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. ARYAN DECALOGUBL.

"

1. God isthe original cause of all true knowledge and
of the things made kuown by it.

2, The Supreme Being is true, intelligent, happy, without
Yeginning, almighty, just, merciful, unborn, infinite, anchange-
able, incomparable, all-supporting, all-governing, all-pervad-

-ing, omniscient, undecayf'ng, immortal, fearless, eternal, holy
and the maker of universe. He alone is to be worshipped.

3. The Vedas ara the books of true knowledge. It is
the daty of all the Aryas to read, teach and recite them.

4. All persons ought to be ever ready to accept truth
and reject untruth.

8. All actigns ought to be done ¢ onformably to wirtue,

4. e, after a thorough consideration of right.and wrong. N

6. The principal object of the Arya Samaj is to do good !
to the worid, 2. ¢, to contribute to the physical, meutal
and social improvement of all.

7. All ought to be treated with love, justice and dua

regard fo their merits.
. 8. lguorance ought to be dispelled and knowledge,
diffused. .
9. None ought to be contented with his own good

aloue; but everybody ought to-regard oune’s own prosperity
as incladed in that of others.

10.  All persons ought to be bound by laws beneficial fo
tha whole society ; but they are at liberty to act in persons
malters,



MAHARSHI
SwAMI DAYANAND SARASWATI,

Born 18§1—Died 1940, 4. V.

Being descended from a family of the high caste Brahmins of Cattia-
war, he was early put munder their well-known severe training, For 17
years he studied Sanscrit at home. But when he was abouat 22 years of age,
and when he was about to be married, he left home agiinst the will of his
.parents to seck knowledge abroad. He studied with many Pandits and
famous Sannyasis and went through the whole course of Sanscrit learning
of the best order. Tt is said that he read about three thousand ancient
Sanscrit books. He was deadly against the licentious modern Sanscrit,
full of drawna, legends, tales, love songs, superstitious ritual, necromaney,
palmistry, astrology, fubulous cosmogony, obscene mysteries, and the like
things, subversive of morals and religious instincts of the human mind. Of
the ancient Sanscrit books, he recommends to the student, who really wants
to drink deep the spiritualising lore and soul-elevating knowledge of the
Vedas for the realisation of God, the Source and Resort of the stapendous
universe and the Innermost All-pervading Principle of all beings, the fol-
lowing curriculum of studies to begin with :—

Panini's Ashtadhyayi, Dhata Patha, Patunjali’s Mahabha.s.hya,'Yas-
ka’s Nighantu, Nirukta, Pingal’s prosody, Manusmriti, Balmiki’s Ramayana,
Vidura's polity in the Udyoga Parva of the Mahabharat, Purva Mimansa,
with Vyasa’s commentary, Vaisheshika with Vatsyana’s commentary, Nyaya,
Yoga with Vyasa'scommentary, Sankhya with Bhaguri's commentary, Ve-
danta with Vatsyana'sor Bowdhayana's commentary—(six Darshanas); Isha
Kena, Katha, Prashna, Mundaka, Mandukya, Aitareyi, Taittireya, Chhando-
gya, Vrihadaranyaka,— (ten Upanishats) ; Aitareya, Shatapatha, Sama,
Gopatha—{four B-ahmanas) ; Rig, Yajur, Sama, Atharva—(four Vedas) ;
Ayur Veda (Medicine), Dhanur Veda (Civil and Military Code), Gandharva
Veda (music), Artha Veda (Arts), Jyotis (Astronomy). He says in his Sat
yartha Prakasha that this course of studies can be finished in about 20
years with the help of intelligent teachers,” The advantages of this course
of Sanscrit studies is that a person will become an independent scholar of
the Vedas, which are the fountain-head of all Divine knowledge.

i

The proof of the sapremacy of Vedic knowledge, he amply gave in his
own example. After having practiced the Yoga for years on the banks of
the Ganges in the sylvan recewes of the Himalayas o imbibe Divine
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‘knowledge from God, the Source of omniscience, he came out from hig
sacred retreat preaching the Hely Vedas to tho world, The following are
the prominsut featurss of bis teachings : —

{1) The Vedas, the sacred books of the primitive Aryans, sre the
purest reoord of the bighest form of Moxoruetsm possible to conceiva.

As for instance,—
“God existed in the beginning of creation, the only Lord of the

unborn universe. He is the Iiternat Bliss whom we should praiss and
adore.”—Rig, Asitaka viii., Adh. vii., Varga iii,, Mantra 1.

* Belng all vision, 21l power, all motion in himself, He sastains with
His power the whole universe, Himseif being Oune alone.”—Yajur xvii. 19.

“Thera are neither two Gods, nor three, nor four,......zor ten. He is
-one &aud orly one and pervades the whole universe, All other things live,
-move, and have their being in Him,”—Atharva XIII iv. 16—21,

Le refuted pantheism and polytheism. s

" (2) This Infinite Spirit, the Soul of the universe, is to be worshipped
4n meditaiion, the method of which is lail down in the Yoga philosophy.
‘“There we find these its stages:—TXama, Niyama, Asana, £'ranayama,
Pratyahar, Dharana, Dhyana, Samadhi,—Yoga L. i, 29.

The Yamasare five, namely, uninjury, veracity, honesty, chastity,
<and piety nr unworldliness,

The Niyamas are five. namely, purity, coptentment, beneficence, the
study of the Vedas or contemplation of CuEAR, and resighation to God's
will. —¥Ycza 1. ii. 82. ]

a 7 - . )

Tae .igana is any firm, comiortakle position.

The Pranayane is the control of respiration or suppression of inspie-
<ation aud expiration.

. v

The Pratyahara is the abstraction of the mind from external objects

-and its concentration en the notien of the Deity.

- The Dharanz is the fixation of the mind on the brain centre, the tip
-of the ncse, she heart, ant the like.: ’

The Dhyaznais the stay of the mind there in the contemplation of
‘the Deity. (Contemplator, contemplativn and the contemplated exist
in this state).

The Samnadli is the realization of God. (Nothing but the Contemp-
fated only illumes and fills the mind, all iteas of self and objects being
obliterated from the mind in this state). The wnion of Dharans, Diyana,
and Samadhi is calied Sunyama, which is the ninth stage of meditation

cr Yoga.

Be repudiated the false idea of idolatry or the so-called worship of God
through an unage or idol.
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{(8) The doctrine of Karma or the performance of works is necessary for
the elevation and progress of the soul in its march through eternity, The
good deeds for performance have already been recommended above. The
formation of character is the great cbject of the Aryan Scriptures, which
enjoin the performance of five yagnas or ceremonies every day, viz., Kishi—
meditation on God, Deva—purification of air and water and nourishment
of plants, Bhuta—maintenasce of invalids and the lower animals, Nyi—
hospitality, Pitri—support of parents.—Manu, iv. 21.

Also, cultivate delight in peace, compassion for misery, joy in virtue,
nbhorrence of vice. All professions should be followed that aré consistent
with virtue and Dharma.—Manu iv. 176, iv. 2, x. 116.

" He denownced the doctrine of faith, i. c.,' salvedion by mere belicf in an
vbject or a person, :

(4) He taught the eternity of the Divine 8pitlt, the haman soul, and
the material substance. God pervades soul avd matter ard is tha Ruler
of all. Matter is the abode of soul. Soul enjoys the fruits of its actions
wt the hand of God. .

Il2 vefuted the religions dogma of the creation of sowl and matier and
the sempiternity of soul; for, these take awny the responsibility of soul,
make God unjust, and matter divine. Says an Upanishat,— °

HHTART %ﬁr’%mg@%i aﬁ“‘f: LHT EHAIATHT SRl

TR ARHS FAA TR a1 ag*ﬁuwm:;““ w0

¥t means—The uncreate ssul is engrossed in enjoying the unerea’e matorial

substance, characteriscd by the three qualitics of Wil shukla, krishna,
manifested in inflnite variety of forms v the other wavreals Leizyg shuns its

enjoyable objects,

(3) Reasonis tobeused in religiin. Says Mangz, xil. 105103, the
person who wants to chouse the true religion, shoeld use the three tests
of evidence, . ¢, the senses, inference, the testimony of philosopliy ard the
authority of the Vedas. The relieious teacbings of the sogog, not con-
flicting with the Vedas and the piilosophy, and proved by logic and a'gu-
ments, constitute what is calied religion, buté not others. )

He repudiated the meve belief in «‘:Zw assertion cf pevsons generally
selfish and cunning. .

(8) He also taught the dectrine of rebirth. The human soul being
eternal, pagses from one state of existence to another. The transit.:ns of
these different states of existenso are what are called rebitths,

. »



(4 )

e refuted the idea of single birth or life as praving God to be unjus
‘on gccount of inequality of persons’ condition on earth and dis :

ate division of eternity. proportions

(7) The aquisition of knowledge is necessary either by eye or by ear
For it is said, Thisis uo salvation without knowledge. The correct idea
of the werld can only be got through knowledge. Thu , for instance, the
world is round and revolves round the sun. ]

He denounced ignorance in strokg ferms, and forbade the study and
Tistening of tales. .

N. B.—All reformers of the world tolerated tales and so let mischief
work out its way in later times; but he swept off all tales and thus pre-
‘cluded all possibiliby of their again coming into existence in the world,

(3) 1n his teachings the caste system is based upon qualifications,
“The Apastambha says that the practice of religion raises lower caste;
to higher ; and s0 alvo the practice of irrelizion lowers the higher to thae
Jlower castes. Manu says, A Shudra can become a Brahmana and a Brah-
mana & Shudra, and so is also the case with a person born of a Kshatriya,
or of a Vaishya.

e exeerated the caste system by birth, as opposed to the Vedas, and
‘a3 a greab cause of the weakness of this country,

(9) He revived the four-fold division of our life. This secures the
austere training of persons as the sure method of forming the character of
persons. These four divisions are: Brakmacharya—bachelorship and
ithe study of the Vedas, Grikastha—tamily life, Banegrastha—retirement,
Sannyastha—the renunciation to God’s will

He forbade early marriage and engrossment in the world from child-
hood to old age, and advised to think of God and of the world we live in,

(10) He taught the equality of man and woman. Boys and giris are
#0 be educated equally. The female rights are to be ceded. Says Manu,
111, 56, Gods dwell where women are worshipped ; but all acts go to the
wind, where these are nob worshipped or given equal respects with thé men
He denounced the modern imprisonment of ladies, called parda or zenana
system to hide viee, which increases unnecessary cruelties, ill-health and
premature death.
These teachings led to the establishment of the Arya Samaj in 1032
A. V., the ten principles of whicl}' are given on the reverse of the title page.
He lecturad, held discussions, published - many pamphlets. For the
henefit of the dArya Samsj and the public. He wrole a commentary on
) the Vedas. Dut owing to his unexpected premaine death, it was left
unfinished.. He, however, finished the Yajur Vedaand the greatest portion

of the Rig Veda. .
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The lollowing are hig most important works :—
1. Teda Bhashya—Commentary on the Vedas.
‘e, Vedanga Prakasha-~Sanserit Grammar with Hindi translation
and copious examples, ’

3. Veda Bhashya Bhumika—Introduction ¢ the abeve Commentary
on the Vedas:

4. Satyartha Prakesha—Exposition of the Vedic religion and refuta-
tion of all the modern faiths,

5. Gocarumanidhi—A treatise on Vegetarianism and in refutation
of flesh-eating.

6. Pancha Mahayajna Vidhi~—~The five ceremonies, or prayer &e., for
daily performance, .

. 7. Sanscar Vidhi—A treatise on 16 sacraments or ceremonies {o be
performed from birth to death.

8. Aryoddesha Ratan Mala—A vocabulary of 100 religious terms.

9. Aryabhivinaya—Selected Vedic Mantras with meanings for prayers,

10, Swami Narayan Mat Khandan—Refutation of Swami Narayan'e
religion.

Besides the Arya Samaj, he established two other societies, namely,
the Go-rakshani Sabha for the protection of animals and the Pareplarné
Sabha for the management of his Vedic Press, and applyiog his property
for the welfare of the public at large,

While engaged in the useful work of reforming this country, he
suidenly fell sick at Jodhpore and, though removed to Ajmere for better
treatment, died on the Devali, the 80th of Ocober 1883, corresponding to-
1940 year of Vikrama, -

In these dark days of Vedic learnir;g, he gave us an example of Rish
life, that is, a life devoted to knowledge and God, to peopie’s good and
general peace. That there may be no doubt in the public mind «bout his
convietions, he has given a list of his beliefs, which this bamphlet presents
in English to the reader, who is also referred to Dr. Andrew Jackson Davis’
views about him and his. work, given at the end.

DURGA PRASAD,
Lransiator,
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Batyzm eva jayate na anritam—MNundakopanishad,
"I1I. 6. Truth slone trivmiphs, but not fction,

— T ST

The firal conclusion of philosophy, acquiesced in by man-
kind in all times, is the only true, eternal and universal doctrine,
which readily obtains the Implicit assent of common sense. 1f
the folly of ignorance or the snare of priesteraft misleads some
perzons to contmry belief, the good sense of people in general does
not voluularily comply with them, DBut the dectrine, which com-
mands veneration for teaching rightevusness, generesity, houesty,
and justice, and whirliis stamped with the sanction and example of
the learned, receives the general approval; for, the mind revolts to
follow what is unsupported by the sound judgmeunt of reason and
* the invarialle practice of sages. The ountiine, therefore, of what
was-believed by the refined reason of all the orieutal sages of
antiquiiy from Brahina dewn to Jalmini, versed in the sacred
lore of the Vedas, is hereto subjoined for general information.
The truth, which they have taught, and which I sincerely acknow-
Jedge, is eutitled lo universal acceptation in all times. Hence, it
is not my object to institute a new system of religion in any man”
ner whatever. I love tofolfow truth, nay, I have made it my
duty to persuade others bo act on truth and abjure falseliood for the
gnke of Lheir own good.  So, the eradication of iniguities is the
eud of my life. Had I beena dupe to prejudice, I would have
joined any oue of the religious sects of India. But, since 1 neither
aceept what is vicious, nor reject what is virfuous in the institu-
tions either of this, oy of any ferdign country, 1 am incapable of
dissimulation ; for, it is coutrary to the duty of man. The diguity -
of man isjustified by his sympathy for the pleasure and pain,
profis and loss of his fellow creatures, by the undaunted attii:,ude
he can assume against the power of vice, and by his respect for
the merits of virfue and lcarning, although associated with the
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feableness of constitution. Man asserts his dignity, when, to-iha
best of his power, he loves virtue, although exhibited in a stato
of poverty, helplessness, weakness, and unacquaintance with the
know'ledge of thie world, The grave responsibility and true nature
of man are best exhibited by his affording protection,. comfort,.
and honour to the childien of virtue. Man’s sense of virtus ever
prompts him to dishonour; discourage, diminish,.aud destroy viee,.
althongh guarded by supremacy, strength, and considerable skill
in the arts of the world, In fine, a man, true to his name
should, Yy all possible wieans, encourage virtue and discournge:
vice. The most excruciating.pain, nay, déath itself, should not
deter Lim from-his pursuit of the course of virtue; for, the least
deflection from righteousness would belie his human natire.  Such-
a moral discipline has received the recommendation of Maharajah
Bhartribari and other moralists- in the following trauslation of
their verses :—

The wise do not swerve from the path of rectitude, caring-
neither for the praise or blame of the so-called. politicians, nor for
- riches or poverty, although they were to dis-in 2 day or after tho-
lapse of a millennivm.—Bhartre Hari. »

Never sacrifice virtue for fear, base desire; avarice, or pains
of death itself ; for, virtue, which gives happiness to the mind, is.
everlasting, but pleasure and pain, which- originate from the eir-
camstances of the body, are transitory.—takablarat.

There is only one true companion of man on earth, and that
js virtue, It accompanies Lim even after death-; but everything
else perishies with the body.—Wanu.

u

leads us to heaven by the royal read trodden by the @ucient
rages of subdued passions and curtailed desives. 1t lauds uvs on
the brilliant shore, and:lodges- us safe in the haven of bappi-
ness,—Upanishad,

It is not falsehood bub truth, that ultimately prevails. It

There is no virtue higher than trath; there is no vice-
baser than falsehood, there is no knowledge gteater than truth.
Zruth, therefore, and truth alone, all must follow,— Upanishads.
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All men should act upon the disinterested advieo of thess -
truly great sages, * :

Now, to mention briefly thde simple traths with their proper
meanings, which I have always believed in, and Wwhich have
served me, as it were; for the beam of light in crossing the tem-
pestuous ocean of life upon the earth. They are described at large
in my works. I

1. The Supteme Being is called by the names of Brahma ( the'
Most High ) Paramitmi (the Soul of the universe), the Almighty
Lord, and the like. His chief attributes are denoted by the Sans-
erit formula of “ Satehitanand,” which literally signifies that
God is truth, intelligence, and happiness. God is absolutely holy
and wise. His nature, attributes, and power are all holy. He
is omnipresent, incorporeal, unborn, immense, omniscient, omnipo-
tent, merciful, and just. He is the maker, protector and destroyer
of worlds. He judges the actions of souls according to his immut-
able laws of justice and equity. Him I consider and believe
from the core of my heart to be the Lord of the universe.

2. The Vedas, the treasury of science and morals, are
tovealed by God. 1 regard their textual portion as selfevident
¢ruth, admitting of no doubt and depending on the authiority
of no otber book, being represented in nafure, the kingdom
of God. "1k is the condition of all kinds of proof, and is, therefore,
capable of being proved by vo otber demonstration than by
reductio ad absurdum. As for example, the sun or the lamp,
being sell-luminous bodier, require no light from ‘without.

The aathenticity of commentaries on the Vedas, called in
Sanserit the Brahmanss, viz., 6 Angas, 6 Updngas, 4 Upavedas,
and 1127 Shakhas, all composed by Brahmé and other sages, lies
in their adberence to the text, the least departure from which
anuihilates their authority.

3. Religion consists in the maintenance of impartiality and
justice, the speaking of truth, and the similar acts of virtue, which
are tho commandments of God, and are, tLerefore, consistent whi
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the import of the Vedas. Irreligion is the commission of partiality
and injustice, the telling of lies, and the like acts of vice, which
are the violation of God’s laws and are, therefore, opposed to the
sense of the Vedas. ‘

4. The scul is an immortal, invisible principle, which is
endowed with thought and judgment, desire and passion, pleasure
and pain, and so forth,

5. God and soul are both incorporeal and unchangeable,
and are related o each other as the pervader and the pervaded.’
The distinction of their respective individualities is constant, in
other words, their physical natures are not identical. For in-
stance, the material objects are always distinct from the space they
exist in ; both of them,—wpiz. objects and space,—can never be
converted, either in thought or in reality, into one homogenous
whole. Hence, the relation between God and man is the same as
between the container and the contained, the contemplater and
the contemplated, the father and the son, and the like,

6. The eternal substances are 1. God, 2. Soul, 3. Prakrie
or the material cause of the universe. The primary properties,
the pbysical nature, and the modes of action ef the eternal sub-
stances are also ever the same,

~

7. The manifestations of their secondary qualities, accidents
and energies constantly occur on their coalition and disappear. on
their separation ; but their inherent power, which produces their
union and disunion, is invariable in their nature. They again and
again unite and disunite in eternity. Thus the secondary qualities
ware also eternal in their regularity of succession.

8. The creation is the vast empire of the visible objects, the
«compounds of elements, constructed with all perfection of design
Dy the infinite wisdom of the Divine Architect.

9. The final causes of ereation are the Divine powers, the
equitable bestowal of rewaids and punishments on the actions of
souls, and the like, The eyes, for example, are to see With ; so
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t¢he atributes of God exist to be revealed tor general weal by .t'h's"
wondetful spectacle of nature.

10, The creation point to its Creafor ; and He is no other
than the aforesaid Deity ; for, the disp-hy of design in the strue-
ture of the universe, and the inability of matter to form, say, the-
seed aud the like preliminaries of existence, conclusively demon-
strate the ceitainty of the existence of & ereator. ‘

11. The phenomenen of birth and death, like all other
things, is not without a final eause. That canse is in Sanscrit
(;alled"‘bond”——a strap-door, 8o to speak, in the march of mind. It
springs from ignorance, which consists in the perpetration of vicious.
acts, the worship of objectsin place of God, snd the obscurity of ‘
intelleet. As they are all tie various sources of pain, wich no-
body likee,but which everybody is eonstrained to suffer, their causy-
is called “bond ™ or captivity.

12. Salvation is the state of emancipation from the endor-
ance of pain, and subjection to birth and death, and of the life
of liberty and bappiness in the immensity of God. After the.
cyclic enjoyment of ¢he stupendous universe, the soul resumes the-
eourse of its native activity,

13. 'The means of salvation are the contemplation of God,.
the abstraction” of mind, the practice of virtue, the vow of celi--
bacy in the time of education, the snciety of sages and philoso-
phers, the love of knowledge, the purity of thought, the firmness of’
conrage, and the like qualiﬁcatiops, which are- the ornamants of
humanity. '

14, Wealth is & thing, earned with honesty and justice.
Tts opposite is the Mammon of unrighteousness.

15, Innocent pleasures are got by virtue and well-earned
wealth, )

16. The system of casie should be based onj “the merits of
individuals,
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17. The excellence of royalty is derived from the honesty of
intentions, the superiority of qualities , the justness of acts, free-
dom from partiality, the maintenance of justice, the ardour of
paternal affection for snbjects, and the pexswemnce in studying
their ense and improvement,.

18. The loyalty of sabjects is shown in the sublimity of
thoughts, the excellonce of accomplishments, the practice of virtue,
the sincerity of intentions, the alsence of prejudice, the obedience
of the laws of justice, the sense of duty, the readiness of devotion
10 the canse of tha rulers and the fellow-3ubjects, the Jove for
government, the hatred for intrigues, and the abhorrence of licen-
tiousness. '

19. That person is just, who, on due eonsideration of things,
adopts truth and relinquishes falsehood, protects the just and cxpels
the wijust, sympathises with all and joins in undertakings for
the promotion of ease and cowfort of the general putlic,

20 The learned are called devas (gods), the ignorant assuras -
(devils), the vicious rakshasas { fiends), and the hiypacrites pisha-

chas (monsters).

21. The worship of God consists in the respect and service
of learned and virtuous men, parents, sages, philosophers, preach
ers and kings ; in the fidelity of marringe contract; and in the
devotion of women fo their husbands. The contrary acts con-
stitute the worship nf demons. All worship is due to their living
images, and not to the useless idols of lifeless stone.

22. The perfection of education is attested by the compebency
of knowledge, the adoption of civilized manners, the performance
of meritorious works, the subjection of senses, the control of pas-
sions and wicked desires, the improvement of character, and fhe
absence of barbarism. .

23. The propen; Puranas (ancient books) are the works of
Brahma, and the other sages of antiquity, called the Aifareya
sud the other three Brakmanas, The genuine history is found
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in the books called Kalpa ( clwonicles ), Gatha ( story ), Na-
rashansi (biographies of men). But the Bhagwar and the other
seventeen Purgnas are mythology, religious comedies, novels,, mys-
$>ries, or miracles. .

24. The" Tiratha (religious forry)is the spiritual ark, by
which the sea of sorrow or the abyss of pain ig crossed. Hence, the
Tirathas are the speaking of truth, the attainment of knowledges
the friendship of savants, the practice of morality, dominion over
self, the discipline of mind, the magnanimity of heart, the in-
struction of science, and the habit of beneficence. These are the
recognized ferries of the bappy land ; but cities, rivers and tanks,
which ignorance calls the holy places of pilgrimage, are only
the pools of woe or the sloughs of despondence.

25. The spirit of enterprise is preferable to resignation to-
decrees of fale, which are no more than mere consequences of
the acts of previous lives ; because it modifies and amends the
entire series of the antecedent acts in the next life.  The slack-
ness of exertion spoils all of them, Hence, the works of pre-
sent life are more important than the whole and entire reliance on
wholesale blind fate.

26. The commendable conduct of man iy shown by his
discriminate treatment of merits, and sympathetic regard for
pleagsure and pain, profit and loss of others. The contrary
course _is reprehensible. :

27, The observance of ceremonial should contribute to the
jmprovement of body, mind, and spirit. There are 16 ceremonies
from conception to cremation. These purificatory rites are bind-
ingon man. After cremation nothing should be done for the dead.

98, The Yajna (worship) is the entertainment of the learned
_in proportion to their worth, the business of manufacture, the
experiment and application of chemistry, physics, and the like arts
of peace, the igstruction of people, the purification of the air, the
nourishment of vegetables by the employment of the principles of
meteorology, called agnikotra in Sanscrit, which showers blessings
all around. It is the most important duty of man,
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29. The ancient usage demands attribution of the appella:
tion, called “Arya” to the best, and “ Dasyu  to the vicious
portion of humankind, '

"30. Indiais ealled Aryavarta, because the Aryan branch
of the haman race hias dwelt there since creation. It is bounded
en the north by the Himalayas (the abode of snow), on the soath
by the Vindhya (the barrier of barbarians), on the west by the
Attock (obstruction) or Indus (Luna), and on the east by the
Brahmapytra (the son of Neptune). "The country within these
confines is called Aryavarta Proper, and its permanent inhabitants,
the Aryas. £

31. The competency of the teacher is proved by his power to
-explain the science of the Vedas and their commentaries, and to
reform the character of pupils through the salutary medium of the
instruction of morality andthe prohibition of immorality.

32. The fitness of the pupil is shown in his love for the
acquisition of knowledge, his willingness to receive instruction, his
reverence for learned and virtuoas men, Lis attendance upon the
teacher, and his execution of orders.

383, The Guru (initiator) is the father, the mother, the teacher
of truth, and the corrector of misconduct.

34, Tke proper Purokita ( prophet or priest) is one, who
, cordially loves the good of bis spiritual flock and preaches them

wirtue and truth.

35. The Upadhyaya (professor) should be able to feach
certain part of the Vedic lore or sbould be the teacher of one science.

86. The Shishtachar (etiquette) is amiable behaviour with
readivess to accept truth and to reject untrutb, after the careful
examination of things by means of the octave evidence of logic,
attentiveness to study in the bachelor hife of school, and the general
politeness of conduct. These are the cLaracteristics of the truly
civilized man. ‘

37. The validity of the octave evidence of logic is unques-
tionable.
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38, He is good and wise, who always speaks truth, acts on
the dictates of virtue, and tries to make others good and happy.

89. The five tests of knowledge are relative to the abtri-
bules of God, Ist. the philosophy of the absolute and the thecries
of the Vedas, 2ud. the maxim of the octave evidence of logic

s
3rd. the laws of nabture, 4th. the rules of morality, and 5th. the
principles of netaphysics. By these criterin distinguish between
truth and falsehood. Then, abide by truth and give up falsehood,

40. Beneficence removes evils, introduces the pypctice of
virtue, and adds to general welfare and civilization.

41, The sonlis free to act, bub subject to the jus-tice of God
in reaping the fruits of its works. God is the executor of justice
ond the like laws of nature,

42. The Swargn (heaven) is the uninterrupted enjoyment of
Fleaures and tlie possession of means thereof,

43, The Narka (hell) is the excessive sufferance of pain
and the surroundings of tornenting circumstances, '

41, TheJanma (birth) is the entry of sonl into the worlg
in ¢onjunction with the body. In relation to time, its existence
is viewed as past, present, and future,

45. Theunion of body and soul is called birth, and théir
geparation, death. . : . '

46. -Marringe (grasping of hiands) should be performed in
reeordance with -the precepts of the law, in the public manner,

and on the mutual consent,

47. The Niyoga (widow re-marringe) iz the temporary union
of gponseless persons for the purpose of raising fssue in the superior
or one’s owil triba, on tha death of the consort, or the stervility of
energy, in case of a prolonged disease, or on the like natural
misttaps to humanity.

48, The Stuti (definition) is the deseription of qualities for
remembrance. Xt inspires lovegand the like generous feelings

and sentiments,
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49. The Prarthana (prayer) is the asking of God the gifs
of knowledge and the like boons, on the inefficacy of one's own
exertions, It results in -the -huwmility of -temper and the tran.
quillity of passions.

50. The Upasna (meditstion) is therealization -of the idea
of God through the confirmation of conviction, that God is omni-
tpresent and fills all, that I am “filled by Him, and that He isin
me and I'ia Him ;and the imitation of God’s attributes in practice.
"The good of it is attested by the enlargement of mental ecapacity
for knowledge.

51. The Sagura Stui (affirmative delinition ) is the usser-
ibion or recital of attributes predicable of God. The Nirguna
Stuti (negative definition) is the negation or denial of properties
inconsigbent- with the nature of Godhead. The Suguna Prarthana
-{ positive prayer )-is the supplication of God’s grace for the obtain-
ment of virtdous qualities. The NMrguna Prarthana (negative
prayer ) is the askiug of God's power in the elimination of vicious

-qualitios, The Swgnna Upasana (prsitive meditation ) is the un-
shaken balief of G d's holiness. The Nirguna Upasna (negative
-meditation) is the tetal resignation of self to God's justice and
providenece,

Buchis the summary of my beliefs fully explained in their
appropriate places in my hooks, ealled the Satyartha Prokasha
‘guids of sense ), Bhumika (introduction to the Vedas), and
Bhashya (commentary on the Vedas). I accept such universal
-maxims as the speaking of truth and condemnalion of {alsehood.

Buat I detest thereligions warfavs of seets; for, they give veut
to their angry passions and erude notionsin the form of religion,
Therefore, the purpose of my life is the extirpation of evils; in-
“troduction of tm.bh in thonght, speech, and deeds ; the preservation

-of unity of religion ; the expalsion of mutual-enmity ; the extension
of frienly interemrse ; and the advancement of publie happiness by
reciprocal sabservience of the human family.

My the grace of the Almighty God and the conseat and
-eo-operation of the learnelsoon sp-eud these doctrines all over the
world, to fcilitate everyboly's endeavour in the advancement of
virtue, wealth, godly pleasures, and salvation, go that peace, pros,

perity, and happiness may ever reign in the world 7—Amen.



Dr. Andrew Jackson Davis’ views of the
Arya Samaj and Its Founder.

“ God of the mountain] God of the storm !
God of the flowers ! God of the worm!

God of the darkness, God of the sun,
God of the beautiful! God of ‘each one !

Breathe on our spirits Thy love and Thy healing ;
Teach us content with Thy fatherly dealing ;

Teach us to love Thee, to love one another,
Brother his brother, and make us all rrge;

Free from the shackles of ancient tradition,
Eree from the censure of man for his neighbour ;

Help us each one to perform his true mission,
Aund show us 'tis God-like to Jabour.”

¥p BEHOLD a fire, that is universal,—the fire of infinite love
gﬁ which burneth to destroy all hate, which dissolveth all things
to their purification. Over the fair fields of America,—over the .
great land of Africa,—over the ever-lasting mountains of Asia,—
over the wide empires and kingdoms of Europe, I behold the kindl-
ing flames of the all-consuming, all.pmifying, Finxe ! It speaketh
at first in all the lowest places; it is kindled by man for his own
comfort and progress; for man is the only earthly creature that
can originate and perpetuate a fire ; even as he is the only being on
earth that can origiuate and perpetuate words, so he is the fist to
start the fires of hell in Lis own habitations, and the first, also, %o
eek and obtain from heaven the Promethean fire whereby Pluto-
nian abodes will Le purified by love and whitened with wisdom.

Beholding this infinite FirE,— which is certain to melt the
kingdoms and empires and governmental evils of the whole earth,
I rejoice exceedingly, and T thke hold of life with an enkindling
enthusiasm, éll loftiest mountains will begin to burn, the beaubifuI
cities of the valleys will be consumed; sweet bomes and loving
bearts will dissolve together ; and tbe good and the evil will in-
terfuse and disappear like dewdrops vanishing in the suu’s

golden horns, -
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Tie spirit of mah. is-on fire with the lightning  of infinite
proyression. Only the sparks thereof ascend to.day into the
heavens. Lambient flames here and there-appear in the inspivations
of orators, poete, writers of scriptures. To restore primitive Aryan
r;aligion to ite first pure state was the fire in the furnace called
“Arya Samaj,” which started and burned brightly in the bosom
of that InspIRED SO oF Gop 1N INDIA, DAYANANDA SARASWATL
From bim the fire of inspiration was transferred to many nobls
inflaming souls in the land of Eastern Dreams...... Hindoos and
Moslems run together to extinguish the consuming fire, which
was flaming on all sides with a fierceness that was never drsamed
of by the first kindler Davaxaspa. And Christians, too, whose
altar fires and sacred candles were originally lighted in the dreamy.
East, joined Moslem and Hindoo in their efforts to extinguish
the Nrw Liont oF Asia. Bub the heaveuly fire increased and’
propagated itself........ .

100 :
Brothers, we learn from Dayanand

Sanscrit was our mother tongae,*
Lord God gave the truth of Vedas

To our fathers when they sprung,
Vedic truth enjoing contentment,

Holiness, Jove, humbleness,
Labour, knowledge, self-denial,

Equal righs, and faithfulness,.
‘T was the Aryan mode of training,

Which produced men fearned, strong;.
Moral, sober, abstemions,,.

Active, social, haling wrong,
Scriptures sanction intermariiage

With the best folis of the earth,
Free trade, self-help, co-operation,

Ventare, firm will, ease and wirth,.
Let us heart’ly act on advice,

He gave for our betterment,
Wipe all quarrels of old folly,

Aud heveo make new agreement.—D. I,
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TRANSLATION

1. Ab! My heart is terribly rent to hear the poeb and
taint Sawami Dayansand Saraswati, matchless awmong the
Vedic scholars, depart to the heaven ubove.

2. He severed his corporeal connection when the face
of the earth was lit with the rows of Jamps, when "the sty
was resplendent witlr the constellations of stars, amid dense
confusion of bewailings of sorrew.

3. He was well versed in the knowledge of the whole-

circle of Secriptures, his soul was purified by the Divine
light of the Vedas, his eyes were painted with the antimony:
of true knowledge, aud his mind was exalted by the cou-
stant meditation on the Hupreme Being. '

4. He was devoted to the improvement of his country
only, never thought of his own 1nterest even in dream;
bat Whv did ho make up his mivd te go to heaven after
Jeaving his work incomplete?

5. Were the inhabitants of heaven hecome curious:
on seeing his brilliant career, that they calied him away to
heavenly home to see him, who was endowed with godly
qualities ?

6. “Certainly this man i fit for the Kritayuga (nrm
of virtue), and he does not deserve to live long in my time.”
So thought the Kaliyuga (age of strife) in his mind. Is he
tlien taken up by him on account of these good thoughts?

7. Is it that he has been taker away by Time-to show
Jis own wight without reference to his good quafities? O,
1s he gone to his own native home in heaven having enjoy ed
the hnman body on account of the consequences of actions
of previous life ?

8. Thus my mind seated, as it were, in the cradle of
doubt, is unahle to ascertain the trie cause of his death.
TWhat man is there that is able to tell the wondrous bidden
ways of the Creator ?

9. For the great pleasars of our eyes, he lived of late
for a few days. Now he as gone to the path of
memory. Then how can the Creator’s power be understood #

10. He rejected the residence in his father’s house,
took to the fourth stage of life, and being intent on knowxuu
the truth of religion, bore peoi,le co‘umny
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‘e As the clouds leaving their position in the higher
secions and melting into rain, flow’ in the beds of rivers,
s0 the great men devoted to the good of others only do not
make much of the columny of the people at all,

12. He whose cause was true, and was engaged
in refuting the false systems of faith by means of the good
weapons of the Holy Vedas, and who was in the battle of truth
ever furnished with the resistless power of the Scriptures,
erected the monuments of victory by the establishment of
societics. Where can now be got another man like him in
all the gqnarters of the world ?

13. In the heavens there is only one sun the lord of
Jotuses, and one moon whosa rays are cold, in like manner
he was only one scholar of the Vedas in the world ; for, I
have never heard of a second oue here. _

14. The sun is again szen by the eve and so 1s the
moon in the sky; but this teue leader is gone for ever and
he will not be the object of eyes again,

15. The knowledge by the senses is never a sufiiciently
4rue knowledge. That great man is rewoved away from our-
senzes. So let us perpetnate his memory.

16. May that improvement of India which he inaugu-

rated come for ever ! Let us try that his name becomes
immortal,

17. "The sages, poets are destroyed, and so are the
iearned men. But the name alone survives the death of
good en,

18. What man is seen.like the Saint Dayanand, by

whow the true kuowledge (arsha Vidya), neglected by us,
has been revived,

19. Let it be maintained for the good of our own
interest. Let yourg men’s intellect be purified by knowing
the essence of the Scriptures. :

20. Say what is the sun of strong rays to the lotuses,
what is the best religion, whatis found in the peer’s sneech.
what is the ornament of the throat, who does not {ear death ?
Itis Swami (lord) Daya (merey) Aunand (happiness) Saras-

watl ‘speoch) Vami {clalrvoyaut),
e e e e e AR
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