Vedas or centemplation of OMxAR, and resignation to God's

will.—Yoga L. ii. 32.
The dsana is any fitm, comfertable position.

)

The Pranayama is the control of respiration or suppression of inspir-
olon and expiraiion. :

The Pratyahara is the abstracticnu of the mind from ezternal objects
=nd its concentration on the notion of the Deity.

The Dharans is the fixation of the mind on the brain cenire, the tip
«¢f the noese, ihe heart, aul the like. ,

The Dhyana is the stay of the mind there in the contemplation f
%he Deity. (Contemplator, contemplation and the contemplated exist
in this state). - :

.

The Samadid is the realization of God. {Nothing but the Contemp-
lated only iHumes and fills the mind, all ideas of self and objects being -
obliterated from the mind in this state). The union of Dharana, Dhgara,
and Samadhi is calied Sangjame, which is the ninth stage of meditation
er Yogn.

He repudiated the false idca of idolatry or the so-called morship of God
txrovgh an unage or idol,
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{3) The doctriue of Karma or the performance of works is necessary for
the elevation and progress of the soul in its march through eternity. The
good deeds for performance have already been recommended above, The
formation of character is the great ebject of the Aryam Scriptures, which
enjoin the performance of five yajnas or ceremonies every day, viz., Rishi—
meditation on God, Dexa—purification of air and water and nourishment
of plants, Almte—maintenance of invalids and the lower animals, Ari—
hospitality', Pitri—support of parents.—>Manu, iv, 21.

Also, cultivate delight in peace, compassion for migery, joy in virtue,
nbhorrence of vice. All professions should be followed that are cousistens.

with virtue and Dharma.—anu iv. 176, iv. 2, x. 116.

e denounced the doctrine of faith, . e, sclvation by were belicf in an
olject or a person.

(4) He taught the cternity of the Divine Spirit,.the humen soul, and
the material substance. God pervades soul cud malter and is ths Ruler
of all. Matter is the abode of soul. Soul cnioys the fruits of its actions
at the hand of God.

He refuted the religions dogme of {he creation of soul and matter and
the sempiternity of souly for, these take away the responsibility of soul,
make God unjust, and matter divine Says an Upanishat,—

gatRa! Qifeagagwt q5): a9 gaaE! gourn
FABEHR AARTALS,FAR TETH a1 YRAATHSALS =T

It means—The xncreate soul is engrossed in enjoying-the uncbeate material
substance, characterised by the three qualities of lohile, shulia, krishne,
manifested in infinite varicty of forms: the other uncreate Heing shuns its

enjoyable objects,

(5) Rewsson is to be used in relighon. . Says Manu, xii. 105--108, the
person who waats to chouse the true religion, shonld use the three tests
of evidence, <. e, the senses, inference, the testimony of philosophy and the
authority of the Vedas, The religious teachings of the sages, not con~
flicting with the Vedas and the philosophy, avd proved by logic and argus
ments, constitute what iz called religion, but not others.

Ile repudiated the mere belief in the asserilon of persons generally
selfish and cunning.

(6) He also taught the docirine of rebirth. The human soul being
eternal, passes from one state of existence to another. The transiticns of

%hese different stabes of existcnes ave what are called rebirths,



( 4)

Te refuited the idea of single birth or life ag proving God to be unjusk

on account of inequality of persons’ condition on earth and disproportion -
ate division of eternity.

7) The aguisition of knawledga'is necss ssary eithertby eye or by ear.
For'it is said, 7This is no salcation without know ledge. The correct ides.
of the world can only be got through kuowiedge. Thus, for instance, the
world is round and revolves round the sun. :

He denounced ignerance in stromng terms, -and Jorbade the study and
Hsteming of tales.

N. B—All"reformers of the world tolerated tales and so st mischief
work out it3 way in Jater times; but he swept -off «ll tales and thus bre-
cluded all possivility of their again cominvg into existence. in the worid.

(#) 1n his teachings the caste system is based upon qualifications,
The Apastambha says that the practice of relicion ralses lower castes
tohigher ; and 80 alve the practice of irreligion lowers the higher o tho
lower castes. Aisnu says, A Shwiraccan hecoms a Brahmana and 2 Brs
mana a Shudra, and so is.also the case with a persen bern of o Kshatriys,
or of o Vaishya.

. - . 3

Zie execraied the casie sysiem Oy §irth, a3 opposed fo the Vedas,and
.a8 & great causs of the weakness of this covntry.

(% Herovived the fa‘..-Iolll division of our life. This secures the
mustere traiging of persons as the sure mesbod of forming the-character of
persons, These four divisions are: Brakmacherye—bachelorship aud
the study of the Vedas, Grikastha—{amily life, Jaacyrastha~retircment,
Saumyastha—sth: restnciation to God’s will,

He fordade early marriage and engrossmens in the world from ckild-
Liood 1o old age, and advised to think of God and of the world we live in.

.
aaality of man and woman. Buys and girs are

(10} o iaugat the ey
he

to be educated egually.
ITL. 56, Guds dwell

wind, whers these are nob worsi hippeior given equal respects with the mow

fsmale rights are to be ceded. Says Manny,
wonrenn are worshipped ; bud all aets go to the

> + .l' 32,
Tie denounced the mcdern @ '@72 soment of ledies, called parda or zenang

sjm*mh £o hide viee, which ipcreases uineceszary cruelties, il-heaith and
premature death.

Thess teachings led 4o the est £ablishbment of the Arya Samajin 1332
AV, the ten px:f&c.pled of wuich are given on the reverse of t! itle page.

C

o 1:ctursd, heid discussions, pablished many pamphlels, For the
beaet of the Arys Swinef aed the publie, ¥e wrote a commentary en
the Vedas. DButowing to bis unexpected prematue death, it was left

unfinished, He, however, finlshed the Tajur Vedaaud the greatest portion

of the Big Veda.



The fo'lowing are his most important works :—
1. TVeda Bhashys—Commentary on the Vedas,

2. Vedanga Prakashe—8inserit Grammar with Hindi. translation:
. »
and enpidus examples,
3. Vela Bhashyr Bhumika—Totrodustion %6 tho aleve Commentar

on the Vedes,

s

4. Satyarthn Pralasha—Exposition of the Vedié religion and refuta.
tion of all the modern faiths.
B.. Grearunanidhi—A treatise on Vegotarianiem and in refotation
of flesh-eating.

8. Panche Malaysjna Vidhi~The five-ceremoniés, or prayer &e., for
daily performance..
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7. Sanscar Vidhi-—A treatise on 16 .sacraments
performed from birth to deaih.

8. " Aryoddesha Raton-Mald—A vocabulayy of 100 religious terms.

9. Aryabhirinaya—B8elected Vedic Mantras with meanings for prayers.

10. Swami Narayun 1%, Elandan—Refutotion of Swami Narayan's
religion: -* ’

Besides the Arya Samaj, he establishcd two oiher socitiiés; namely,
tha @o-rakshani 8.bha for the prote-tion of animals and the Paropharni
Sabka foy the inanagement of Lis Vedic Press, and applying kis property
for the welfare of the public at larg:.

Whilt engaged ia the usefal work of reforming this country, he
suddenly fell sick at Jodbpore and, though removel to Ajmere for batter
treatment, d’el on the Devali, the 30th of Oetsber 1883, correspondivg to
1940 year of Vikrawa. :

I these dark days of Vedic learning; he gavo us-en cxample of Rish
life, that is, a life devoied: to keowledge and God, to pfopie’s good and
general peace.. That there may be no doubt in the public wmind about his
convictions, he has given a list of his beliefs, which this psmphlet preseuts -

in English to the reader, who i8 also reforred to ProApdrew Jackson Davis”
wiews about-him and his work, given at the end.

DURGA PRASAD,

Lranslators.
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Ratyam eva juyate na anritam— Nundukopanishad,
. 11 6. Wruth alone trizmpby, but not fction,

F]

— T T

The final conclasion of philosophy, acquiesced in by man-«
kind in all times, i the only true, eternal and universal doctrine,
which readily obtains the lmplicit asseut of common sense. If
the folly of iguorance or the snare of priesteraft nlisleadé- some
persons bo contrary belief, the good sense of people in general does
wob voluntarily comply with them. But the doctrine, which com-
maunds veneration for teaching riglteonsness, generosity, honesty,
and justice, and which is stamped with the sanction and ezample of
the learned, receives the geueral approval; for, the mind revolts to
follow what is wusnpported by the sound judgment of reason and
the.invariable practice of sages. The outline, therefore, of what
was believed by the refined reason of all the oriental sages of
autiquity from Brahma down to Jmmm versed in the sucred
lore of the Vedas, is hereto subjoined for general informations

" The truth, which they have taught, and which 1 sincerely acknow-
]edge', is entitled to universal acceplation in all times, Hence, it
is not my object to institute.a new system of religion in any man®
ner whatever, I love to follow truth, nay, I huve made it my
duty to persuade others bo act on truth and abjure falseliood for the
gtke of their own good. So, the eradication of iniquities is the

end of my life. . Had I been a dupe to prejudice, I would have
joined auj one of the religious sects of India. But, since I neither
accept what is vicious, nor reject whatb is viz'tupus in Lhe institu-
tions either of this, of of auy fereign country, I am incapable of
dissimulation ; for, it is contrary to the duty of man. The dignity
of man is justified by his sympathy for the pleasure and pain,
profit and loss of his fellow-creatures, by tho undaunted attitude
hie can assume against the power of vice, and by his respect for
‘the m'er_its of virtue _and learning, although associaled with the



feebloness of constitution. DMan asserts his diguity, when, to the
best of his power, he loves virtue, although exhibited iu a state
of poverty, helplessness, weakness, and unacquaintance wibh the
knowledge of the world, The grave responsibility and true natuve
"of man are best exhibited by bis affording protection, comfort,
and honour to the children of virtue. Man’s sense of virtue ever
prompts him to dishonour, discourage, diminish, and destroy vice,
although guarded by supremacy, strength, and considerable skill
in the arts of {he world, Iun fine, 2 man, trve to his name
should, by all possible “weans, encourage virtue and discourage
viee. The most excruciating pain, nay, death itself, should not
deter him from his pursuit of the course of virtue; for, the least
deflection from righteousness would belie his hnman nature.  Such.
a moral discipline has received the recommendation of Muharajale
Bhartribari and other mioralists in the following translation of
their verses :— '

The wise do not swerve from the path of rectitude,. earing
peither for the praise or blame of the so-called politici‘ans, nor for
riches or poverty, although they were to die in a duy or after the
Tapse of a millennium,—Bhartré Hari.

" Never sacrifice virbue for fear, base desire, avarice, ov pain
of death itself ; for, virfue, which gives happiness to the mind, is
everlasting, but pleasure and pain, whieh originate from the eir-
cumstances of the body, are transitory.—Malkabharat.

There is only one true companion of man on earth, and that
s virtue. It accompanies him even after death; but evergthing
else perishes with the body.—Mane.

1t i not falsehood bub truth, that ultimately prevails. It
leads us to heaven by the royal road {irodden by the anelens
sages of subdyed passions aud curtailed desires. 1t lands us on
the Lrilliaut shore, and lodges us safe in the haven of happi-
ness,— Upanishad.

There is no virtue higher than truth, there is no vice
baser than falsehood, thers is no knowledge gteater than trutl,
~ Truh, therefore, and truth alone, all must follow,— Upanishad,



All men should ect upon the disinterested adviee of thess
truly great sages.

Now, to mention briefly those simple truths with their proper
meanings, which I have always believed in, and which have
gerved me, as it were, for the bearn of light in crossing the tems
pestoous ocean of life upon the earth. They are described at large
in my works. . #

1. The Supremo Being is called by the names of Brahmma ( the
Most High ) Paraméatma (the Soul of the universe), the Almighty
Toord, and the jike. His chicf attributes are denoted by the Sans-
crit formula of “ Safehifanand,” which literally signifies that
God is truth, intelligence, and happiness. God is absolutely holy
and wise. ITis nature, attributes, and power are all holj. He
is emnipresent, incorpareal, unborn, immense, omniscient, omnipos
tent, merciful, and just. e is the maker, protector and destroyer
of worlds. He judges the actions of souls according to his immut.
able laws of justice aud equity. Him I consider and believe
from the core of my Leart to be the Lord of the universe.

2. The Vedas, the tressury of science and morals, are
revealed by God. 1 regard their textual portion as self-evident
¢vuth, admitting of no doubt snd depending on the authority
of no other book, being represented in nmature, the hingdom
of God. Itisthe condition of all kinds of proof, andis, therefore,
capable of being proved bhy.wo other demonstration than by
reductio ad absurdym, As for example, the sun or the lamp,
being self-luminous bodies, require no light from without.

The anthenticity of commentaries on the Vedas, called in
Sanserit thie Brahmanae, viz,, "6 Angas, 6 Upangss, 4 Upavedas,
and 1127 Shakhas, all composed by Brahmé and other sages, lies
in their adherence to the text, the least departurs’from which
annihilates their authority. .

8. Religion consists in the maintenance of impartisality and
justice, the speaking of truth, and the similar acts of virtue, which
are the commandments of Ged,and aie, therciore, consistent whi



the imyort of the Vedas, Trreligion is the commissiom of purtiality
and injustice, the telling of lies, and the like ncts of vice, which
ate the violation of God’s law®and ave, therefore, opposed to the
sense of the Vedas,

4. The soul is an jmmorta), invisible principle, which is
endotved with thought and judgment, desire and passion, pleasure
and pain, and so forth, )

5. God and’ soul are both incorporeal and unchangealle,
and ate related o each other as the pervader and the pervaded.
The distinction of their respecfive individualities is constant, in
other words, their physical natures nre not identical. For in-
stance, the material objects are always distinct from the space they
exist in 5 both of them,—piz, objects and space,~—can never be
converted, either in thought or in reality, into one homogenous
whole. Hence, the relation between God aud man is the same as
between‘the container and the coutained, the contemplater and
the contemplated, the futher and the son, and the like.

6. The eternal substances aro 1. God, 2. Soul, 8, Prakriei
or the matenal cause of the universe. The primary properties,
the physical nature, and the modes of action of the eternal sub-
stances are also ever the same,

7. The manifestations of their secondary qualities, aceidents
and energies constantly ocenr on their coalition and disappear on
their separation ; but their inherent power, which produces their
union and disunion, is invariable in their nature. The} again and
again unite and disunite in eternity. Thus the secondary qualities
are also eternal in their regularity of succession. *

. 8. The creation is the vast empire of the visible objects, the
compounds of elements, constructed with all perfection of design .
by the infinite wisdom of the Divine Architect.

9. The final causes of creation are the Divine powere, the
equitable bestowal of rewards and punishments on the actions of
gouls, and the like. Tlhe eyes, for example, are to see wilh ; so



the atributes of God exist to be revealed tor general weal by the
wonderful spectacle of nature. )
.

10. The creation point to its Creator ; and Ho is ne other
than the aforesaid Deity ; for, the display of design in the strue-
ture of the universe, and the inability of matier to form, say, the
geed aud the like prelimindries of existenee,b conclusively demon-

strate the certainty of the existence of a creator.
L]

11. The phenomenon of birth and death, Iike all other
things, is not without a final eause, That canse is in Sanscrit
called “bond”—a steap-door, so to speak, in the march of mind.” 1%
springs from ignorance, which consists in the perpetration of vicious
ucts, the worship of objectsin place of God, and .the obscurity of
intellect. As they are all the various sources of pain, wich no-
body likes,but which everybody is corstrained to suffcr, their cause
is called “bond ™ or captivity.

12. Salvation is the state of emaneipation’from the” endnr-
ance of pain, and subjection to birth and death, and of the life
of liberty and bappiness in the immensity of God. After the
cyclic enjoyment of the stupemdousjuniverse, the soul resumes tlhe
gourse of ibs native activity.

13. The means of salvalion are the contemplation of God,
_ the] abstraction of mind, the practice of vnme, the .vow ef celi-
‘b'\cy in the time of education, the eociety of sages and philoso-
-phers, the love of kuowledge, the purity of thought, the firmness of
conrage, and the like qualifications, which are the ornzments of
humanity. ‘

14, Wealth is a thing, earned with In;nesty and justice,
Its opposite is the Mammon of ummhteousness

15. Innocent pleasures are got by virtue and well-earned
wealth, '

16. The system of casbe should be based on t{he ments of
individuals,



17.  The excellence of royalty is derived from the honesty of
intentions, the superiority of qualities , the justness of acts, free-
dom from partiality, the muintenauce of justice, the ardour of
pat%rnulgnffection for snbjects, aud™ the perseverance in studying
their ease and improvement,.

18. The loyalty of sabjects is shown in the sublimity of
thonghts, the excellence of accomplishmentg, the practice of vivtus,
the siucerity of intentions, the absence of prejudice, the obediencs
of the laws of justice, the sense of duty, the readiness of devotion
(o the canse of tha rulers and the fellow-subjects, the love for
governmenb, the hatred for intrigues, and the abhorrencs of licen-
tiousness..

19. That person is just, who, on due consideration of things,
adopts truth and relinquishes falsehood, protects the just and expels
the unjust, sympathises with all and joins in undertakings for
the promotion of ease and comfort of the general public,

20  The learned are called devas (gods), the ignorant assuras
{devils), the vicious ralkshasas ( fiends), and the hypocrites pisha-

thas (monsters).

21. The worship of God consists in the respect and service
of learned and virtuous men, parents, sages, philosophers, preach-
ers and kings ; in the fidelity of mariisge contract; and in the
devotion of women to their husbands. The contrary acts con-
stitute the worship of demons. All worship is due to their living
images, and not to the useless idols of lifeless stone.

22. The perfection of education is attested by the competency
of knowledge, the adoption of civilized manners, the performance
of meritorious works, the subjection of senses, the control of pas-
sions and wicked desires, the improvement of character, and the
absence of barbarism,

93, The proper Puranas (ancient books) are the works of
Brahmd, and the other sages of antiquity, called the Aitareya
aud the other thiee Brekmanas, The geuuine bistory is found



in the books called Kalpa {chronicles ), Gagpg ( story ), Na-
rashansi (biographies of men). But the Blagwar and the other
Baventeen Purangs are mythology, religious comedies, novels,, mys-
tiries, or miracles,

24. The Tiratha (veligions forry) is the spiritual ark, by
which the sea of sorrow or'the abyss of pain is crossed. Hence, the
Tirathas ave the speaking of fruth, the attainment of knowledge
tho friendship of savants,the practice of morality, dominion over
self, the discipline of mind, the magpanimity of beart, the in=
gtruction of science, and the habit of beneficence. These are the
recognized fervies of the happy land; but citics,rivers and tanks,
which jgnorance calls the holy places of pilgrimage, are onlv
the pools of woe or the sloughs of despondence.

25. The spirit of enterprise 1s preferalle to resignation to
decrees of fate, which are no more than mete congequences of
the acts of previous lives ; because it modifies and amends the
entire series of the antecedent acts in the next life. The slack-
ness of exertion spoils all of them, Hence, the works of pre-
sent life are more-important than the whole and entire reliance en

wholesale blind fate.

26. The commendable conduct of man iz shown by his
discriminate treabment of merits, and sympathetic rvegard for
pleasure and pain, profit and loss of others. The contrazy
course is reprehensible,

27. The observance of ceremonial should contribute to- the
jmoprovement of kody, mind, awd spirit: There'are 16 eceremonies
from conception to cremation. These purificatory rites are bind-

ingon man, After cremation nothiag should be done for the dead.

o 28, The Yujna (worship) is the entestainment of the learned:
in proportion to their worth, the business of manufacture, the
experiment and application of chemistry, physics, and the-like arts
of peace, the instruction of people, the purification ot the air, the
nourishment of vegetables by the employment of the principles of
meteorology, called agnifotra in Sanscrit, which showers blessmgs’
all around, It is the most important duty of mun.
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9. The andient usage demands altribution of {he appella-
tion, called ““Arya” to the Dbest, and ¢ Dasyu " to the vicious
portion of humankind,

30. Indiais called Avyavarta, because the Aryan branch
of the human race has dwelt there since ereation. It is bounded
on the novth by the Himalayas (the abods of snow), on the south
by the Vindhya (the barvier of barbarians), on the west by the
Atbock (obstruction) or Indus (Luna}, and on the east by the
Bralmaputra (Ehe son of Neptune)., 'The coantry wibthin thesa
confines is called Aryavarta Proper, and its permuuent inhabitauts,
the Aryas. :

31, The competency of the teacher is proved by his power to
-explaiu the sciencs of the Vedas and Lheir commentaries, and te
reform the character of papils through the salutary medium of the
dnstruction of morality and the prohibition of immorality.

32. The fitness of the papil is shown in Lis love for the
acquisition of knowledge, his willingness Lo receive instruction, his
reverence for learned und virtuous meu, Lis attendance upon the
teacher,"and his esecutien of ordess.

33. The Guru (Enitizibor) is the father, the mother, the teacher
of truth, and the covrector of misconduct.

84, Tie proper Purokita ( prophet or priest ) is one, who
cordinlly Joves the good of kis spiritual flock aud preaches them
virtue and truth.

35. The Upadhyaya (professor) should be able fo feach
certain part of the Vediclure or should be the teacher of oue science.

86. 'The Shisitachar (ctiquetie) is amiable behaviour with
readiness to accept truth and to reject unirath, after the careful
examination of things by means of the octave evidence of logic,
attentivencss to study in the bachelor Iife of school, and the general
politencss of conduet. These are the ciaracteristics of the tiuly
civilized man.

7. The validity of Lhe octave evidence of logic is unques.
tiouable,
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38. He is good and wise, who always speaks truth, acts on
the dictates of virtue, and tries to make obhvers good and happy.

89, The five tests of knowledge are relative to the abiri.
butes of God, Ist. the philosophy of the absolate and the theories
of the Vedas, 2nd. the maxim of the octave evidence of logic
Srd. the laws of nature, 4th. the rules of morality, and 5tk the
principles of metaphysics. By these criteria distingaish Letween
truth and falsghood. Then, abide by truth and give up falsebood,

~ 40. Beneficauce removes evils, inlraduces the practice ' of
virtue, and adds to general welfare and civilization.

41, The soulis free to act, bub subject to the justice of God.
inreaping the fruits ofits works. God is the executor of justice
and the like laws of nature,

42. Tue Swarga (heaven) is the uninterrepted enjoyment of
Pleaures and the possession of means thereof. '

43, The Nurka (hell) is the excessive sufferance of pain
and the surronndings of tormeuting cirvumstances,

44, The Janma (biiﬂx) is the entry of soul into the worlg
" in covjunétion with the body. In relation to {ime, its existence
is viewed as past, present, and future,

45, Tleunion of body and soul is called bLirth, and their
separvation, death. ‘ ]

46. Marringe (grasping of hands) should be performed in
accordance with the precepts of the law, in the public manner,

and on the mutual eonsent,

47. The Niyoga (widow re-maarriage) is the temporary union
of spouseless p'ersons for the purpose of raising issue in the superior
or one's own bribe, on the death of the consart, or the sterility of
energy, in case of a prolonged disease, or on the like natural
mishaps to humanity.

48. The Stuti {definition) is the deseription of qnalities for
remembrance. It inspires love and the like generous feelingy

and sentiments,
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49. The Prarthana {prayer) is tle askingof God the gift
«f kuowle@ge and the like boons, on the inefficacy of one's own
exertions, 4t resulls in the hamility of temper and the tria.
qquillity of passious.

50, The Upasna (meditation) is the realization of the idea -
of God through the coufirmatien of conviction, that God is omni-
present and fills all, that [ am filled by Him, and that He isin
me and Iin Him; and the imitation of God’s attributes in practice,
The good of it is attested by the enlargement of mental eapacity
for knowledge. '

5L, The Saguna Stari {aflirmative definition } ig the asser-
fion or recital of attributes predicable of God. The Nirguna
Stuti (negative definition) is the negation or denial of properties
inconsistent with the nature of Godhead. The Saguna Prarthana
{ positive prager ) is the supplieation of God’s grace for the obtain-
ment of virbuous qnualities. The Nirguna Prartkana (negutive
prayer ) is the askiug of God’s power in the elimination of vicious
qualities, The Svouna Upasana (positive meditation ) is the un-
shaken belief of Gud's loliness. The Nirguna Upasna (negative
meditation) is the total resignation of self to God’s justice and
providence, ,

Suchis the summary of my beliefs fully explained in their
appropriate places in my hooks, called the Satyartha Prakasha
‘gnide of sense ), Bhumika (introduction to the Vedas), and
Bhashya (commentary on the Vedas). I accept such universal
maxims as the speaking of truth and condemnation ot falschood.

But I detest the religious watfare of sects; for, they give vent
to their angry passions and erude notionsin the form of religion,
Therefore, the purpose of my life is the extirpation of evils; in-
troduction of trath in thought, speech, and deeds ; the preservation
of unity of religion ; the expulsion of mutual enmity ; the exbension
of frieudly intercourse ; and the advancement of public Lappiness by
reciprocal snbservience of the human family.

May the grace of the Almighty Gud and the consent and
co-operation of the learned soon spread these doctrines all over the
world, to facilitate everyboly's endeavour in the advancemert of

virtaa, wealth, godly pleasures and salvation, so thati peace, pros,
2 [ P -11n f J—

et 17 . [, -



Dr. Andrew Jackson Dayig’ views of the
Arya Samaj and Its Founder,

¢ God of the mountain ! God of the storm !
God*f the flowers! God of the worm !

. God of the darkness, God of the sun,
God of the beautiful ' God of each one !

Breathe on our spitits Thy love and Thy healing ;
Teach us countent with Thy fatherly dealing;

Teach us to love Thee, to love one another,
Brother his brother, and make us all FrREE ;

Free from the shacklés of ancient tradition,
Eree from the censure of man for his neiglbour ;

Help us each one to perform his true mission,
Aud show us "tis God-like to labour.”

o BEHOLD a fire, that is universal®-the fire of infinite Jove"
. cg"*j:) which burneth o destroy all hate, which dissolveth all things*
to their purification. Over the fair Belds of Ameriea,—over the
great Jand of Africa,—over the everJasting mountains of Asia,—
over the wide empires and kingdowms of Hurope, T behold the kindl.
ing flames of the all-consuming, all-paifying, Fixe ! It speaketh
at first in all the lowest places; it is kindled by man for his own
comfort and progress; for man is the only earthly ereature that
can originate and perpetuate @ fire; even as he is the only being on
earth that can originaie and perpetuate words, so he is the fitss to
start the fires of hell in his oo habitations, and the {irst, also, to
esk aud obtain from heaven the Promethean fire wherchy Piuto-
rian abodes will Le purifed by love and whitened with wisdowm.

Bubolding this” infinite FirE,— which is certain to melt the
kingdoms and empires and pgovernmental evils of the whole earth,
I iejuice excecdingly, and I tuke hold of life with an enkindling
enthngiasm. All loftiest mountuing will begin to barn, the beaubifnl
cities of the vulleys will be consumed; sweet homes and lovin'g
hearts will dissolve together ; and the good and the evil will in-

 terfuse and disappear like dewdrops vanishing in the suu’s

golden Lorns,



l;eavens. Lambie;xt flames here and there appear in-the inspirations
of orators, poets, writers of scriptures. To restore primitive Aryan
religion to its first pure state was the fire in the furnace ealled
#Arya Samaj,” which started and burned brightly in the bosom
of that Inspired Sox oF Gon 1n Inprs, DAYARANDA SsRASWATL.
From hiin the fire of inspiration was transferred to many noble
inflaming souls in the land of Eastern Dreams....AHindoos and
Moslems run together to extinguish the consuming fire, which
was flaming on all sides with & fierceness that was never dreamed
of by the first kindler Davaxaxpa, And Christians, too, whose
altar fires and sacred candles were originally lighted in the dreamy
Kast, joined Moslem and Hindoo in their efforts to extinguish
the New Lreer or Asra. But the heavenly fire increased and
propagated itself.........
0}
Brothers; we learn from Dayanand
Satiscrit was our mother tongue,
Lord God gave the truth of Vedas
To our fathers when they sprung.
Vedic truth enjoins contentment,
Holiness, love, humbleness,
Labour, knowledge, self-denial,.
Equal rights, and faithfulnegs.
T was the Aryan mode of training,
Which produced men learned, sirong,
Moral, sober, abstemious,
Active, social, hating wrong.
Scriptures sanction infermarriage
With the best folks of the earth,
Tee trade, self-help, co-operation,
Venture, firm will, ease and mirth, .
Let us heart’'ly act on adyice,
Hoe gave for our betterment,
Wipe all quarrels of old folly, *
And hence make new agreement,
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1. Ah! My heart is tecribly rent to hedr the poet and
gaint Sawami Dayanand Saraswati, matchless among the
Vedic scholars; depart to the heaved above.

9. Ha severed his orporeal cotinection when the face

of the eatth was lit with the rows of lamps, when the sty

. was resplendent witli the constellations of stars; amid dense
confusiofl of bewailings of sorrow.

3. He was well versed in the knowledge of the whole
circle of Scriptures, his soul was purified by the Divina
light of the Vedas, his eyes were painted with the untimony
of true knowledge, aud his mind was exalted by the con<
stant meditation on the Supreme Being.

4. He was devoted to the improvement of his country
only, never thought of his own interest even in dream;
but why did he make up his mind to gd to heaven after
}eaving his work incomplete ?

5. Were the inhabitants of heaven become curious
on seeing his brilliant career, that they called him away to
heavenly home to see him, who was endowed with godly
qualities ?

6 *Certainly this man is fit for the Kritayuga (agd

of virtue), and he does not deserve to live long in my time.”

“ So thought the Kaliynga (age of strife) in his mind. Is he
then taken up by him on account of these good thoughts ?

7. Ts it that he has been taken away by Time to show
his own might without reference to his good qualittes? Or,
3she gone to his own native home in heaven having enjoyed
the human body on account of the consequences of actions
of previous life ?

8. Thus my mind seated, as it were, in the cradle of
doubt, is unable to ascertain the true cause of his death.
What man is there that is able to tell the wondrous hidden
ways of the Creator ?

9. For the great pleasure of our eyes, he lived of late
for a few days.  Now he has gone io the path of
memory. Then how can the Creator’s power be understood ¢

10. He rejected the residence in his father’s house,
took to the fourth stage of life, and being iftent on knowing
th6 truth of religion, hore people’s columby.
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11. As the clouds leaving their position in the ‘higher
sregions and melting into rain, flow in the beds of rivers,
so0 the great men devoted to the good.of others ouly.do not
1make much of the columny of the people at all.

12. He whose cause was true, and was engaged
‘in refuting the false systemws of faith by means of the good
weapons of the Holy Vedas, and who was in the battle of truth
cever furuished with the resistless power of the Seriptures,
erected the monuments of victory by the establishment of
societies. Where can now be got another man like Lim in
-all the quarters of the world’?

13. In the heavens there is only one sun the lord of
lotuses, and one mmoon whose rays are cold, in like manner
he was only one scholar of the Vedas in -the world ; for, 1
have never heard of a secoud one Lere.

14. The sun is again seen by the eye and so is the
moon in the sky; but this true leader is gone for ever and
he will not be the object of eyes agaiu,

15. The knowledyge by the senses is never & sufficiently
true knowledge. That great man is removed away from our
senses. So let us perpetuate his memory.

16. May that improvement of India which he inaugu~

rated come for ever! Let us try that his name becowes
dimmortal,

17. The sages, poets are destroyed, and so are the
learned men. But the name alone survives the death of
good meuw, .

13. What man is seen like the Saint Dayanand, by

whom the true knowledge (arsha Vidya), neglected by us,
hus been revived.

19. Let it ba maintained for the good of our own
1oterest. Let young men’s intellect be purified by knowing
the essence of the Scriptures,

20. Say what is the sun of strong rays to the lofuses,
what is the best religion, what is found in the poe’s sneech,
what is the ornameant of the throat, who does not fear death ?
Lt is Swami (Jord) Daya (merey) Anand (happiness) Saras-
wali (speech) Yawi (clairvoyaut).
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