‘3“{"‘»-?:’;."
q BT "
; ?.W 1i; ' afaugo deg— lﬂ.. P F
quq@ﬁ@@‘ P2 oY &w? rrg

PAPERS FOR -rt-E! s

= Egga/‘«@d Sansdulfx
\'\ v NO %W - = - gEIhIETE g
e

%’ » BEING- - - /H

..--.-sm «i .-:: .g.,:,.". Q,i""?}q

THE XMAWAMM“

fagg .
CO‘\/,[PLIED AN@;,,@UITED NP

BY

LALA J1vAN DAS PEHSWNER, %
bl wﬁ)ﬂ?&g © @ ) C\ . .',Dw..

“_»_.

’34

Sy
" - wr G gm0 n R *1

TRE PUNJAB PRINTING WORKS, LAHORE.

el — L
1st Edition 1,000 Copies Price, dnnds ¢

- S D e W
&9\4'5553 © gewr,, ‘ii Dg'}f: "

w’& :- i *e ing -
B ‘/ P



' AC.E.

While eugaged in th saration of the 2nd part «
Pandit Guru Datta’s - 1. -, I had to go through the ol
volurces of the The Rene, «ialor of Arya Varta, The Aryc
and Arya Putrika. 1t was then that I found that many
articles, though not from the pen of Pandit Guru Datta, were
worth preserving in a permsanent form. With this idea
set to the task of collecting all the articles that in my opinic
couly prove useful. " °d accordingly announced to th
_oublic (vae Preface t . 2nd part of Guru Datta’s worl
n‘)y intention of pubhise. 1_13 a vook form all the article
thus collected. But, on actuslly taking wp the work, tk
book appeare:l to swell out _qf proportions and the tas
seemed to be a gigantic one.” So, now, the same book will
iseued in the form of a series of pamphlets. Articles relatin
to ore subject will, as far as practicable, be put together an
printed iu & pampllet form.  This arrakngement will satish
~ I dare say, even the most fastidious reader.

1 am taking much pains in the preparation of th
series and my desire is to give to the public not only '
has oeen written by Aryan writers but even to try to
what I have been able to find in the non-Aryan liter:
supporting and corroborating the Vedic doctrines. .
series opens with the Vedic Terminology of Pandit
Datta and the present volume from the 4th of the s%

Other volumes are in the course of preparation. .

JIVAN DAS, Pensione:
Dated 28th November 1902,
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I am going to address you this evening on the Arya Samaj. I
gave an address on this very subject on the occasion of the first Anni-
versary of the Lahore Arya Samaj in the year 1878.

Fifteen years have rolled away and made great changes in the
country and in the Arya Samaj also. Io 1878 the Arya Samaj was an
infant institution, aud had on all sides difficulties to contend with. Its
very life was doubtful at that time. There were adverse forces and
opposition on all sides. The orthodox among the Hindus, and especially
the Brahmins, were its determined enemies. The followers of other
religious denominations also did not look wupon it with favour. There
was fear of petty persecution .on more sides than one. Excomrmuni-
cation from caste was a threat which was by no means uncommon at
that time. Sometimes the masses were ready to take the law into
their own hands and to wreak their vengeance on the members of the
Arya Samaj by using physical force. Becoming a member of the Arya
Samaj was sare to bring down upon a man the wrath of his whole
family,—father, mother, brothers and sisters, and even wife. The num-
ber of members was small. The funds at the disposal of the Samaj
were very limited, 1t had no building of its own. It had no import-
ant institutions to control. There were at that time very few Samajes
in other towns of the Punjab and in India.

Now the case is different. There are at this time Samajes in all
the important towns in the Punjab. Samajes bave sprung up in
several villages also. Throughout the North-Western Provinces there
are Samajes in all the principal towns. Important Samajes have
grown up in Rajputana. In the Bombay Presidency there are Arya
Samajes in many towns. Bengal also has a few Arya Samajes.

The Arya Samaj has important institutions to centrol, the most.
important being the Dayanand Anglo-Vedic College. This building
in which we are now assembled is, as you know, consecrated to that in-
stitution. There are several schools for boys and for girls also which have
been established by the Arya Samaj. There are more than one Orphan-
ages managed by the Arya Samajesin India. There are some Printing
Presses attached to the Society. There are several papers in different
Janguages which are being issued by the Samaj or its members. The
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fands under the eontrol of the Arya Samaj amount to several lacs, A!}‘
the important Samsjes have buildings of their own. The members o
the Arya Samaj are numerous. There is now not much fear of perse-
cution from the outside world. There is no danger now of a man
being turned out of caste for being a member of the Arya Samaj.
Nor 18 there any fear of the members of the Arya Samaj being attacked
by the masses. A man by entering the Arya Samaj now does not gene-
rally bring down upon himself the wrath of his family. On the other
hand, in several families the relations take as great an interest in the
Samej as the man who is a member. The wives of many membeis share
with them their views in Samajic matters. Some of them have joined
- together to found Samajes for females in more towns than one. The home
life of a man does not become miserable by joining the Arya Samaj.

But where there was harmony in the Samaj in 1878, now there is
friction. The members have not the love which they used to feel for
one another before. They are not now united, but are split up into
sections and parties. There1s unrest in the Samaj throughout Iadia.
The life of 2 man who is an active member of the Samaj knows no
rest. He is talking all day of Samajic matters and of his opponents in
the Arya Samaj against some of whom he is very bitter, His great
quarrel now is with his brothers of the Arya Samaj with whom his
views on some points do not agree. The djfferences in the Arya Samaj
are not now discussed with closed doors and in whispers, but in public
and loudly. Week after week the papers are full of angry discussions
between the members of the Arya Samaj. The attention of the gene-
ral public is being forcibly drawn to differences in the Samaj, and
" people are alarmed about the safety of the Arya Samaj and of the
waluable and useful institutions which rest uponit. There are some
peace-loving wmembers who are cutting off their connection with the
Samaj, as they bave become sick of the quarrels in 15, There are
many men who are thinking that the Arya Samaj has proved a huge
tailure, and that the day is nigh when it will cease to exist,

1 think the differences which have taken place in the Arya Samaj
are a great misfortune. It pains me very much to find one brother
arrayed against another. Iam sorry to find discord where there should
have been harmody. But I am not despondent of the future of the
Arya Samaj. I am as confident of its success now as I'was in the year
1875. 1 believe that there is a great future in store for the Arya
Samaj, and thas it is destined to remove superstition and ignorance
and to introduce a purer form of worship in India at least, if not in
other ceountries. I believe that it is sure to give peace of mind and
happiness to a large section of mankind. T am convinced that the nn-
rest is only temporary and that it will soon disappear leaving the
Samaj uninjured. I am sure the Samaj will come out stronger than it
was before 1t was overtaken by these troubles. I believe that it wag
necessary that the Samaj should pass through the crisis through which
it 18 passing. The very circumstances to which the Samaj owes its
Being made it necessary that it should pass through this crisis.
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The Arya Samaj was, as is well-known, founded by the greai
Swami Dayanand Saraswati, He was & truly great mau. He wasa
great manin body and in mind. The form of his body was that of
“a king of men.” He was-possessed of vast learning and a towering
intellect. His strength of mind was uncommon. -His love for his
fellow-beings was unbounded. He gave up his own peace of mind
that others might haveit. He sacriticed himself for the good of his
fellow-beings. But though .possessing these qualities he was meek
like a child. Those who have the honor and good fortune of knowing
his private life know how unassaming and unostentatious he was.

Such was the man who founded the Arya Samaj. It was not an
easy task to separate him from the institution he had founded. He
has left extensive literature behind him. The works he has left fill
many volumes, It was difficult to separate his personality from the
institution which he founded.

It is known to all that he foundod the Arya Samaj on the ten
Niyams (principles, or articles of faith). He required that*to become
a member of the Arya Samaj one should believe in the 10 Niyams.
If a man believed in the 10 Niyams, the Swamijee thought that he
could become a member of the Arya Samaj, whatever his opinions o
other subjects might be. He did net make it an essential condition
for membership of the Samaj that a man should believe his translation
of the Vedas to be correct, or the opinions expressed by him in his
works to be sound. All he required was that a person desirous ofen-
tering the Arya Samaj should subscribe to the well-known 10 Niyams,
or articles of faith of the Arya Samaj. He was not questioned abous
his belief or disbelief in the many excellent theories and philosophical
opinions with which the works of Swami Dayanand abound. He was
never asked what he thought of the works of Swami Dayanand and of
the translation he was making of the Vedas. He was never required
to believe Swami Dayanand’s translation of the Vedas to be infallible,
or to state that he regarded the works of Swami Dayanand te be free
from mistakes. He was never required to sacrifice his freedom of
thought and speech,.

Swami Dayanand found the Hindus in & very deplorable condition.
They as a nation were sunk in ignorance, misery and superstition.
They were worshipping stocks and stones, ard not satisfied with the
worship of their own innumerable gods and goddesses, were going after
the gods of other people, and taking to the worship of graves. They
were split up into numerous sects, They were priest-ridden and the
dupes of crafty mendicant sddhus. Troe religion was absent from the
land. There was only the form of religion without the substance. In
some places people could be seen talking ad nauseum of philosophical
questions, but there was not a particle of the spirit; of true religion in
them. The philosophical questions only proved a snare for them and
for qthers who ware attrasted to them. Ko saw that ne attention wes
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belng paid to character: that people under the clonk of religion were
cheating the world and Jeading most sinfu) lives. He saw that love for
fellow-beings had fled from the country, and that leve for God was not
to be secen. He saw that his countrymen were miserable, because they
had forsaken true religion. He wanted to regenerate Aryavarta, and
thought that it could be done by the revival of the study of Vedas and
of the worship of the one true God. He, therefore, organized the Arya
* Samaj, which.was meant to revive thestudy of Vedas and the worship
of one true God. He, however,did rot forget to introduce into the
articles of faith of the Arya Samaj other principles which are essential
for the well-being of humanity. '

+  The Arya Samajsupplied a great want in the country. There
. was no common or national religion of the Hindus. They were broken
up into sects, each believing in different doctrines and worshipping a
different god. There was nothing common to them. The different sects
of Christians believe in different doctrinal points, but they all agree in
believing in one God, one Christ, and in one Bible. The Muhamadans
are split up into numerous seets, but all the sects believe in one God, one
Prophet, and in one Kuran. There was practically nothing common
among the different sects of Hindus. One sect believes in one book, an-
other sect believes in another. One believes in one god, another in a
different god. If one is asked to define a Hindu, he will find it extremely
difficult to do that, Even rules prohibiting eating and drinking with
people of other religions are not universal. -In one part of the country it
is allowable for an orthodox Hindu to drink water from the hands of a
non-Hindn while in another it involves loss of caste and exclusion from
Hindu religion. The Hindus practically did not believe in one book norin
one God. All the Hindus are considered to have reverence for the
Vedas. But as a watter of fact there are many who do not even
know what the Vedas are. The number of Hindus who have not heard
accurately a single manire of Vedas in their lives is laes. Swami
Dayanand wanted to revive the study of Vedas and the worship of one
true God and for that purpose established the Arya Samaj, '

I believe the religion which the Arya Samaj preaches is the enly
religion which car become the common or national religion of the
Hindus, It suits the masses and also the advaneed section of the
people. It can satisfy the orthodox Hindus as well as those who have
received English education. It can be accepted by people who are in
different stages of intellectual development. It is simple and so can
extend over a large tract, if it cannot become universal. It requires
belief in one true God and in Vedas only.  There are no theoretical
questions or doctrines included in the principies of the Arya Samaj.
If Swami Dayanand bad made it an essential condition for entering
the Arya Samaj that a man should believe in particular doctrines, I do
not think that he could have succeeded so well in- the achievement of
_his great object—tbe revival of the study of the Vedas and of the wor-
“8hip of one trtic God.  Helief in- particniat-doctrines *presupposes a cere
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'tain amount and kind of education and a particular bent of mind.
Only those who have a certain kind of education and the required
mood of mind and training can accept a particular doctrine or philoso-
phical theory. Those whose minds are not prepared for the understand-
ing or reception of a theory can neither understand it nor believe it to
be correct. The greater the number of theories which a religion re-’
quires its followers to believe in, the smaller will be the number of men
who ¢aa embrace that religion. If then Swami Dayanand had
introdaced philosophical questions, doctrines and theories into the
articles of faith of the Arya Samaj, he would certainly have limited the
number of men who could bave entered it, He would thus have cur- -
tailed the usefulness of the Arya Samaj by limiting the sphere of its
action, and defeated his own object. For, the greater the number of
men who can join together to revive the study of the Vedas and the
worship of the unincarnate God, the greater will be the good they can
do to themselves and to humanity. The greater the number of men
who can enter the Arya Samaj, the greater will be the good they can
do by spreading pure religion, truth, and godlinesz.

We must be thaukful that the Arya Samaj has been placed upon
a very broad ar.d catholic basis : the basis of belief in one Eternal God
and in the Vedas. We must be thankful that doctrines, phiiosophical
matters and theoretical questions have not been inclnded in the
Articles of faith of the Arya Samaj. The Hindus must be thankful
that Swami Dayanand has turned their attention to a simple religion
which is pure and grand. He has not given them any new religion,
He has drawn their attentiou to what was old and latent in the Hindu
rmind. He told them that the Aryas, who were the ancestors of modern
Hindus, believed in one true God and in the Vedas, and he asked them
to believe in the Vedas and to worship the Almighty God sung in them,
The religion which the Arya Samaj preaches can be truly called a
National religion. On the broad and common platform of this religion,
which 18 simple and free from philosophical theories, men, whose minds
are in different stages of development and who have different modes of °
thinking, can come together to 1evive the study of Vedas and to worship
and glorify the Omnipresent Being who was adored by our ancestors,

1 cannot help admiring the greatness and moderation of Swami
Dayanand Saraswati. He was a great Sanscrit scholar, and if he had
chosen he could have set himself up for an infallible pontiff and have
been worshipped in his life. He could have made it an essential condi-
tion for entering the Arya Samaj that a man should believe his trans-
lation of the Vedas to be infallible and the exposition of philosophical
doctrines given by him in his works to be faultless. He, however, did
nothing of the kind. He placed before the public his translation of the
Vedas and the views he had on philosophical questions, and left the
public to believe what was good in his interpretation and exposition. I
cannot help admiring the truthful spirit and modesty of Swami Daya-
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nnnd. He was a great Sanserit scholar, but he admitted that the Rishis
who had gone before him, the Rishis who had composed the Brahmanas,
the Sutras, the Angas, the Upangas and the Upvedas, were greater men
than himself and much bettéer and abler scholars, and that his trans-
Jations and expositions must be.read with the light of the old commen-
tators. He did not claim to be infallible, Compare his attitude with
that of other people who have not claims to even one-tenth of the
Sanserit learning of Swami Dayanand. They ask people to accept
what they understand of the Vedas and their views on philosophical
questions to be truth and nothing but the truth. How can a man
then help wondering at the moderation of Swami Dayanand.

Swami Dayanand purposely abstained from entering in the
Niyams any doctrinal points and philosophical questions, He be-
lieved in all he wrote, but he had toleration for the views of others;
He knew that it-is almost impossible to make all men have the same
and identical views on doctrinal points and philosophical questions.
He, therefore, wisely excluded from the Niyams all doctrinal points
and philosophical questions, though he was not afeaid of expressing
his opinions on those matters frankly and boldly in his works. It
wonld be indeed absurd to make a belief one way or the other in
philosophical questions to be an essential condition for entering a
religious society. If the Christians should believe in Newton’s Law of
Gravitation, or Hamilton’s system of Philosophy, how absurd that
would be. Is it not.equally absurd that a man to enter the Arya
Samaj should be required to believe in one or all the six Schools of
Hindu Philosophy ? Is it not equally absurd that man should be
told that he cannot become a member of the Arya Samaj unless he
believes in the doctrine of Niyog, or the theory that vegetables have
souls. Swami Dayanand was a wise man and saw this, and so purpose-
ly excluded doctrinal points and philosophical matters from the princi-
ples of the Arya Samaj.

It will be granted perhaps that a man can make religious progress
without having distinct and definite ideason philosophical masters..
Cannot a man make religious progress without having a definite
opinion on the question whether vegetables have soul? Cannot &
man be religious without knowing whether “ Matter” was created or is
self-existent ? Cannot a man do good who does not know how the world
was created ? If then a men can be religious and good who has nos
distinct and defimte opiolons on these and other philosophical
questions, why shonld it be necessary for becoming & member of the
Arya Samaj that a man should be‘asked to ‘declare his opinions on
such matters? If the question is dispassionately looked at from this
point of view, it will I think be granted that Swami Dayanand acted
very wisely in not making a belief in philosophical questions one way
or the other an essential condition for becoming a member of the
Arya Samaj. >
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I believe that Swami Dayanand had an‘object in excluding belief
in philosophical matters from the articles of faith of the Arya Samaj.
He found a tendency in the minds of the men of his country to dwell
on theoretical matters aud to confound belief in doctrines with practis
cal religion. This tendency, when developed, leads to very deplorable
results. Men begin to pay greater attention to talking of philosophy
and religion than to doing virtuous deeds and worshipping God. Men
who talk of religion are mistaken for religious men, and it happens
that under false cloak of religion most diabolical deeds are commitved.
To direct the attention of men to deeds rather than words and to make
them lead religious lives, he, I believe, excluded philosophical questions
from the principles of the Arya Samaj,

Swami Dayanand, however, tock care to include in the articles of
faith of the Arya Samaj all that is necessary for the making of a
noble, virtuous and religious man. He required a member of the
Arya Samaj to believe in one true, everlasting and unincarnate God
and to worship Him alone. He thus dealt a death-blow to Idolatry of
which he was an uncomprowising and deadly enemy. He required a
member of the Arya Samaj to believe that the Vedas contain truth
and nothing but the truth and enjoined him to read and teach Vedas
and to hear them read and to recite them to others. He made it an
essential condition for entering the Arya Samaj that a man should be
ever ready to embrace truth and forsake falsohood, and that he should
" in all his dealings make justice the guiding principle. He held out as
an object before the Arya Samnj to do good to humanity and to
" ameliorate its physical, intellectual and social condition. He asked
the members of the Arya Samaj to be kind to all other brethren, and
to diffuse knowledge and dispel ignorance. In becoming members of
the Arya Samaj he asked them to pledge themselves not to be content
with the amelioration of their own condition, but to ameliorfite the
condition of others also. Lastly, in the tenth principle he required the
members not to sacrifice individuality in personal matters, but in
matters concerning the well-being of society to subordinate their private
interests to the interests of others. It was a high ideal of a noble, a
pure, and a religious life which Swami Dayanand sketched out in the
10 principles of the Arya Samaj for its members. If a member can
cconform bis conduct to the 10 principles of the Arya Samaj, there is
not the slightest doubt that he can become an enlightened, unselfish,
just, virtuous and- religious man, and a true member of the Arya
Samaj, notwithstanding that he may have doubts about some of the
,phil(fsop‘hical questions discussed in the great works of Swami Daya-
nand.

Under the whole reli;gion of our ancestors there lies the natural
and scientific principle that acts must be followed by their conse-
-quences, that the resnlts of actions cannot be warded off or atoned for
bgrl (;;Zy means. This principle is forcibly expressed in the following
hlokey jm
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“ An act cannot wear away without bearing fruit even in millions
of years; a man must necessarily eat the fruit of his good and evil
deeds” The religion of the Aryas requires that a man should pay
great regard to his conduct in life as he will have to eat the fruit of
his good and bad actions. * No amount of faith in theoretical doctrines
will save a man from misery if his deeds are evil. The Arya Samaj
draws the attention of people to the real and practical side of religion,
and asks them to perform virtuous deeds and to love and worship God.
Cannot a man love and adore his God who may not be learned in the
six schools of Hindu Philosophy # The members of the Arya Samaj
should show in their lives the practical side of religion, and, while
doing good to humanity, should love and worship their God and show b
their conduet what a religious man ought to be. .

Swami Dayanand purposely excluded all reference to articles of
eating and drinking in the 10 principles of the Arya Samaj. He left
the matter to be decided by every man having regard to his health
and the time, country and circumstancesin which he might be placed.
He made the 10 principles very catholic, so as to include persons of
all kinds of views about matters on which the 30 principles are silent,
But it will be seen that he took care to include in them all the princi- -
ples which go to make man noble, virtuous and religious. He, in his
life-sime, welcomed into the Arya Samaj all men who believed in the .
10 principles, notwithstanding that their ‘opinions on matters on
which the principles are silent were ditferent from his own, He
had no hesitation in admitting into the Arya Samaj men who had not.
. the sagne views with him on questions as to what articles of food
should be eaten. He had tolerntion for the views of others. He had
the noble virtue of being always open to convicsion. He wantad that
all men, who agreed in believing in the 10 principles, should be ad-
mitted into the Arya Samaj and work together to revive the study of
Vedas and the worship of one true God, notwithstanding that their
opinions on other questions might be different from his own long-
.cherished views, Thus in bis life-time the opinions expressed in his
works were never confounded with the articles of faith of the Arya
Samaj. The 10 principles only were regarded to he the articles of
faith of the Arya Samaj. The opinions expressed by him in his works
were held up as the opinions of a great man, and his translation of the
Vedas was looked upon as one coming from a learned Sanskrit scholar
having, perhaps, no equal in his time, Bubt he was not regarded as
infallible. No one could make any mistake in the matter as long as
Swamijee was alive. But on his death there grew up men who cons
founded the opinions expressed in the works of Swami Dayansnd with
the articles of faith of the Arya Samaj. They thought that as Swami
Dayanand had founded the Arya Samaj so all the opinions which he
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had expressed im his works must be considered to be the opinions of
the Arya Samaj, and that a man who had doubts about any of these
opinions must be expelled fiom the Arya Samaj, notwithstanding that
he might believe in the 10 principles. They could not conceive that
& man could be a member of the Arya Samaj by believing in the
principles alome. They could not dissociate the Arya Samaj from its
founder. They thus tried to shift the Arya Samaj from the foundation
on which Swami Dayanand had raised it. The new foundation on
which they wanted to place the Arya Samaj is narrow. If Swami
Dayanand had been alive he would have been the first to disown these
followers who were tryingto limit the sphere of his work. The tempo-
frary unorest in the Arya Sanraj has been caused by this attempt to shift
it from the broad foundation on which Swami Dayanand had placed it.
t am sanguine that when our friends who are trying to do this will
think about the mratter calmly they will recognize the mistake they
are making. I am convinced that the Arya Samaj will not be injured
by the attempt to' remrove it fromr the foundation on which Swami
Dayanand placed it. I believe there is no likelihood of the foundation
being shifted, as Swami Dayanand has built it on the secure and
ancient rock of Vedas and that the attempt will convince those who
are making it that their efforts are futile.

The Vedas were regarded to be infallible aumthorities by the
ancient Rishis, Kanad, the author of the Vaisheshaka system of

Philosophy, says —AgaRAGEAIH 'mm‘(a«q t This meang
that the Vedas inculcate we® and are, therefore, authorities,
In the samwe way Goutam, the aunthor of the Nayaya system of Philosophy,
recognizes the Vedas to be y@tw or authoritative in the
; .
following aphorism :—* q-‘-ﬁliﬁ‘a AATIATE  AeHATEIRTT-
 AuTATETa » and also gﬁmamaﬁa.’ ’ Similarly, Kapil, the
author of Sankhya system of Philosophy recognizes the Vedss
to be w#TY or infallible authority in the following aphorism ;—
fasweraficas: w@al grwad ¢ In the Mimansa of Jaimini we
find the following :—a<gty ¥ WH warr which means
that the Veda is authority in matters of we.
Says Manu :—

Fsfad wernd @ians ¥ afem |

AT FARAICRTEE 2 7 0

g¢ wikaa Fefagatl aga afEifda |
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Dharma rests on the whole Veda, on the teaching and conduct
of those who know the Veda, on the conduct of good men, and on
satisfaction of one’s conscience. Manu states that all diarma which
bas been propounded by him is contained in the Veda, the whole of
which is true knowledge. Manu directs that a man shounld determine
what his dharma is by the autnority of'the Veda. In Vrihaspati
Smritt we find the following :—

\ Py 2, * | )
Jgratufaasgeang urara fe a7 @a |
geag fariar Oy ar wmiaNa wwg o

This means that Manu is founded on Vedas and is, therefore,'
authority ; a Smriti which is against the teachings of Manu is not to
be honored.

I could, if time permitted, go on multiplying instanees to prove
that the Auncient Rishis regarded the Vedas to be depositories of truth.
So the position which the Arya Samaj has taken up in the matter of
Vedas is nothing new. It is the position which has been maintained
by all the Ancient Rishis, the .authors of all the great works which
have come down to us in Sanserit and which are the wonder and
delight of even the civilized world of to-day. It is the position which’
the gréat thinkers of ancient India had taken up. The Arya Samaj
requires its members to believe that the Vedas are authorities in all
matters which are contained in them. Sometimes attempts are made
by some opponents of the Arya Samaj to discredit the movement by
trying to make people believe that the Arya Samaj asserts that it is not
necessary to study . Science, that all discoveries and inventions which
are made from time to time could be made by consulting the Vedas.
The Arya Samaj, however, does not take np such an absurd position.
The Arya Samaj believes in progressive knowledge, and enjoins its
members to be ever ready to embrace truth and to give up falsehood,
and to foster knowledge and to dispel ignorance. The Arya Samaj is
not blind to what has been done by Science, and recognizes the immense
good done to humanity by scientific men. The Anglo-Vedic College,
which has been established by the Arya Samaj for the purpose of
imparting knowledge of Sazserit, English, and Science, should be
sufficient to convince people that the Arya Samaj does not hold the
absurd opinions imputed to it by its adversaries,

The members of the Arya Samaj, however, generally have a very
high regard for the ancient Rishis of whom our country is proud, and
believe that they had madeA great progress in theoretical and practical
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knowledge. The extent of progress they had made in diffe-
reat branches of knowledge cannot yet be accurately determined. As
knowledge of ancient Sanscrit works is increasing, it is coming to be
known that our ancestors had made greater *progress than was first
believed. Sometimes one cannot help wondering at the long way they
had gone in their search after truth. In some cases one seems to
have in ancient Sanscrit works glimpses as it were of theories which are
regarded to be most modern. In the first chapter of Manu we find
the following account of creation :—
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“«This (universe) was pervaded by darkness, and was impercepti-
ble, undistinguishable, anknowable and mponcexvable (in a chaotie
forr,n), and was sunk, as 1t were, on all sx_des_ in profound sleep. Oun that
appeard the seli-existent Almighty bringing order out of Chaos with
round force, the dispeller of darkness. He, desirous of creating multi-
farious beings out of his own body, first creatzed Ap and in that p!aced
the seed (of initial force). That developed into a golden egg (e, a
flaming sphere) like in splendour to the thousgnd-rayed (sun), and in
that pervaded Brahma, the grandfa,t;he? of ail hhp WO!‘[C.iS. Brahma
having lived in that for a year, of his own motion divided the egg
(sphere) into two, Out of those parts He made the laminous and the
non-luminous spheres; and in the midst was Akash, the elghb dishas
(sides), and the eternal place of ether.,” A year of Brhama, 1t must be

‘remembered, is a very long period.

This account of the creation of the world cannot fail to strike a
man who bas read of Laplace’s theory or the Nebular theory of

Body (shrira} here means Frakriti, the primordial matter.  Kditor,
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creation as very closely resembling it. - The theory of creation which
is now accepted to be correct is that matter was in a chaotic form and
that- there was darkness everywhere and that everything was at rest,
There appeared motion in the nebular mass at different places, which
became circular, and then flaming spheres of enormous dimensions were
formed. Our solar system was one of the spheres. Gradually the
planetg which formed part of the sun became separate from the sun.
The earth also became separate from the sun in the same way. The
modern theory of the ereation of the world thus seems to have been
anticipated by . our Rishis who flourished in times which are so old as

to be called pre-historie. The word %7 is generelly considered

to mean water, but it appears that in the above-mentioned slokas of
Manu it means a highly rarefied state of matter, which may be etherial
or even something stil more rare which pervades the nniverse.

wy comes from HAY =gty which means t0 pervade sTala]
fiﬁt[ gtasq. A relic of the theory of creation as found in the

works of ancient Rishis is met with in the word Brakmanda. - The
universe. is collectively called by that name, which means the great egg.
or sphere -out of which the worlds forming our solar system have been
formed by separation. “Terms” says Whewell, “ record discoveries
Emerson has characterized language as “ fossil poetry.” We see an
instance of this in the name applied to Saturn; he is. called Surya-
* putra (son of the sun) in Sanscrit. Science demonstrates that Saturn
- formed once a part of the sun. In the Sanscrit name of Saturn thus
there seems to be fossilized a scientific discovery made by the anciens
Rishis. . ,
In the first chapter of Manu, immediately after the account of the
creation of the worlds, we come to the following :— T
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« Phen Brabama created out of himself manas (life) which is and
is not, then came conscious life having the qualities of feeling and

motion. Then came to the big mind, and all (things) having the thres
ualities of (feelings, intelligence and action) apd then gradually the
?’;ve senses which apprehend objects.” Does this not look like Darwin’s

theory of evolution? I have translated €waX as motion or
motor power; Kalluk, the annotator of Manu, explains gxax by
aFEHTeAd which means, capable of doing one’s work. This
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word €gax evidently refers to the development of efferent

“nerves which carry from the mind (ganglion) orders to put the muscles
into motion for doing the work desired by the mind.

The great writers of modern times on Political Economy have
discovered that one of the causes of unequal distribution of wealth
in a society and of the consequent misery is the monopoly of land by
a few citizens. It has been proved that rent of land should go to the
State, It is advocated that rent or land revenue is the most un-
exceptionable kind of revenue ; and Governments in civilized countries
are advised by writers on Political Economy to assess revenue on land.
It is remarkable that our ancient writers prescribe land revenue as one
of the revenues which should be taken by the State. Land revenue
as a source of State incore, is coming down in this country from time
immemorial. It is not probable that it was by accident that land
revenue became a source of State income in this country, and that a
great law of Political Economy which has been discovered 1n Europe
and America only recently was reduced to practice in this country in
times to which the memory of nations does not extend.*

The great progress which was made by our ancestors in Mathe-
matics and Astronomy is an admitted fact and need not be dwelt
upon. They had also discovered the law of gravitation.t

In matters relating to the system of education the great progress
made by our ancestors remains yet to be acknowledged by the civilized
world. The literature on the subject of education 18 dally increasing
in Europe and America and is assuming an importance which i
deserves. A perusal of Vatsyayana’s Sutras, in which the subject of
education is alluded to in passing, shows that our ancestors had devoted
much attention to the matter. There are mentioned 64 branches of
knowledge whieh an educated man should try to know. Some of the
branches of knowledge mentioned therein have not even in these days
attrftcted thé attention of the thinkers and writers of the civilized
world.

Then 1b is to be noted that the whole of the civilized world is
thinking how to impart knowledge and educate A man without im-
pairing his powers and the powers of his progeny. The sons of greab
men do not generally turn out great. Great intellectual powers are
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-} % Alberuni further tells us, and it is a remarkable fact for Hindu students to kuow,"
that some idea of the law of gravitation was known to Hindu astronomers. Brahmagupta,
as quoted by Alberuni, says, ¢ All heavy things fall down to the earth by a law of nature,
for it 1s the nature of the earth to attract and to keep things, as it is the nature of water
to flow, that of the fire to burn, and that of the wind to set in motion.” Varahamihira
also says: ¢ The Barth attracts that which is upon her.’ (Chap, XXVL)” R, C, Dutta’s
Aucient Indie, Vol 111, page 493.
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no$ often transmitted from generation to generation in the same line.
It is very seldom that the sons and grandsons and great- grandsons of
a man who is intellectually great are as great as himself. The pro-
gress of Europe and America is nos kept up by the'sons and grandsons
of great men generally, but by the sons of men of the lower and middle
classes who come to the front as those ahead of them are rendered
weak and unserviceable by the struggles in intellectual fields. The
civilized world has excellent institutions for maintaining and develop-
ing vigor of body with that of mind ; but if there had been caste system
in Europe and America the high pressure of compebltlon would have
killed modern civilization by this time,

Our Rishis evidently had to grapple. with these difficalties in the
times in which they lived. In their $imes I believe there existed easte
system, though it was not so rigid and inflexible as now. To keep up
intellectual vigor with that of body there was prescribed the system of
Brahmacharya Ashram in which it was attempted to make every
man pass through the stages through which nations have passed in
their onward race of progress ; and thus endeavours were made to keep
up strength of body together with that of mind and to bequeathe iv
from father to son, so that mental vigor might be continued and deve-
loped from generation to generation. I believe time will come whez
the system of Brahmacharya will receive the attention it deserves and
will be considered to be a monument of the progress our Rishis had
made in evolving a system of imparting education and of the efforts
they made to solve the questions which are puzzhng the thinkers of

‘modern tlmes : -

The progress our Rishis had made in ‘understanding and solving
the question of Sanitation, which is'considered to be a modern science,
is amazing. A thinker has called the Hindn religion ‘a huge system
of sanitation’” From one point of view indeed the Hindu religion does
appear to be a huge system of Sanitation, but it will be. adwmitted by
those who have given any thought to the matter that this system of
Sayitation is perhaps more effective and advanced than the system of

‘Sanitatior devised 'in modern times. The subject is very vast and I

will only allude to one or two things. ' I was, a few days ago, reading
Dr. Brunton’s ¢ Disorders of Digestion,” Dr. Brunton speaks of food
and cookery as.moral agents, and mentions (page 56) the case of a
clergyman in New York who perceived that dentistry may be a moral

.agent.  He iosisted on. all the people attending his mission- -chapel,

keeping their teeth in good condition, and had very much less trouble
from drunkenness in his congregation. Danta-dhiavan or brushing
the teeth daily is recognized as a duty by all Hindas and is performed

-without fail as a moral duty by every orthodox Hindu, It is enJomed
in Manu in Adhyaya IV, sloka 152 :—

A< DRI W gFAYEd ASAAN 1
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“ A man should obey the calls of nature, comb his hair, bathe,
brush his teeth and' anoint his eyes in the forenoon.” In Shushrusa
(Chikitsa Sthan, ch, 24) there are several shlokas devoted to brushing of
teeth.

Bathing has come to be recognized as a moral agent now. Its
importance seems to have been learnt by Europe from India. Some
years ago I read an article on the ‘tub’ in a paper in which the
writer showed that formerly in Europe people even of higher rank
bathed very seldom. The writer mentioned the case of a Governor-
General of India who on his arrival was asked by the nobleman who
was to be relieved to have a bath. The nobleman who was to take
charge of the office of Governor-General remarked that he had bathed
only recently at the Cape of Good Hope and that it was not necessary
for him to bathe so soon. In those days there were no steamers and
it took a long time to come to Calcutta from the Cape of Good Hope.
Now the advautages of daily bath are acknowledged by the civilized
world, and it has come to be recognized as a mora] agent besides being
necessary for maintaining the health and vigor of body. In India it 1s
considered part of one’s duty to bathe daily and i is enjoined in the
works of ancient Rishis. I have already quoted a Shloka from Many
which enjoins bathing daily.- There is also another Shloka (No. 129) in
Chapter IV, on the subject :—
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“ A man should not bathe after eating, nor when ill, nor late at
night, nor with clothes always, nor in a tank the depth of which a man
does not know.” Shushruta speaks as follows of bathing (Chikitsa
Sthan, Ch. 24):— , o
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“ Bathing removes sleepiness, burning, fatigue, sweab, itching
snd thirst; it tones the heart, removes dirt, clears all the senses, drives
away langour and sin, it produces cheerfulness and imparts vigour ;
1t cools the blood and promotes appetite.”

Cremation is another instance to the point. The civilized world
has come to recognize the necessity and importance of burning the
dead from a sanitary point of view. But the old ideas on this point
are too strong even for the young and vigorous civilization of modern
times. Cremation is making very slow progress in Eurppe and
America, as it has to contend with old superstitions at every step. In
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India it is in vogte from time immemotial and has beconie; ag it wete,
a part of the religion of the Hindus. It is enjoined in the works of
Rishis of the oldest times. It is the final Sanskar of the Aryas which ~
has come down from the time of the Vedas*

Food is coming to be recognized # potent agetit for maintaining
sound mind in a sound body in enlightened Harope and Awmerica now:
Its importance as a moral agent is dawning on the minds of the
advanced thinkers of modern times: In India you all koow the
question of the kind of food which a man should or should not eat is
considered to be a very impottant one. There ate rules regarding what
a man should or should not eat in the works of the most ancient think-
ers of India. These injunctions are given, looking at the question from
a medical and also a moral point of view, When closely examined the
two views generally become one. What is good to be eaten from the
point of view of Dbarma Shastras also appears to be good from the
point “of view of Ayurveda (Medical Science). .But the questionr
has assumed even religious importance in India. It is no longer look~
ed at from the sanitary or even the moral point of view. It has taken
such a deep root in the mind of the Hindu that it becomes often diffi-
cult for him to maintain the balance of reason when coming to weigh
this question. A Hindu now is sure to throw in the scale his long-
ingrained prejudices on the subject, and thus he makes it impossible
for himself to weigh evenly the reasons for and against a particular
article of diet. I amalluding to this point only to show that in ander~
standing Sanitary matters and enforcing rules on the subject our
ancient Rishis had made great progress and had made discoveties the

“importance of which the civilized world has come to recognize only very
recently.

1 shall briefly allude to the ptogress our Rishis had made i
Medicine. The writings of Wilson, Royle, Wisé and Uday Chanda Dusta
have placed before the civilized world the resalt of the progress they
had made in this subject. Dr. Wise has shown in his History of
Medicine that it is t6 the Hindus the werld owes the first system of
medicine. The amount of investigation they had made in finding out
and recording the properties of drugs is astonishing. The Materia
Medica of the Hindus is perhaps more extensive than the Materia
Medica of the modern world, taking all things together. The modern
inquirers in this field of knowledge have riot been able to show that
boldness of thought snd research which eharscterized our Rishis,
They knew no superstitions when they were inquiring after truth.
Every thing wae clean to them whish was useful for humanity. - The
Rishis had found out the properties of Urine of.different animals, and-
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used it as a medicine. Cow’s urine * was found to possess valuable
properties and came in time to be regarded as sacred. The thinkers
of the modern civilized world would consider cow’s urine to be a dirty
substance and would not touch it, and much less proceed to ingunire
about its medicinal virtues, The Hindus had made some progress in
Chemistry and were familiar with several chewmical processes. It is no
secret now that there is a detailed description of lithotomy and of
the process known as extraction of the feetus ex utero in the ancient
work on Surgery and Medicine called by the name of Susruta. Nos
less than 127 Surgical instruments are deseribed in the work, The
translation of Charak which Kaviratna Abinash Chunder is giving to
the world is throwing a flood of light on the progress our Rishis had
made in the subject of medicine. The opinions which is is eliciting
‘rom men of the medical profession thronghout the civilized world are
very interesting. Dr. Clark M. A., M. D. of Philadelphia, says:—“ The
visdom of the ancients will certainly compare favorabiy with what we
ook upon as modern, Certainly the ancients were far ahead in many
shings”  Dr. A. Mister of Cashmere says :—“ No Medical man’s library
thould be without Charak, for his education cannot be cowplete unless
1e has studied this great work of practical and philosophical medicine
................. I should not be surprised if this translation of Charak
wings about important changes In our ever-changing but always
yrogressive systern of treating disedses.” The Mayor Brothers Drug-
jists of St. Louis, United States, say :—* We are surprized to find that
nich we now consider new was well known to the physicians who
wdministered to the ancient citizens of India” Dr. Hassler, M. A,
M. D., Ph. D. of Santa Ana, calls 1t a8 “condenséd world of wisdom.”
dr. Castleman of Kansas City says :—“1I wag not only greaily pleased
»ub greatly astonished to find that the ancient Hindu physicians and
wthors were well acquainted with facts, scientific facts, medicines and
heories, that we in the West have only just, within the last fiftv, forty,
hirty, or even ten years, discovered and thought were new.” The
{pothecary of Chicago says:—“ The work abounds in highly philoso-
»hical nphorisims, and its Materia Medica puts to shame some of the
imples and compounds extolled by E.iropean Medical writers of com-
aratively modern times.” Medical Record of New York says :—
This treatise..,......takes us into new realns of medical thought and
iew modes of scientific teaching,”
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Svusrura, Sutrasthan, Chapter 46,
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- "Bhe progress our ancestors had made in Philosophy. was by no
maeans contemptible. The Hindu sages were the first philosophers in
the world. From them came to learn the thinkers of Greece. The
"Theosophists of the modern civilized world are now coming to learn
from India lessons in Philosophy. Time may come when the philoso-

hers of Europe may think it worth their while to learn lessons in
‘Philosophy from the works of the Rishis of India,

The Hindus were the earliest teachers of the world in all the depart.
ments of knowledge. They had made distinguished progress in all
-branches of kunowledge inclnding mathematics, astronomy, medicine
-chemistry, literature, philosophy, sanitation, sociology and religion
However, we find often many things which seera to be puerile anc
dmpossible mixed with mnch that is sensible in the works of the ancient
Rishis, It is possible that some of the things may be puerile anc
wrong. But it is certain that several things which we conside
impossible and absurd are really not so. We do not understand then
_and then consider them %o be absurd. The Rishis sometimes attachec
one sense to a word in one place, and we now atiach a different sens
when we try to understand it ; and so the whole thing looks absurd
Sometimes they are talking in allegory and we consider that they ar
gpeaking plain language. I shall mention one instance which wa
brought to my notice by a friend gf mine who is a learned Sanscri
scholar. In several works we find mention made of kings having rules
for thousands of years and of events having occupied very long period:
This looks to us 1mpossible, as the life of a man 18 never found to be

- Jong. The Vedas also enjoin us to pray for a life of 10

yoars :—wia® W1g, Waw | We jump to the conclusion tha
the whole thing is absurd. Now Katyayana in his Shraut Suatr
"{Adhyaya I, Kandikda 6, sutras 25, 26 and 27) tells ®* us tha

¥3GT means a day, and he quotes Satapatha as a
authority. This clue unravels many a mystery and renders man
:accounts, which are censide+ e to be absurd, reasonable, and many thing
which are believed to b2 7.mpossible, possible,, When there occurs th

~ “gaEax word we always interpret it to mean a year and s
-create difficulties for ourselves which we cannot surmount. The fact
#that it means a year and also a day; the context should show v
whether it is to be interpreted to mean a year or a day in s practicul:

~splace. In Hnglish we all know that one and the same word b
-geveral meanings but we never make mistakes in interpreting it; w
«are guided by the context.

You must have heard of the story of the ravishment of Ahaly

-wife of Gotam, by Indra. This story goes to lower the character of tl
_Rishis, and we are apt to draw conclusions as regards the morality
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the age in which the heroes of the story flourished. Now thers is an
explanation of thisstory in the Satapatha Brahmana which shows thas
Ahalya is Night, Gotam is Moon and Indra is Sun. The story is an
allegorical description of the rising of the sun after the end of nighs.
If ali allegorical descriptions in English were to be understood in their
literal sense, what havoe we would be making of the Eogiish literature |

I was some days ago reading a chapter inCharak in which the
word ‘Indra’ is used for a force. Evidently it menns the force of
Electricity in that placet We are familiar with lightning which is
said to be vajra of Indra, and as a matter of fact 1t is bolb of electricity.
In understanding the works of ancient Rishis we must remember that
many words are there used in senses different from those we are in the
babit of giving to them, that a word has more meanings than one, and
that there are some descriptions which are allegorical : and then many
absurd descriptions will become sensible, I do not mean by saying
this that there is nothing unreasonable, impossible or absurd in the
works of ancient Rishis. Al I mean to say is that we must proceed
cautiously and not jump to conclusions with a mind prejudieed either
one way or the other.

L]

Gentlemen, the questions arise why have we gone so low in the
scale of progress, why have we been sunk in ignoranee now, why have
we been left behind in the race of nations, when our ancestors wers
the first teachers of mankind in almost all branches of knowledge and
when they had made distinguished progress in &cience, literature and
arts, when the rest of the world was sunk in ignorance ? 1t appears to.
me that one of the most potent reasons is that we have given up the
ancient and true religion of the Vedas, -The Vedas incnlcate the
worship of one true and unincarnate God. We gave up His worship
and took to the worship of stocks and stones, and set up incarnations
of Him who is never born and never dies, Soine of you may be dis-
posed to doubt whether the Vedas inculeate the worship of one true
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and unincarnate God. You may say that there is mention made of
fire, water, and air, the sun and the stars a8 objects of worship. You
may point to the words Agni, Indra, Vayu, Varuna, Surya, and say
that these nare the deities who were worshipped in the Vedic time. I

will refer you to the following mantra of Rigveda (Mandal I Sukta 164,
mautra 46) :— )
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Professor Max Muller translates this as follows :—“ They call him
Indra, Mitra, Varuna, Agni, then He is the well-winged heavenly
Garutman, that which is one the wise call it many ways; they call it
Agni, Yama, Matariswan,” and remarks that this verse “ boldly declares
_ the existence of but one Divine Being, thongh invoked under different
names.” Again, we find the following in Kaivalya Upanishad :—
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“He is'Brahma, He is Vishnu, He is Rudra, He is Shiva, He is
Eternal, He is Indra, He is Agni, He is Chandrama.” The following
18 from Manu (Chapter XII) :—

TAAT Jgeeafid anavy asufa |
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“ He is called Agni by some, by some Manu, by others Prajapati
Indra, Prana, and also the Eternal Brahma.” Colebrooke, in his work
on the Vedas, says :—“ The ancient Hindu religion as founded on the
Indian scriptures recognizes but one God.” Charles Coleman, in his
* Mythology of the Hindns’ says :—* The religion of the Hindu sages
as inculcated by the -Veda is the belief in, and worship of, one great
.and only God, omnipotent, omniscient, and omnipresent.”” Rev.
Garrett, in his appendix to Bhagavad Gita, says :-—* These truly sublime
ideas cannob fail to convince us shat the Vedas recognize only one God
who is alwighty, infinite, eternal, self-exist2nt, the light and the lord
of the universe,” ’

I will here quote two mantras from Yajurvedn :—
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“ He is omnipresent, all-powerful, having no body, unincarnate,
pure, omuniscient, all-intelligent, the Lord of all, self-existent.”

ag=fa ardala ayt aeefeaa |
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“ He moves and He does not move, He is distant and He is pear,
He is in ali and He is outside all.”

The Vedas inculcate the worship of one true, almighty, eternal,
omnipresent, omniscignt and unincarnate God as believed in by the
Arya Samnj. One of the most potent causes why the Hindus have
sunk so low in ignorance, poverty, sin and misery is that they have
given up the worship of the God who is chanted in the Vedas. Swami
Dayanand felt this and so established the Arya Samaja on a broad and
catholic foundation. The principal aims and objects of the Arya
Samaj are:—revival of the study of the Vedas and of the worship of
one true and unincarpate God, the advancement and diffusion of know-
ledge, bettering the physical, moral and social condition of men, and to
teach them to make love and justice their guiding principles in their
actions in relation to others, and to lead unselfish and benevolent lives,

The Arya Samaj has survived the ruthless attacks of its opponents
who were outsiders. 1 believe it will outlive the temporary discord of
those who have taken shelter under its roof, as it has been built by the
true-hearted and unselfish Swami Dayanand on the secure and ancient
rock of Vedas and as it has been consecrated to the worship of the
Almighty and unincarnate God of all times and all nations, '
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ARYA SAMAJ
" AND |
| "Swami Dayanand Saraswati.

(%) .
A Lecture by Lala Munshi Ram, of Jullundhar,
ON

The Future of the Arya Qamay.
—e

It is with diffidence and with a sense of great responsibility thab-
1 rise to address you on a subject, fraught with the mest important-
interest, not to those alone who call themselves members of the Arya-
Samaj, but bo all discerning persons, who have eyes to observe ané un-
derstanding to apprehend the great Religio -Scientific Upheaval, which
has given such arude shock, not only to the ‘orthodox mythology a}nd
pessimism of this, our ancient land, but to the popular theological
systems of the whole civilized world.

I am fully conscious of my inability to do full justice to the sub-
ject, but if any efforts of mine may lead even a single one of you—
more qualified than myself—to meditate deeply on this moémentous-
question, I shall deem my labour amply compensated.

The orthodox will perhaps laugh at my presumption in ventoring
thus profanely on the precincts of the sacred fane of prophecy ; bat let-
me assure them in all sincerity that it is far from my object to usurp-
the mystic privileges of the prophets of good old days. Aill contend

for is a voice, aye, a free voice in the Hall of all Nations—the sacred
Hall of Reason and Divine Wisdom.

It is & rale in the physical world of action for # man, who wants to
take & leap forward, to trace a few steps back so that full force might
be transmitted to the onward leap. As in the physical, so in the
world of thought, it is necessary to go back a step, before we can soar
#0 high as to imbibe a forecast of the fnture. Allow me, therefore, to
go back a little to the past, so that our view of the future may be:
comparatively more unclouded and free from error. '

It is not necessary for me to take you very far back in the pas,
because my purpose in doing so is merely to present to you she con-
trast between the present and the past of Indian thoughb._ I wan$ to
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apeak to you of the condition off religious thought in India immediate-
ly before the advent of the English, and to trace roughly, step by
step, the ground trodden by the Reformation in order to reach the
present goal.

Turn your mind’s eye a century back and you will find the inhabi-
tants of this unfortunate country sunk in a lethargy of religious
fatalism. You will find the Hindus caught in the meshes of supersti-
tion and pessimism. All liberty of thought and action is crusbed ou
of them. They are required to think and to observe throngh the
spectacles of Puranic mythology supplied to them by the wily priest-
hood for hire. Instead of the bold specnlations and high moral prac-
tices of the Rishis of Upanishads and Shastras, we have the slavish-
ness of forgetting our own identity and the midnight orgies of the
Skaktiks and Vammadrgis. A certain amount of mental pasture is
served out to each and all, but the quality depends upon the whim of
the dominant priest-hood. Each man has meted out to him his por-
tion of truth ; mo one is permitted to seek it for himself.

The eontact with the followers of Islam had indeed for a time dis-
turbed the even tenor of the immobile Hindu life, but the giant arms
of all-absorbing Hinduism opened, as it were, by intuition, and the fire
of Islam was locked securely in its cold embrace and extinguished. It
is usually believed and taught by historians that Hindus were con-
verted to Muhammadanism, by millions, but nothing could be more
farther from truth. The Hindus rather proselytized the Moslems,
Instead of the worship of one Great God without an equal, Hinduism
taught Islam the worship of a host of wonder-working saints and
martyrs. And the Spirit of Hinduism permeated Islam in India by
its tolerating the worship of Muslim saints along with the Hindu
Pantheon. I do not for a moment mean to say that no genuine Mu-
hammadan was left on the‘fuce of the country; but exceptions rather
prove the rule,

Such is a rough panorama of religions and moral thought in India,
defore the English came to govern the country,

But the aspect of things changed altogether on the introduction of
a mew element 1n the land of speculations and dreams. On the:-advent
of the English, we came in contact with a bardy race of iskinders
whese habits, aspirations, and ideas were quite at antipodes with us,
The dreamy East, for the first time, shook hands with hard-and-fast
materialism of the far West. Modern Hinduism tried its best to
abserb this new self-asserting, experimental, matter-of-fact spiris,
which had ploughed the waves of the blue ocean and braved the
dunger of unknown lands undaunted. But modern Purani¢; Hindujsm
had, at last, found its match. The proud English spirit eluded the
blandishments of its dreamy charms and shunned the fatal inviting
compromises which were offered,
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As an example of the efforts of Hinduism in thig direction, the
remarks of Sir Alfred C. Lyall may with propriety be quoted bere.
Says Lyall in hiz Asiatic studies :—“ Any renowned soldier would cer-
tainly be worshipped after death, if his tomb were well-known and
nccessible. M. Raymond, the French Commander, who died at
Hyderabad, has been canonized after a fashion; General Nicholson
was adored as a hero in his lifetime 1n spite of his violent persecution
of his own devotees, &.”

For once Hinduism was utterly foiled. It stood dumb-founded
for a time. Sullen and gloomy did it stand aside, nor did it appear
ready to give way to a foreign mythology. But the progress of Eng-
lish education introduced iconoclastic ideas of materialism and positi-
vism, which, however, were not foreign to the spirit of the land. The
Charvaks and Nustiks had always been working side by side with
spiritualism and idol-worship, and the tottering faith of the educated
‘Hindu youth found an alluring refuge in the material atheism and
positivism of the West. Orthodox conservatism on the one hand,
rkepticism and rank infidelity on the other—strange conglomeration of
forces !

The prospect was gloomy, icdeed! It appeared as if the Hindu
society, which had successfully withstood the attacks of adverse eir-
camstances for more than 30 centuries, was going to be swallowed up
by the vigorous giant of materialism from the West. But, unique as
the ancient Aryan civilization stands in the history of the known
world, it was not destined to die such an easy death, The Divine law
had ordained otherwise, and no human agency is strong enough to
oppose the commands from On High. .

Professor Max Muller, in one of his lectures delivered about 1878,
has said, that Hinduism was either dead or dying. He may be righs
ds regards the modern Puranic Hinduism. Itis no doubt dying out,
though not dead quite yet. But if he meant that the old religion of
the Upanishads, the truest perception of Divine Law and Harmony
was in danger, he was uttely wrong.

The learned Professor, further, was of opinion that the Brahminical
religion did not possess the spirib of patriotism and martyrdom in is.
But a careful perusal of the history of ancient India—because our
history is complete, if we do not restrict the term to a chronicle of
wars, murders, and proper names alone—I say, that a careful study of
our ancient history will show that the religion of the Vedas (for Hindu
is a rurhi term, aterm of arbitrary significance, applicable to the.
followers of the Vedas generally) has always produced greate
pitriotic spirits in emergencies, who have, in times of tyranny
and danger, upheld the banner of truth and justice in the
teeth of oppression and persecution, It would, indeed, be a

* Jibel, and that of the worst sort, to say that Hinduism has produced
no ‘patriot and ‘martyr, when it can boast of & Shankaracharya, a
Chaitanya, a Nanak\!
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Out of the host of saints and Rishis, whom Hinduism generates,
there has often arisen some spiritually-minded man, inspired from On
High, who reveals a new light, who cries aloud for a great moral
change, who creates aud propels a deep movement in the hearts of the
people. Such teachers have left their mark on Indian history, and
their ideas endure but its light grows fainter and fainter till it loses

" its lighting poWwer altogether, '

The crisis for the Vedic religion was a terrible one,» On one side
was generated a spirit of skepticism and irreverence which, in its
attempts for freedom, set at defiance all kinds of lawful restrictions and
authority, On the other side, stood dogmatic Christianity, which had
already flooded three continents, and which advanced, as it were, to
swallow with one gulp, the wonderful structure of society and civiliza-
tion, which, however degenerated now, had originally been brought
forth and reared, since the very begiuning of buman life, by loving
saintly hands. And taking advantage of the toleration policy of the
new government, Muhammadanism, Buddhism, Jainism and a score of
other minor isms, marched in the wake of Christianity ready to de-
molish the oldest people, and .the oldest religion on the face of the
earth, A nation which had reached the zenith of its civilization at a
time when the forefathers of its conquerors strutted naked in the
jungles like wild animals, a people who gave its law and philosophy,
its ethics and science to Egypt and Greece, at whose feet were learnt
the first lessons in spiritualism and theology, aye, the spint of whose
philosophy leavens, at the present moment, the 1deas of the civilized
world, was in . danger of being swept away from the fuce of the earth,
The spectacle was truly terrible and heart-rending !

And was there, then, no hope for this devoted people? Were the
days of ite existence already numbgred ?

In the days when Buddhism had overwhelmed the Vedic religion
in India, a great apostle had arisen, who'had planted afiesb the banner
of the eternal Vedas on the 1ndian eoil. : ‘

A brave warrior, an undaunted general, was now wanted to rescue
Hinduism from the unprecedented seige, to which it would bave to
capitulate for want of succonr, Human agencies seemed powerless to
witbstand such a determined, combined effort !

Was the Vedic fort to be delivered over to the enemy for want of
n general? Ram Mohan Roy and Keshub Chandra Sen took the
leadership in their hands, and tried to stem the rushing tide for a time.
" But the weapons with which they fought, were neither indigenous nor
natural, Borrowed as they were from the very system against which
they were used, they fell through for want of proper support from the
country, “ Few will deny,” says the great Keshub, “ that the material
Universe is a great religious teacher, that the sublime and beautifal
in nature exerciee & vast influence on the mind That the werld
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-around us is a great religious teacher, and that religions men fell awed
and subdued by the aspect of nature, are obvious truths; but most
persons, who judge, by history, observation and experience, would flatly
deny that these feelings alone necessarily make for spirituality, or that
the physical forces and processes of the Universe alone prove the
Divine Benevolence. What have the grand, awe-inspiring cathedrals
and churches of Europe done for the spiritual wants of Europe ?
Material structures and appliances, however imposing or awe-inspiring
they wight be, can only impress.the mind for & sime, A thing which
has a limit can not make an unlimited impression, *Familiarity
‘breeds contempt,” has been said of material, limited objeets only. In
order that the impression on the mind mighs be lasting, it is necessary
%0 bring it in contact with the Unlimited and Eternal.

The condition of India at this time was peculiarly unfortunate,
In the European countries where the line between theology and lay
affairs has been sharply drawn, religious torpor does not neeessarily tell
upon the social and moral condition of nations. Bup with India the
case is quite different. The whole life of the people, social, intellectnal
and physical, is so completely intertwined with religion, that spiritnal
death means nothing more nor less than the paralyzation of all the
social, intellectual and moral faculties. In such a country, nothing
less than the rise of a great Rishi, who had drawn his inspiration
direct from the ancient source, could revive the dormant and dying
spirit of the Father-land. The contact of India with the hammer of
western science had shaken Indian society to its very foundatien, and
the few who had tried to stem this rolling tide of skepticism, atheism
and aguosticism, with the help of blind faith and lip-prayers berrowed
from popular Christianity, were utterly foiled, and failed to reach the

“innérmost beart of the prostrate people. Really it was a time when a

Shankaracharya, nay, one with the spirit of ten Shankars alone could
save abandoned Bhdrat. The patriotism of our community at last
broke down, having almost hoped agninst hope. But diseerning
minds were not at all disheartened, Writing abount the year 1876,
Lyall, in his Asiatic Studies, says :—

“ Qualified observers have thonght that we might at any time
-witness a great Brahmanic reforming revival in India, if some really
gifted and singularly powerful prophet were to arise among the Hindus.
Certainly the reform must eome very soon, for, the extraordinary
political and social changes must always shake violently the fabric of
a religion belonging to other time and circumstances. And it is most
tnsafe to venture even a conjecture as to the form or direction which
the inevitable changes in Indian ideas must tike, because the situation
is 8o nnprecedented for the effect of suddenly bringing Indians inte
full rappert with the foremost Eurcpeon nations cannot be estimated
by this generation.” Again he says’ “ Some great movement is likely
‘to come about in India, if only the peace lasts ; but, what may be the
complexion of that movement, and whither its gravitation is a question
which time only can answer.”
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But anknown to Alfred Lyall. and others, who were being im-
pressed with the necessity of his coming, the really’gifted and sigularly
powerful prophet had arisen in Indix. And the great movement
which wasg to rescue Argavaria from the whirlpool of Puranic super~
gition and the destructive western atheism had already been inauga-
rated.

Who was this gifted and singularly powerful prophet? It was
the great Dayananda Saraswati, Swami, whose sonorous voice, denoun-
cing idol-worship ‘and a thousand other evils which were eating into the
vitals of the Hindu Society, wag beginning to be heard, and resounded
throughout the length and breadth of the country. Aond what was
that great movemens which was to be the saviour of our mother-land ?
It was the Arya* Samaj, a Society founded by the Apostle of Vedic
revival, for the purpose of whirling aloft the banner of Vedic truth,
and to make it the rallying point for the defenders of dear old Arya-
varta. ¢

. [} .

Fellow-countrymen ! This is not the place to descant upon the
early life and spiritual straggles of she Great Reformer of India. I
do not purpose here to narrate to you how very early in boyhood the
germs of truth and sincerity budded forth in the noble life of the de-
parted Rishi of modern Aryavarta. I want simply to tell you,
Breshren and Fellow-workers in the cause of Indian Reform, that she
hatd, yea, the invisible hand of the Great Ruler of the Universe was
plainly visible in the advent of Swami Dayananda, and in the inangn-
ration of the Society, which is a noble and living monument of the
labours of that great Reformer. Yes! It is wore wonderful and
miraculous than a thousand miracles of mythology and blind tradition.

“ As there are certain epochs in the wotld’s chronicle that stand
out distinct and prominent, as signalizing great changes and forming
land-marks indicating where a new era commences, where we begin
a new chapter in the history of ages; so do we mark at long intervals
the appearance of men upon the stage of the world with whom the
great changes or movements are identified, men who, by their genius
and strength, dominate their century, and produce definite and lastin
formas in forces which, uncontrolled and unguided, would but have
called forth a disastrous conflagration, ravaging and destroying the
things that existed, but calling forth nothing new to take their place,”
Such heroes in the world’s broad field of battle have been deified in alk
ages and climes, * But in whatever form they appear, one character-
istic is common to them all—the courage that, amid peril and tempta-
tion, would stand boldly forth, and, in the face of persecusion, hatred
and tyranny, nobly, assert the thing that was right and good, never
doubting that truth, by its own greatness, would prevail in the end.”

¥eqAT Na AMARAeaA =1 faaal g7aral| which means

-*8e0 alse ““The Arya Samaj snd its Foeunder,” the extract given TJom
page 41,
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that * sruth always trivmphs, and untruth is always vanquished.
Truth is the path which Divine sages tread.” d e

Discarding the Puranic traditions of the dark ages, whose falsity
was conclusively proved to his searching mind by deep stndy and a life
of intense meditasion, the great disciple of the ancient Rishis emerged
forth from the solitude of the Himalayas, fully equipped for the battle
in which he was destined to engage. When the mild superstition of
Puyranic Hinduism was opposed to the dogmas of Christianity backed
by all the magnificence and grandeur of material pomp and splendor.
it was.not difficult to see on which side the balance would turn. Wher
blind faith was pitted against blind faith, the slightest breath of wind
could weigh down either party. And the Hindus, as the conquered
race, were sure to be grourfd down to dust. None of the prevailing
religions of India—Muhammadanism, Buddhism, Jainism—could ven
ture to criticize Christianity, because they could not sufely -expose
‘their own breast to the steel of opposing criticism. Bat Swami Daya-
nanda brought a new tactic to the warfare which was fiercely raging
He claimed no exception to the truth which he himself preached, and
eraving no mercy from any religion or, for the matter of that, fron
any philosophical system of the world, he extended none to thos:
systems, Comparison in his eyes was the foundation for the acquisi
tion of all higher knowledge and truth.

Brethren! You are not unaware of the rapid strides with whicl
Christianity was spreading in this country when its progress was a
once retarded by the bold attitude of Dayananda. Our delude
countrymen saw, with wonder and astonishment, their assailante con
fused with the scene of war being changed to their own camp., Ag
gressive Christianity was forced to look to its own safety. No bette
proof of this can be adduced than the annual reports of conferences ¢
the Christian missions, which show that almost half the business con
sists of devising plans for obstructing the work of the Arya Samaj.

- But you might, with a seeming reasonableness, ask me whethe
the -efforts of Swami Dayananda did not bring confusion into the cam
of Hindus themselves. You might with apparent justice exclaim :-
* Our cherished institutions have been rudely handled, our immemoris
customs ruthlessly attacked !” '

But I ask you, Brethren of the Hindu Samaj, whether yon ca;
point oub to a single reformation attained in the history of the worl
without violence. - The eternal spiritual truths have always been cor
veyed to mankind by means of bloods, wars, fires, dungeons, revolution
oconvulsions, spasms, fits, earthquakes, and hysterics. That there wez
dark spots to be removed, and crying evils to be remedied in th
Hindu Society, you yourselves will not gainsay. The very existenc

. of reformatory bodies in the several sub-sections of the Hindu Sociel
- ‘prove to demonstration that the appearance of Swami Dayananda wi

b

a veritable necessity.
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Brethren! I have so far taken you to the time when the Arya.
lamaj was established to introduce & new era in the history of the
ndian people. Allow me now to tell you, in as clear a manner as the
ime at my disposal would allow" me, the diferent stages through.
vhich the Arya Samaj has passed. : '

*In the first piace, then, the wonderful structure of mythology and.
lision, which the authors of the Purdaas had built up and which
kept enslaved the Arya world for centuries in the fetters of prieste
, bas tottered to its very base, and is sure to fall down completely

rre long.

In the second place, the Arya Samaj has given battla to
Christianity and Islam, neither asking nor giving quarters, and has
come off so far without a single scratch on its banuet. The Veda has
been criticized, and, instead uof suffering from the operation, the efforts
of the suvants of France, Great Britain und Germany have begun to
perceive new beauties ahd truths in this, the oldest bvok extant on
the face of earth. I could give you extracts without number from the
writings of these savants, showing that the more the Veda is studied
the deeper and holier are the truths which it discloses,

In the third place, it has been placed in competition with the
Brahmo Samaj and other reformatory religious movements in India.
And how has 1t come off in thiz noble competition? While the other
new religious societies are seldom known outside a small circle of in-
itiates, and have hardly drawn the attention of the masses, the Arya
Samaj, the Veda and Dayananda Saraswasi are almost household
words, as much in the places of the nobiliry a= in the huts of peasants.
The deep sonorous voice of the Martyr of Vedic Revival is heard in
the darkest corner of the country with as clear an intonation as does i%
resound on the highest peak of the Himalayas ?

But the grandest struggle of them all is still to come. . There
still looms at a distance the Powerful giant of western agnosticism,
with which it will ‘have to engage in a hand-to-hand fight. It has
bardly faced the gian® as yet directly, but the time will come when
the Vedic philosophy of the ancient Rishis, firm on its own rock of
truth, shall have to stand face to face with the western agnosticism,

And here let us pause a little in order to examine whether we
bhave notanother enemy to face, There is the materialiem of the
“west together with its pessimism and pantheisme But what danger
have we to fear from each and all of them, when they are all the off-
shoots, in a perverted form, of the philosophy of our own clime. Foiled
and baffled in the region of their birth, they have ratherlost than
gained from a contact with the land of their adoption. The current of
western thought at the present moment shews clearly that these
movements are not destined to survive the struggle of ideas which is
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going on. The conversion of Mrs, Besant and a host of other material.

:}s;]ts'-t.u Tl.xe(;s(:phy shews that the best wminds of Earope have turned
eir wistful eyes energetically to the land of jali

Ponss, g y of Putanjali and

But it is the agnosticism of Professor Huxley - and
Spencer of which I was talking. It is usually undg;‘sbood ihrfr.g:r;e;b.
cated circles that vhe philosophy of Spencer has borrowed nothing fr
the Sanscrit literature, the oldest repository of the philosophy
human miad and the Universe. But there is no doubt that
Spencer has drawn largely on the ancient philosophy of the Darshana.
although he has done so second-band only. And that is the reason
why he has stopped nstounded at the very threshold of the sacred
temple of Divine m:uth, why he has turned back scared. at the very-
moment when the sun of spiritual light was ready to pour its hely ra i’
into his bosom. I wish a man of Spencer’s genius had ssudied t,ge
Upanishads and the Vedas in original at the feet of their legitimate
expoaents, so that instead of landing his andience in the land of doubt
and unrest, he had become the useful means of conveying them to the
haven of peace and Diviue Light. But let me assure you, Fellow-
gount,rymendand Breshiren, that in the wisdom of the Father-épirin Mr
Spencer’s advent is alse a connecting link in the reviva ' 1
truths of the spiritual world. 8 el ofﬁhe‘ eleria}

Gentlemen ! I have not time enough, nor you the patience of going
minutely through all the principles of philosophy set forth by *Spencer
in his * First Principles,” but it is enough to say for our present purpose
that he rocounciles religion and science at the threshold of the Unknow-
able. In his Ecclediastical Institutions, he hammers the idea of a
personal and anthropomorphic God with right gobd;will and proves the
absurdity of the conception of a Divine will and a Divine consciousness
as conceived of by the Christians and Mubammadans, But at the end
of his book he says ;— ' -

“ But one truth must ever grow clearer—the truth, that there is
an Inscratable existence everywhere manifested,to which he can neither
find nor conceive either beginning or end. Amid the mysteries which
become ‘the moreé mysterious, the more they are thought about, there
will remain the one absolute certainty that he is ever in the presence of
an Indefipite and Eternal Energy from which all things proceed.””

Yes! the mystefy must remain 8o long as frail humaniby uses its
senses and mind alone for the perception of the Infinite and Eternal
Energy.

It was for this reason that the ancient Rishi in the height of spiri-
tual bliss excla_.imed —
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Venly, God has created the senses to be directed towards external
objects. They can perceive only those objects, and not the Eternal
Spirit. The sage, who desires an immortal life, withdraws his senses
from their natural course and percewes the Supreme Being every-
where present.

The sages, in the ecstasy of communion, always exclaimed that
“the senses cannot perceive Him; even Buddhi remains behind, for,
the Supreme Spitit pervading the Universe is subtler than all.”

The stages of the conception of the Eternal, Omnipotent Purusha
'are very beautifully laid down in the Mandukyopanishad,—
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“The first phase is the wakeful phase. In this phase God is
anifest as diffused in external nature ; eansing incessant inter-agiion
nong the seven parts that constitute the organiz.tion of the Universe ;
termining the disposition of the nineteen organs of thought and
rnelatlon that enable organisms to seek their anjoyment in gross
upable matter ; and regulabmg, with precision and order, the physi-
\ motions of the Universe.”
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“The second phase is the contemplative phase. In this phase,
Jod is viewed as being in the interior design that fixes the relation of
the seven parts to each other, or adopts the nineteen functions of
correlation to the purpose in view, thus interlinking the several ideas
that constitute the desngn and giving to she Universe an invisible bu
interior organization,”

|
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“When the human soul reposes in sound slumber, suspending all
voluntary functions, neither willing, nor desiring, nor dreaming, he is
said to be in the slumbering condition. The third phase is  the
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1lumheriqg phase, when, like the human soul that is folded within it«
saelf, qu is viewed as Himself, an embodiment of all ideas and princi-
ples, Himself all delight, enjoying but delight, only manifest in His
“consciousness, and endowed with the highest wisdom,”
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“ View Him neither as designing’ interiorly, nor as diffused
throughout external nature, nor in the transitional mood between
“both ; neither embodiment of intelligence, nor fraught with volitional
sconsciousness, but as the invisible, unimpressible, incomprehensible,
undefinable, unthinkable, unknowable being, only conscious of self in
gelf, . e, the Absolute and the Unconditional, with no trace of th
relative or the conditional world abous Him, All-calm, All-bliss, On
and Only. This is the fourth, or the essential mede of existence.
This is the Atmg, the Universal Spirit. He should be known.”

Behold the wonderful reconciliation of western thonght and
philosophy with the bold sonl-lifting philosophy of the Upanishads !
Herbert Spéncer, Augustus Comte and a host of other speculators can
‘bat bring us to the end of the wakeful phase. There they stop. But.
for the sincere searcher after truth, the Rishis of yore step forward, an
take him by the hand. Then, putting aside the material organs of &}
senses, man rises pigher and higher in his existence, till he is locked 11
in the serene embrace of the All-blissfull Father. Not until then cs
brother truly feel for brother aq_d sing with the Vedic hymo—

famere e waife warfa w@1d 0
“May we treat all hvihg beings with the eye of a friend.”

Talk of the Kingdom of Heaven upon earth! Why, the very
vitals of society are being eaten into by egotism and worldliness, not
in India alone, but throughous the world, -

To heal the wounds and reconcile the discords ‘of the outer and
jnneriworlds, are the two-fold noble missions of the Arya Samaj in the

distant future.

. Brethren of the Arya Samaj! It is for you to say whether the

proud sutisfacgion of reconciling brother to brother, of guiding him to
his goal, aye, of bringing the Kingdom of. Heaven upon earth, should
beloug to you. Whether there wiil be one universal religion in the
future is as hard to answer as any other faot which is hidden from
human insight. he actions of sages and philosophers in other climes
and nations shew that they are perceiving, though dimly, the necessity
and-the practicability of one uniform belief in religion for-the whele
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human race. And why it-should be deemed an impossibility, I anr at
a loss to conceive. I may seem to be a mere visionary to you, but I
have at least the satisfaction of knowing that I am giving utterance to
a truth, in which I believe with the greatest sincerity and that in hold-
ing this view I am in good company. A great writer says :—

“ Whoever hesitates to utter that which he thinks the highest
truth, lest it should be too much in advance of the time, may reassure
himself by looking at his acts from an impersonal point of view........ .
He must remember that; while he is a descendant of the past, he is a
parent of the future, and his thoughts are as children born to him,
which he may not carelessly let die. He, like every other man, may
properly consider himself as one of the myriad agencies, through whom
works the Unknown Cause, and when she Unknown Cause produces
in him a certain belief, he is thereby authorized to profess and.act out
that belief.” )

That the above remarks are pregnant with the highest truth, none
can deny. Apd it was a firm belief in i1, which impressed Swami
Dayananda with the necessity of trying to bring about the realization
of a universal brotherhood and a cormon religion.

Fellow-countrymen! Our brethren in the other hemisphere are
perceiving distinctly that the trne mission of man upon earth is to
mnke the ideal of a universal religious ‘belief a reality,  Will you hold
yourselves aloof from the noble enterprize? Bat, bear it in mind,
that the Divine Light will proceed uninterrupted in its onward course.
It rests with you to decide whether you will be its torch-bearers, or
will fall back like cowards, abandoning the sacred banner, reared aloft
by the holy hands of your own Rishi, to the custody of other climes.
and nations. And now one word more before I bid you Namaste,

Brethren of the Arya Samaj! A sacred cause has been entrusted:
to your care—the regeneration of our dear conntry, the Aryavarta of
history. We have, of course, done something. “ Let us be careful, how-
ever, not to give ourselves up too much to the idea of our happiness
and amelioration or, we may fall iuto two grave dangers, pride and.
indolence, we may conceive an over-confidence in the power and suc-
cess of the human mind, in our own enlightenment, aund, at the same
time, suffer ourselves to be enervated by the luxurious ease of our
condition. It appears to me that we are constantly fluctuating be-
tween a tendency tocomplain on light grounds, on the one hand, and
to be content without reason on the other. We have a susceptibility
of spirit, a craving, an unlimited ambition in the thought, in our desire,
in the movement of the 1magination ; but when it comes to the practi-
cal work of life, when we are called upon to give ourselves any trouble,
to make any sacrifices, to use any efforts to attain the object, our arms
fall down listlessly by our side,and we give the matter up in despair,
with a facility, equalled only by the impatience with which we had
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previously desired its attainment.” Brethren! The - future of the
Arya Samaj and with it of your country is in your hands. Selfishness
has all along been the cause of India’s ruin and degradation, and no-
thing is more necessary on our part than a proper appreciation of the
value of truth, and a readiness to sacrifice all our temporal interests for
it. That we may not betray our trast we must eradicate selfishness.
Neither the big talk of enlightened hypocrisy, nor the cold calculating
policy of prudence can save our country from the impending evil. I
assure you, brethren, nothing short of total self-abnegation can avert
the sure consequences of our past folly. Let us, with singleness of
purpose and with unwavering fidelity, obey the call of duty and truth,
and refuse to recognize any compromise with policy and falsehood.
Let not the bickerings of small souls divert us from the path of trush
and patriotism.

Brethren and Co-workers in the same cause! Let us take a vow
on this solemn occasion—when, standing, in our heart of hearts, in the
presence of the Divine Light, we feel the cause of our beloved country
in peril and our noble mission 1o the throes of a momentous crisis—
let us, I say, take solemn vow with our whole hearts, our whole souls,
and our whole strength to sacrifice all and every thing, even the in-
most desires of our selfish hearts at the altar of Truth and Patriotism,
.God bless your undertakings ! .

(3)

THE ARYA SAMAJ

FOUNDED BY

Swami Dayananda Saraswati,

(REPRINT OF PARAS: 115-119 OF THE PUNJAB CEN SUS
REPORT BY E. D. MACLAGAN, ESQR., PROVINCIAL
SUPERINTENDENT OF CENSUS OPERATIONS.)

By far the most important of the modern sects in this Province is
that of the Arya Samaj, founded fifteen years ago by Pandit Dayanand
Saraswati, a Brahman of Kathiawar, This remarkable_ man was born
in 1824 A. D. in a town belonging to the Rajah of Morvi, and very exrly
in life conceived an intense aversion to the worship of idols. He had
a similar aversion to marriage, and fled from his-parents’ home to avoid

othe necessity of marrying. It is said that he never stated either his
own real name or the names of his parents or the town l.le was born in,
8o that, except so far as he has himself given out reg_a.rdmg it, t:,here 18"
o mystery regarding the Pandit’s early life, He tells it one of his books



35

of his many and extensive travels, his profound researches in Sanskrit
lore, his constant meditations, and his ceaseless enquirings. He tells
how, by dissecting in his own rough way a corpse, which he found float-
ing ona river, he discerned once for all the egregious errors of the
Hindu medical treatises, and how by degrees he found reason to reject
the authority of all the sacred books of the Hindus subsequent to the
Vedas. Once convinced of this, he braced himself to a wonderful course
of missionary effort, in which he formulated his new system and attack-
ed the exisiting orthodox Hinduism. Soon after the Imperial Assemb-
lage at Delbi in April 1877, he visited Lahore, and remained there for
some months expanding his views and founding the Samaj. He also
travelled to various places in the Punjab, founding Samajes, and spent
the rest of his life 1n travelling over the greater part of the North-
West Provinces and Rajputana. He aroused a great deal of anta-
gonism, and his death, which took place at Ajmere on October 30th,
1883, was not without suspicion of poisoning. He has left behind him
several works in which the system he initiated is explained, such as the
Veda Bhashya, or translation of the Vedas, in which he insists on
special method of interpreting the sacred hooks,; the Satyarth Prakash,
in which the Arya religion is set forth and contrasved with others ; and
the Bhumika, or Introduction to the study of the Vedas.

THE FAITH OF THE ARYAS.

The Arya or “ Vedic ” religion, which he founded, is primarily the out-
come of the solvent action of Natural Science on modern Hinduism. The
members of the Arya Samaj find the fanatastical representations of
world and of man which are put forward in the 18 Puranas to be in-
consistent with Natural Science, and consequently reject the authority
of the Puranas, looking on them as the outcome of ignorance and craft
of comparatively recent generations of Brahmans. The Original and the
only anthoritative Scriptures in the eyes of the Arya Samaj are the
four Vedas, and the professed aim of the Arya Samajis to restore the
paramount authority of the Vedas by purging away the cubsequert
accretions which have brought about the popular Hinduism of to-day.
Scriptures more recent than the Vedas and anterior to the 18 Puranas
(such as the Brahmanas, the six philosopbic Darshanas, the ten Upani-
shads, etc.), are regarded as explanatory of the Vedas and anthoritative
only where they are not contradictory thereto. The Vedas themselves
constitute the only infallible revelation. “The Vedas” writes Daya-
nand, “are revealed by God. I regard them as gelf-evident truths, ad-
mitting of no doubt and depending on the aushority of no other book,
being represented in Nature, the kingdom of God.” The bases of the
Aryan faith are the revelation of God in the Vedas and the revelation
of God in the Nature, and the first practical element in this belief is
the interpretation of the Vedas in conformity with the proved results of
Natural Science.

In the interpretation of the Vedas the Arya Samaj finds itself ab
isspe with the Sanskritists of Europe, whose translations represent the



36

Veedas as the religious literature of a primitive people, and, like the
literature of a primitive people, quite regardless of, and inconsis-
tent with, scientific accuracy. The Aryas contend thatsuch a view
-erises from a mistaken literal translation of their Seriptures, and that
the earlier, and consequently more trustworthy, commentators having
-always refused to construe the Vedas in "their literal sense, it is a mis-
taken view to suppose that they were originally composed with any
meaning other than a metaphorical or derived one. Following these
pprinciples, the Samaj, not only defends the Vedic Rishis from all im-
putations of Pantheisin' and Polytheism, but finds in their writings
numerous indications of an accurate acquaintance with the facts of
:Science. It holds that cremation, vegetarianism and abstinence from
spirituous liquors are inculcated by the Vedas and inculeated to a large
extent on purely seientific grounds. It holds that the great religious
rite of the Vedic times, the Agnihotra or Hom sacrifice, is instituted
‘with a view to rendering air and water wholesome and subservient to
health, as because “1t plays a prominent part in putting a stop to the
-prevalence of epidemics and the scarcity of rainfall”” It is convinced
that the latest discoveries of Science, such as those of electricity and
evolution, were perrectiy well-known to the ‘seers who were inspired
-to write the Vedas

While conceding this much to ‘modern Natural Science, the Aryas
-refuse to see in st anything tending to materialism or atheism. Re-
taining their confidence in the Vedus, they have avoided the radical
materialism of some of the earlier opponents of popular Hinduism.
The Arya philosophy is orthodox, and based mainly on the Ubpanishads.
The tenets of Dayanand, though leaning rather to the Sankhya doctrine,
-do not fit in precisely with any one of the six systems; but these
systems are all regarded by the "Aryas as true and a different aspect of
the same principles. The three entities of Dayanand’s philosophy are
God, the Soul and Prakriti or Matter. Soul he regards as physically
dissinet from God, but related. to Him as the contained to the con-
tainer, the contemplated to the contemplator, the son to the father.
‘Soul enters into all animals and there are indications of souls in the
vegetable ‘kingdom also. In most of its detills the Aryan' system’
wretains the terminology of the traditional philosophy of Hinduism. It
maintains, above all things, the law of metemsychosis and places the
-air: of virtue in moksh or escape from the law, but this moksh or beati-
tude is for an era (kalp) only, after the termination of which the soul
resumes its wanderings. The localization of the Hindu paradises,
Pailok and Swarg, is rejected ; heaven and hell lie in the pleasures and
.sorrows of the soul, whevher these be in this life or in the life to come.

As a consequence of this doctrine it holds the futility of rites on
"behalf of the dead, and by this cuts at the root of that great Hindu
institution, the shrddh. Like other Hindus, the Aryans burn the dead,
but for alleged sanitary reasons they employ spices for the burning.
A first they took the phul to the Ganges, but now they cast it into
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the nearest stream : they do'not call in the ¢ Achdraj,” and they omit
all the ceremonies of the Kiryakarm. At marriage they go round the’
sacred fire and walk the seven steps like the Hindus but omit the
worship of “ Ganesh.” They generally employ Brahmans at weddings
but in several known instances these have been dispensed with, The
Samdj flnds an efficacy in prayer (prarthana) and worship (upasna);
but it greatly limits the number of ceremocnies to which it accedes any
meritorious powers, It discourages entirely the practice of bathing in
sacred streams, pilgrimages, the use of beads and Sandal-wood marks,
gifts to worthless mendicants, and all the thousand rites of popluar
Hinduism, Only those rites (sanskars) are to be observed which find
authority in the Vedas and these are 16 in number only. Idolatry and
all its attendant ceremonies have, according to the Aryas, no. basis
in the Vedas and no place in the true religion, Rama, Krishna and-
other objects of popular adoration are treated euphemistically as pious
or powerfull princes of the olden time ; and in their salutation to each
other the Aryas substitute the word “ Namaste ” for the “ Ram Rdm ” of
the vulgar.

SOCIAL anp POLITICAL AIMS or THE ARYA SAMAJ.

The Aryas are careful to defend their religion from a charge of
novelty : they regard it as a revival of an old and forgotten faith, the
decay of which was due mainly to the Brahmans, The Arya theory of
to-day is that the real Brahman is one who is a Brahman in the heart;
that the Vedas are not confined to one class; and that all castes are
equal before God. It is careful, however, to accept the existence of the
four castes of ancient Hinduism ; it retains the sacred thread for the
three superior castes and by implication debars the Sudras from some
of the privileges of the iwice-born In practice no Arya will marry
with another caste or eat with men of another caste. The sect being
almost entirely composed of educated men and being based on theories
unfitted to the understanding of the lower castes, the right of Chuhras
and the iike to join its ranks has not, I understand, been pust to the
test, But the Samaj is said to have been successful in receiving back
into Hinduism persons converted to Christinnity or Muhamadanism
and in reinstating such persons in caste. The Aryas do not regard the
cow as a sacred animal, but follow Hindu prejudice in considering the
slaughter of a cow more heinous than that of other animals; and in
the anti-cow-killing agitation of a few years past the Samaj was to
some exbent identified with the movement, though less so in the Pun-
jab than in the North-Western Provinces, In other respects the social
programme of the Samaj is liberal and anti-popular in the extreme,
It sets its face against child-marriage and it encourages the remarringe
of widows. It busies itself with female education, with orphanages
and schools, dispensaries and public libraries, and philanthropic ipsti-

sutions of all sorts, ,
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The Aryan faith is put forward as a revival, ib takes us back: to the
time when the Aryan race in its prime ruled the north of India. It
" designates the country between the Himalayas and- Vindhyas, the
Brahmputra and the Indus, by its old name of Aryavarta; and calls
on us to believe that Aryas (its permanent inhabitants) have lived in
it since creaticn.* The aim of the Samaj is to unite the peoples of
this tract and to regenerate “ our fallen Aryavarta”t This regeneration
is primarily to be religious and social, but there are members of the

Samajwho have political leanings also. In its desire to advanee the .

self-governing institutions of the country, it was generally found ranged
on the side of the Congress agitation, Throughout its speculations and
its doctrines, religions and social, the Samaj has always been at pains
to show that the faith it promulgates owes nothing to English influence:
and English modes of thought, and the politicians of the Samaj have
at times been temwpted to carry the same principle into the realm of
politics. : '

The fact that the Aryas are mainly recruited from one class, and
that the Samaj possesses a very complete organization of its own, has
laid it open to the charge of supporting as a body the proclivities of a
large-section of its members; bus the Samaj as ‘such is not a political
but a purely religious body.

The Arya doctrines have been formulated in a series of ten some-
what wide propositions, and any person professing belief in the funda-
mental principles of the Samaj is ‘eligible for membership, and may,
after probation, be admitted as a full member and obtain a vote in-the
" affairs of the society. Weekly meetings are held—generally on San-
days, so as to admit of the presence of Government servants and
pleaders—with prayers, lectures on the Vedas and other subjects,
hymns sung on the Sdma, Veda system and other miscellaneous pro-
ceedings. At an annual meeting, a report is read and an Executive
Committee with office-bearers appointed. Each local Samajis iode-
pendent of the other ; but a considerable number of the local Samajes
have voluntarily submitted to the Paropakarini Sabha or Provincial

* The chronology of the historical speculations of the Samajis anoth i
which the Aryas are at variance with European research., For irasbance tli: lgg;ngag
dit Guru Ditta, one of the most trenchant controversialists of the ’Samaj lace
Shankra Acharaya ¢ nearly 2,200 years ago,” and says *‘ there isno event so’ csrtair:
in Indian history as Mahabharata which teok place about 4,900 years ago.” The ersa
of the Samaj dates from the foundation of the existing universe, which is laced
1,860,852,993 years ago, ’ p

f Cries the Aryan poet :—
¢ Ah long have we slept, sons of India, too long !
Your country degenerate, your morals all wrong,”

At times their aims are wider still and *some of the sect,” writes inf
. with whom pseudo-ethnological thecries die hard, hope to brin:gr all éheo ;Eyag ;);::5;&
including the English race, within the fold of the sublimated Vedic faith,” i

[
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Committee ® which 'in a general wav sapervises the loeal centres and
arranges for the due provision of Upadeshaks or missionaries. The
Arya Samaj, though paying eftreme reverence to the memory of
Swami Dayanand,” refuses to look on him or any one else as an
infaliible Guru; and, in the absence of any central control exercised by
an individual, the organization above described has been very instru-
mental in keeping the society together and preventing so far ‘any
serious schism in its ranks. A still more marked influence is nn-
doubtedly exercised by the Dayanand Anglo-Vedic College, which was
founded 1n Labore some time ago and has been’ conducted entirely on
Aryan lines. The College, while preparing students in the ordinary
subjects with considerable success for the University Examinations,
pays special attention to instruction in Sanskric and Hindi, and imparts
a certain amount of religious training by the institution of morning
and evening prayer in the boarding houses, and by reading an
extract from the Satyarth Prakash of Dayanand,

THE CENSUS RETURN OF ARYAS.

The stricter Aryas have a prejudice against being classed ag
Hindus, very much as our High Churchmen refuse to be called Pro-
testants, but in common parlance the Arya is a Hindu by religion, just
as the High Anglican is a Protestant. The Aryan belief, it is said,
is a separate religion; it does not constitute a Hindu sect, because its
“fundawental principles are not mere matters of faith, but are founded
on solid reason and science.” The term “ Hindu” is reprobated on the
quasi-hisborica] ground that “ Hindu is not a Snnskrib word and is not
met with in any Sanskrit works, s‘md means biackish, thief, slave, and
is a pick-name given to us by foreigners.” 1In the census returns the
Aryas were at liberty to return bhemselves. as they pleased, thongh
doubtless the enumerators would gepgrally, if unchecked, enter them
as Hindu by religion and Arya or Vaidik by sect; and the result has
been that one-eighth of the Aryas have returned themselves as belong-
ing to a separate religion. A perusal, however, of the returns in Table
F., Part B., will show that some at least of the men who have returned
themselves as Vaidik can scarcely be members of the Arya Samaj.
There are 31 persons who retut:ned _thexr sect as “ Devi (sic.—Veda )
worshippers,” and the explangtlon given of this is that there are ortho-
dox Hindus who, without being members of the Arya Samaj, pay an
eSpeciaI reverence to the authority of the Vedas z}nd class themselves
for this reason as Vaidiks. The women who constitute 41 per cent. of
the Aryas of our tables are of course Aryas in name only: with very
few exceptions the women of the country 'have‘non the mgdleum of
education sufficient to entitle them to admlss_lo'n to t.he. Samaj, and the
women entered in our returns as Arya or Vaidik by religion or sect are
for the most part merely tha wives and daughters of members of the

Samaj.

* This Committee iy called ¢ Arya Pratinidhi Sabha” and not ¢ Paropakirini

Sabha,”—Ed. .
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As regards the actuil numbers* of the Arya males, I am not in a
position to say how far our returns are to be trusted, but I fancy thas
on the whole they represent fairly well the numerical strength of the
communityt. The Samaj itself, I am told, retains only a record of the
Arya Sabhasads, that is, of members who. subscribe' 15th of their
income, atd there is nothing to show what proportion these bear to the
nuinber of persons sympathizing with the movement, The number of
Arya Sabha Sads in the Lahore Samaj, is said to be abous 190, The
proportionate strength of the Samaj in the various Districts is not, so
far as I can make out, very accurately shown in the census returns: the
figures for Multan, though large, are probably faitly correct,
as the Samaj is strong in that District but those of Karnal are cer-
tainly exaggerated and those for Hoshiarpur probably understated.
The very large number shown in Dera Ghazi Khan can scarcely be
correct »s the Samaj there is certainly not stionger than at Dera
Ismail Khan, Probably a number of Hindus who do not belong to the
Samaj have been there entered as Aryas.

There is generally one, but sometimes more than one, Samaj in
each District; and there is a Samaj at Patiala, The number of
Samajes in this Province is said to be smaller than in the N. W, Pro-
vinces, but their numerical strength is greater. There are places
where Samajes have been started and subsequently abandoned, but
the Aryas are themselves of opinion that the number and strength of
the Samajes is steadily increasing. * There are no statistics from which
increase or decrease of the Aryan faith can be deduced, as the number
of Aryas was not recorded at the last census. An outsider observer
of some “experience informs me that he thinks it is decreasing in
quality at any rate, if not in numbers, “Ten years ago,” he writes,
“1t had many most excelleat and earncst men among its followers. It
now seems to be supported chiefly in this Distries, by frothy empty-
headed windbags and conceited school-boys.” 1 think the general im-
pression is that the number of Aryas increased very rapidly between
1877 and 1883, bat that since the death of Dayanand, or at least since
1885, it has staguated, if not decreased in numbers ; but it is quite pos-
sible that a steady increase is still going on.

Tre FUTURE or THE SAMAJ.

The strength of the Aryasis not, however, to be estimated by
numbers. They have an influence quite out of proportion to their

4

! # ¥

* The numbers may, in places, be slightly understated, as the political connections

of the Samaj have doubtless rendered a certain mumber of adherents shy of ack-
nowledging themselves in the Census papers as such, and some few who returned
themselves merely as following the Swami (i. e., Da.yapa,nd) have not been shown. On
the other hand, our figures probably include some Bedis, Ve@aptls and others who have,

in the course of transcription, come to be classed with the Vaidike and Aryas.

"+ Our fignres for Aryas include the following :—Arya Samaj, Vaidik Arys, Arys

Vaidik, Araj, Dayanand Saraswati, Arya Nanak panthi, Sewak Arya, Bwamiji, Vaidik
Dharm, Vaid, Vaidki, Vaidik Mat, Vedasan, V_eda,p?.nthl, Vadpanthi, Vedbhashi. .



; 4

! numerical strength from the fact that they are recruited almost entire-
ly from the English-educated classes; and that their tenetsare most
popalar amongst the plaaders, Governmant servants and others who

| have the greatest pretensions to wental enlightement. The main
bulk of the society consists of Banias, Khatris and Suds, and though
Tarkhans, Chhimbas and others are also found ia its ranks, the Sawmaj
coatains few members of any but the clerical and commercial castes
The tenets of the Samaj represent an intermediate stage between
orthodox Hinduism on one side and pure Deism or Agnosticism on the
other, and its adherents can retain such European ideas on religion and
science as they have assimilated without abandoning the Vedas or their
traditional caste prejudices; but it is a question how long
the new wine will be able to remain in the old bottles, and to
many their position appears as nothiug but a stepping-stone to some
further development.  As regards their immedinie prospects, I may
quote from the author of a recent book,* who suys:—*“ After careful
consideration of the matter I am inclined to think that the Arya
Samj is almost dessined to form one inconsiderable sect amongst the
innumerable sects into which Hinduisin is divided. But even as a
namerically inconsiderable Hinda secs, the Arya Samaj, composed as
ir is mostly of men whe have received an Euglish edacacion, will pro-
bably be an important factor in the regeneration of India. The mark-
ed leaning of the society towards physical and natiiral science is a
most hopeful augury of ies intellectual tuture, whilst its apen abandon-
ment of idolatry and its public profession of monatheism eannot fail to
have a healthy influence on religious. opinion in India. And, although
unible as yeu to claim any success worth speaking of in the direction
of social reform, the society, if true to its present principles, may be
crleulated to throw the weight of its influence on the right side when'

the favourable moment for energetic action shall have arrived,”
¢ Indian Life, Religions and Secial, ” by Professor J. C. Oman, 1889.

)
THE ARYA SAMAJT-

\\\ AND
ITS FOUNDER.

“BEING AN EXTRACT FROM A WORK OF A, J. DAVIS
ESQUIKE A YOGI OF AMERICA.,

"™~ #Qod of the mountain! God of the storm,
God of the flowers, God of the worm,
God of the darkness, God of the sun;
&od of the beautiful, God of eash !

e
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Breabhe on our spirits Thy love and Thy healing
Teach us content with Thy fatherly dealing ;

Teach us to love Thee, to love one another,
Brother his brother, and make us all free;

~

Free from the shackles of ancient tradition,
Free from the-cecsure of man for his neighbour; -

Help us each one to perform his true mission, S
And show us’ God-like to labor.” ™

1 behold 4 fire thatis universal,—the fire of infinite love, which
‘burneth to destroy all hate, whieh dissolvesh all things to their puri-
fication.

Qver-the fair fields of America—over the great land of Africa,—
over the everlasting mountains of Asia,—over the wide empires and
kingdoms of Enrope,—I behold the kmdhng flames of the all-consum-
ing, all-patifying fire! Ti speaketh at first in all the lowest places;
it 18 kindled by man for his owr comfort and progress; for man iz the
only earthly creature that can' originate and perpetuate a fire; even
as heé is the only being on earth that ean originate and perpetuate
words, 8o he is the first to start the fires of hell 1n his own habitations,
and the first, also, to seek and obtain from heaven the Promethean fire

whereby Plutonian abodes will be purified by love and whitened with
wxsdom ‘

Beholding this infinite FIRE.—which is certain to melt the kmg-
doms and empires and governmental evils of the whole earth, I rejoice
exceedingly, and I take hold of life with an enkindling enthusiasm.
All loftiest mountaias will begin to burn; the beautiful eities of the
walleys will be consumed ; sweet homes and lovmg hearts will- dissolve
together; and the good and the evil will interfuse and disappear, like
{dewdrops venishing in the sun’s golden horns,

‘The spirit of man is on fire with the lightnings of infinite pro-
iressmn Ounly the sparks thereof ascend to-day into the heavens,
ambient flames, here and there, appear in the inspirations of orators,
poets, writers of scriptures. - . To restore primitive Aryan rehgron to 1f8 -
first pure state was the fire in the furnace called “ Arya Samyi
started and burned brightly in the bosom of that INSPIRER/So
aN Inpia, DayaNanpa SarasvaTi. From him the
was, transferred to many noble inflaming souls in_tké Jland of Eastarn,
Dreams... ..Hindoos and Moslems run-together to extingish-¢he
consumlng ﬁre which was flaming on all sides with a fierceness that
was never dreamed of by the first kindler DAYANANDA. And Christinns;
.00, whose altar fires and sacred. .candles were originally lighted in
$he dreamy East, joined Moslem and Hindoo in their efforts to ex-

-ginguish the New Light of Asia. But the heavenly fire. increased
and pzopavabed itself....ourrnns
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THE ARYA SAMAJ

Vedic Interpretation Progressive.

S0

The following Hatract from o lecture of Lala Hansraj, B. A. Prin-
evpal D. A. V. College; Lahore, will be found interesting and suggestivs.-

The second difficulty, which the Arya Samaj- has to- contend
against, is regarding the position to be assigned-to Swami Dayanand
and his great commeutary on the Vedas, High is the honour due to
the great Swaumi for the service he has rendered to the cause of Vedic:
study. With a profundity of learning and acuteness of argument,
simply irresistible, bre has assailed his adversaries in the field of Vedic
literature, shown up the wrong systemrof interpretation followed by
Bayana and imitated by Max Muller, and proved to the astonished*
scholars that the correct interpretation of the Vedas is possible only
under the etymological system. He has established his position- by
quotations from ancient writers, and we hope that his thesis will comeé
out safe from the crucial test of Vedic scholars. The etymological
system has given a vast variety to the meanings of the Mantras,-the-
only limit being that they do not contradict the rules of grammar and
the laws of Nature. From this it is clear that, although the Vedas are-
the same, their interpretation is progressive. With every step that:
Humanity advances 1n the path of knowledge, the meanings of the
Mantras become clearer. Vedas are the counterpart of Nature and; &g
in its outward nature, the twig of a tree does not convey soa peasant the-
same number of ideas as to a botanist, so a text of the: Vedas, which’
reveals to an untutored mind an ordinary fact of Nature, may unravel:
deep mysteries to an educated person. In the same way, the meanings:
of the Vedas, as comprehended by one age, may be far less scientifie-
than those understood in a more advaneed period. I the above line of"
thought be correct, it proves that theé interpretation of the Vedas is
progressive with the progress of\(Eﬁfmn*i ty n knowledge. In rejecting
_this principle, the Arya Samaj will render itself liable to the. intrusiom

of all those evils which have made the pages of history so dark in past:
times. When you give finality to the views of one man, or to the inter~
spretation of the revealed religion by one man, you shut the door againsts
future igvestigation and make the reason of one man as the measure of

Al
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the reason of all others. The religious history of Christendoty will bens

ont mv remarks, Before the time of Galileo and Copernicus, the Chris-
tian world believed that the eartn was flus and the sun moved round it.
The people of Earope adapted the texts of the Bible vo their knowiedge
of Puysical Geography and promalg.ced the accepted interpretation of
these texts as incalcasing physical trnths,  When the lovers of science
began to preach againss she fluiness of the earth and the motion of the
sun, the whole Christian warld wus sonvialsed. It donounced Galileo
and others as heretics, unbelievers in the Bible, and punished them for
preaching what is now universally aceepted as trath ! How wouwld Christ
be seen by all as descending from heaven, if the earth was round ? How
could Joshua ask the sun to stand still if it did not move—were the
guestions put to the rising scientists. In the end, science wonand tha
interpretation of the texts, to speak against which was denonnced as
heretical, was universally acknewledged as false. Formerly the Chris-
tian divines believed the earth to have been produced with six days,
Now that the scientists have Jeaned to the theory of the gradual deve-
lopment of our planet, the yaom of the Hebrew Bible has come to be
translated not by a day but by an era. Bad Geology propounded this.
theory two centuries before, its authors migh have been burnt at the
stake.

1n short, History teaches us that evils have followed whenever the
commentary of one individaal has been accepted as final and binding
upon all.  The admission of the fuct that the Vedas are the books of
true knowledge does not militate against the prineiple advoeated by

me ; because a book may be true and still & man may not nnderstand it

correctly at every point. Historicatly speaking; the existenee of such
commentaries as bhose of Sayana and Mahidhar shows that divine

books mny have unholy eommentaries, Brethren, there is nothing.

more mischievous and evil than the suppression of freedom of thonght
and speech by the dogma that such and sueh an individual holds a con-
trary opinion and that it is oppesed to the received interpretation of
& book. Those members of Hindu society who persecuted Swamiji and:
the Arvas, overlooked the evil consequences of the prineiple; and the
same will be said of us if we err in this respect. There is ulways in the
masses a tendency & detfy their hero and accept his opinions as from
the On high. They cannot bear the light of any one denying finality
and completeness of them, Some of yon constituting the eream of the
educated commnniry, I request yon to remember that this historical
error be not repeated again. It isxqnly on the principle of individual
freedom counpled to a certain amount of authority, that concord, bar-
mony and peace can be secured.

e
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Swami Dayanand and his Veda Bhashya.
FROM THE SECRETARY ARYA SAMAJ LAHORE.

TO . Dr. G. W. LEITNER, M. A., BAR-AT-Law,,
Registrar of the Punjab University Callege,

Simla,
SIg,

IT was with no little interest that the Arya Samajes of Bombay
and Puna in the south, of Muradabad and Shahjabanpur in the North-
Western Provinces, and those of Lahore and Amntsar in the Punjab
had been watching the result of the reference made by the Government
of the Punjah, to the Senate of your University College, on the merits
of the Veda Bhashya of Pandit Swami Daya Nand Saraswati. And no
sooner had the opinions expressed by Meéssrs. Griffisth and Tawney,
and some of the Pandits of Lahore, come to light than the Arya Samaj
of Lnhore considered it its duty, even at the risk of being considered
officious, to furnish you with such infurmation as it deemed would en-
able that learned body to come to a more deliberate and mature deci-
sion after hearing all that could be said in favor of or against the project.
Swami Dya Naud himself too has penned what the Samaj considers a
satisfactory answer to all the objections made by bis,reviewers; and his
explanation is herewith submitted in original. u

It appears that in the Ante-Mahabharat period, a period which;
even nceording to Enropean system of chronology, and at a moderate
compusation, nay fairly be placed some six or seven hundred years
before the Christian era, the Vedas were regularly taught and com-
mented upon in India. Schools existed then in which the Vedas were
the sole subjects of stndy ; and commentaries, lexicous, and grammars
* were written and compiled with a view of facilitating the explanation
and exposition of their sacred hymns. Some of these works, in spite of
all the ravages of time, have come down to usin the present day.
These, though rare, are bv no means entirely unavailable. Foremost
among these may be named the Brahmanas, the Nirukta, the Nighantu,
and the Grammar of Pannini, &c. These, therefore, may be regarded
as the oldest and most faithful commentaries and grammar of the
text. For, when the great war of Mahabbarat came, it shook Hindu
Society to its very foundation. People then thought more of their
lives than of study, and the whole of Northern India was ranged on
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one side or the other. And not only during the course of the war
but for centuries afterwards the Vedas remained in a state of
unmerited oblivion. With the return of more peaceful times Vedic

. scholarship revived, new schools sprang-up, and new commentators
came forth who ignored the expositions of the old Rishis, and substitut-
ed their own, more suited to the tendency of the age in which they
lived. Worse times still, however, réemained .to *follows, Buddhism
began to reign rampant in the land. Vedic scholars were hunted and
proscribed,and their sacred books burnt and destroyed. Secarcely had
. the Brahmans driven the Buddhists out of the country, scarcely had
they regained their supremacy when they had to encounter a stilf more
formidable foe. What the war of Mahabharat, and the spread of
Buddhism had partially effected, the Mahammedan conquest of -
the country totally completed. All learning, all literature and all true
Vedic scholarship were at an end. It is to these latter times wé owe
the commentaries of Sayana, Mahidhare, Uvata, and Ravane, which
have done more harm than good. 'And they have taken such & hold
of popular mind that the old commentaries are regarded as antiquated
and scarcely, if ever, consulted. :

A glorious future, however, loomed in the distance. Towards
the close of the last century Sanskrit language and literature again
attracted the notice of such eminent scholars as Colebrooke, Jones, and
Carey, and the impetus given by them has not only effected wonders -
in philology, not only produced such a galaxy ofbright Orientalists as
Bopp, Burnouf, Schlegel, Wilson, Weher and Max Maller; not only
given us a Rajendra Lall Mitra, but, we hope, is destined to culminate
in the Veda Bhashya of Swami Daya Nand Saraswati. But it is much
to be regretted that European Scholars had to depend for much of
their information on the Pandits of the country,a class of men whose
knowledge at the very best was but superficial, and the most enlightened
among . them knew no greater names  than those .of Sayana and
Mabidhara. To this may be attributed the comparatively slow prog-
ress made inVedic scholarship, and the wrong notions now prevalent ‘
in Europe with regard to the teachings of these sacred hymns. Ev'erj
yeat, every month, every day, no doubt, is throwing more light on the
‘ancient civilization and literature of our great country, fand thodgh
much has already been done for it by the combined efforts of Oriental
scholars in Earope, but much more still remains to bé done, and we '
_ trust a time will come when the present Veda Bhashya will be regarded

‘as the key-stone in the edifice of Vedic scholarship. Misinformed as-
Eaiopean scholars have been by commentators as unfrithfal as their
-interpreters, it is not to be wondered at all that tbey should for a
timne scout the idea that the Vedas teach nothing but the worship of
one true God. But we believe the stimulas now given by Swami
Daya Nm’ld will cause a more searching enquiry and bring -the truth
‘to light.” Greater ‘hopes are, however, .@gefzjggi’néj g;@m;’En@pm
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Scholars than from the Pandits of the country. It is the interest of
the latter to maintain idolatry and their impositians as long as they can,

And the Samaj for the present can only hope that the growing light .
will one day dispel the gloom and bring them back to their senses.

That Vedic scholarship in Europe, even in the present day, is
rare, requires no greater proof than the assertions of its grenatest
votaries who affirm that there are yet entire verses which yield
no sense, and that the attempts hitherto made are nothing more
than mere guess-work of ineanings of words from which no connected
chain of ideas could be extracted. The subjoined translations of a
single mantra by seven eminent Orientalists differing as much from
the original meaning loudly attest the present crude state. of Vedic
knowledge.

r

__ “utabruvantd nah nidak oih anyatah kit Arata, dadhandk {ndre
it duvak, '

Vide Preface of Rig Veda p -bhaga i
Sahita P, XXIlogxiy. , Otd nah su-bbhagin arin vokeyuh dasma

by Maz Muller. kristhayah, syAma it indrasya sarmant. -

1. Whether our enemies say,‘Move away elsewhere, you ‘who
offer worship to Indra only J—

2. Or Whether, O mighty one, all people call us blessed : may
we always remain iz the keeping of Indra,

About the general sense of this passage I imagined there could
be no doubt, although one word in it, viz, arih, required an explanation.,
¥et the variety of interpretations proposed by different scholars is
extraordinary. First, if we look to Siyana, he translates :

1. May our priests praise Indra ! O enemies, go away from this
place, and also from another place! Our priests (may praise Indra)
they who are always performing worship for Indra.

2. O destroyer of enemies ! May the enemy call us possessed of '
wealth ; how much more, friendly people! May we be in the happiness
of Indra!

Professor Wilson did not follow Siyana closely, but translated :

1. Let our minister, earnestly pérforming his worship exclaim,
Depart. ye revilers, from hence and every other place (where he
is adored). '

2. Destroyer of faes, let our enemies say"we are prosperous : let

men (congratulate us). May we ever abide in the felicity (derived
from the favour} of Indra,

Langlois translated :

1. Que (ees amis), en‘fetant Indra, puissen+ dire : Vous que etes
nos adversaires, retirez -vous loin d’icl. S
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2. Que nos ennemis fious appellent des hommes fortunes Places
que nous sommes sous la protection d’Indra,

Stevenson translated :

1. Let all men again join in praising Indra. Avaunt ye profane
scoffers, remove from hence and from every other place, while we
perform the rites of Indra, .

2. O foe-destroyer, (through thy favour) even our enemies speak
peaceabiy to us the possessors of wealth ; what wonder, then, if other
mén doso. Let ug ever enjoy the happiness which springs from Indra’s
blessing.

Professor Benfey translated :

1. And let the scoffers say, They are rejected by overy one else,
therefore they celebrate Indra aloue. ‘

2 And may the enemy and the country proclaim us as hap-
py, O destroyer, if we are ouly in Indra’s keeping.

Professor Roth, 8. v. anayetah took this word rightly in the sense
to a different place, and must therefore have taken that sentence ‘ move
away elsewhere’ in the same sense in which I take it Later,
however, 8 V. ar, he corrected himself, and proposed to translate the
same words by ‘you neglect something else.”

~ Professor Bollenson (Orient and Occidens, vol. it, page 462)
adopting to a certain extent the second rendering of Professor Roth in
preference to that of Professor Benfey, endeay varired to show
that- the “something else which is neglected,” 1s not some-
thing indefinite but the worship of all the other gods, except
India. '

It is this state of uncertainty which has induced Professor
Max Muller in his preface to the Rig Veda Sanhita, to remark that his
translation in many places is liable to corrections and that sooner or
later it will have to be replaced by a new one.’

And, that in India Vedic scholarship is rarer still, may be
gatheved from the fact that, in spite of repeated challenges made by
Swami Daya Nand, not one Pandit has hitherto made his appearance
to prove from the Vedas that idolatry is enjoined therein, although
they all assert it. Such a state of things can only be accounted
for by saying that the Vedas, or rather small portions of them, in
this country are merely read by rote without comprehending the
sense. Swami Daya Nand, on the other hand, not enly by his
eloguence, not only by the powerful force of his arguments carries
conviction in the minds of his hearers; but in his Veda Bhashya
works out the history of words, expluins every step by which he has
arrived at his renderings, and supports the meanings he assigns to
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words by quotations from the Vedas, the Brahmanas, the Nighantu and

the Grammar of Pannini. In short, by his great scholarly attainments

his patient enquiry, and his unbounded love for his work, he is breath-

ing life into this most ancient book in the library of mankind,

elucidating difficulties which had hitherto impeded its free progress

and is rendering an incalculable service to the cause of philology in

general, and that of Indian philology in special. Over a thousand

copies of his work have already been subscribed for, and the number
of subscribers is daily increasing. Bearing these considerations in mind
and aware as the Government of the Punjab and the other Local
Governments in India are of the mighty influence which the Vedas

have exercised upon all the suceeeding periods of Indian history ; of
the close connexion they have with every branch of Indian Literature ;-
of the deep root which their religious and moral ideas have taken in

the minds of the Indiah nation ; and of their traditionary precepts by
which every public or private act of Indian life has been regulated, the

Samaj trusts the Government will not abide by the opinions expressed
by gentlemen, who, with all deference to their other qualifications, the

Simaj must humbly observe, do not enjoy the reputation of being Vedie
scholars

In conclusion the Samaj may be permitted to recapitulate the

principal grounds on which it seeks the patronage of the Govern-
ment of the Punjab for the Veda Bhashya of Swami Daya Nand
Saraswati, and to express a hope that the Government may in-
duce all the other Loecal Governments in the conntry to combine
with it in encouraging this noble and disinterested project of a
great reformer and scholar.

(1). That Indian philology, if it 18 to follow a natural course,
must begin with a study of the Vedas. Hence a diffu-
sion of their knowledge is highly desirable, '

2. That the publication of the present Veda Bhashya has engen-
dered a spirit of enquiry, which it i3 well to encourage.

(3). That a spread of the true -knowledge of Vedas is calcu-
lated to emancipate the Hindu mind from the tram-
mels of superstition and deep-rooted prejudices.

(4). That Swami Daya Nand’s commentary is founded on most
reliable authorities, acknowledged as such even by European
Scholars, but which they have not hitherto fully utilized.

(5). That unbiased opinions under the present state of circum-
stances cannot be expected from interested Brahmans or
misinformed Europeans, Hence a fair trial should be given,

T have &e.,
LAHORE ¢ } JIVAN DASS,
25th August 1877, Sgc'rctary, Arya Samag,
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4 free translation sn Englisk of Swami Daya Nand Saraswati's
answer to the objections made by certuin reviewers on his Veda
Bhashya. '

I have learrit with regret from the “ Vakeel Hind ” and from papers
published by the University Coliege, Punjab, that certain gentlemen
have expressed an unfavorable opinion on my commentary. Their
objections I propose to answer seriatim.

First with regard to ‘the objections made by Mr. R. Griffiith

of the Benares College, I must in
Ralph Griffith. Esquire, M. A., i e x :
Principal, Benares College. Justice to him be permitted to re-

wark that certain allowances should
be made for his opinion. The Vedas have now ceased to be objects of
study for nearly 5,000.years. In the Ante-Mahabharat period all
ceremonies, all ritaals were perfm’med according to  Vedie injunctions,
They were in consequence regalarly studied and proper meanings were
nssigned 1o words which ocenr in thein, The commentaries which
were compiled then shonld therefore be regarded as the surest gnides,
Sayana’s commentary on the other hand which is of later date cannot
be régsrded as such. The old commentaries were now orly read by
rote, Not one school remained where the Vedas were now explained,
aml witnont the help of old commentaries a true exposition of the Vedas
is impossinl-. My Bhashya .on the eontrary is entirely foun-
ded ‘on them. In the explanation” of the mantras hitherto
- published, I have made gnotations from them n.nd sipported my ex-
planations on their authority. Iam sure, if Mr. Griffish baa read these
old ecommentaries or the qnotutions U have given, he would have pro-
nounced an opimon guite different from the one he has now expressed,
- The commentaries of Sayana, Mahidhara, and Uvata differ totally from
those of an earlier period, and they are the only ones hitherto trans-
lated by Professor Wilson and Max Muller. These therefore cannot be
regarded as sure criteria. And these are the books by - which rM
Gnffith and my other reviewers have been misled.

I am charged with giviug meanings to words suited to my own
purpose. This, however, cannot hold, for I have constantly referred to
Aitreya Brahmana, to Shatpatha Brahmana, to Nirukta and the
Grammar of Pannini, &c. 1 cannot, therefore, but think that Mr,
Griffith has expressed his opinion without reading my work through,
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Why Mr. Griffith thinks my labor wasted is a greater mystery,
still, for I have already secured over a thousand subscribers; and new
applications for my Bhashya are daily pouring in. Among my sub-
scribers, I may mention, appear the names of some talented ackolars
both in Sanskrit and English.

Lastly with regard to Mr. Griffith’s assertion that the manifest
sense of the poly-theistic hymns cannot be explained away to the satia-
faction. either of the learned or the unlearned I should only have
liked to see him pointing out some such hymns and to see whether
they could not be satisfactorily explained. In support of the above,
extracts (a) from the Vedas by H. T. Colébrooke ; (b) from Mythology of
the Hindoos by Charles Coleman ; (¢) from Revd. Garrett’s Bhagnvat
Gita (Appendix); (d) from History of ancient Sanscrit literature by Max
Muller, p. 567, are given below as a foot note. :

In the opening Mantra of the | Rig Veda occurs the word
“Agm,” and Mr, Tawney translates

C. H. Tawney, Esquire, M. A _ ., . .
Principal, . Presidency College, it as “Fire” Buat he is misled by
Calcutta. . . o,
his pre-conceived opinion that fire is

(@)—The deities invoked appear on a cursory inspection of the Veda to be as
various as the authors of the prayers addressed to them, but according to the most
ancient annotations on the Indian Seripture those numerous names of persons and things
are all resolvable into different titles of three deities, and ultimately of one God.

The Nighantu or glossary of the Vedas concludes with three lists of names of
deities, the first comprising such as are deemed synonymous with fre, the second with
air, and the third with the sun. In the Jast part of the Nirukta which entirely relates
to deities, it is twice asserted, that there are but three gods *‘ Tisra ev devanah.”. The
further inference that these impiy but one deity, is supported by many passages in the
Vedas, and it is very clearly and concisely stated in the beginning of the Index to the
Rig Veda on the authority of the Nirukta and of the Veda itself. 1t shows (what is
also deducible from texts of the Indian seriptures translated in the present and former
essays) that the ancient Hindoo religion, as founded on thé Indian Scriptures, recognises
but one Ged.

(b) —The religion of the Hindoo sages, as inculcated by the Veda, is the belief in
and worship of one great and only God, omnipotent; omnigcient and omnipresent, of
whose attributes he expre-ses his ideas in the most aweful terms. These attributes he
conceives are allegotically (and allegorically oniy) represented by three personified
powers of creation, presesvation, ang destruction.

(¢) —These truly sublime ideas cannot fail to convince us that the Vedas recognise
enly one God who is almighty, infinite, eternal, seif-existent, the high and Lord eof
the universe. :

1 add only one more hymn in which the idea of one God is expressed with such
power and decision, that it will make us hesitate before we deny the aryan nations an
instinctive. monotheism.

{d) —In the same hymn one verse occurs which boldly declares the existence of but
one Divine Being though invoked under ditfirent names (Rig Vedal, 164, 46). ¢ They call
him Indra, Mitra, Varuo. Agni; then he is the well-winged heavenly garutman, that
which is One the wise eall it many ways, call it agni yama, matarisvan,’

s
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an object of adoration in the Vedas. “ Agni” as anelement, is not invok-
ed by any ancient Rishi. ‘The word “ Agni,” in its physical sense, as
fire, is only used in passages treating of worldly concerns, in all others
which treat of meditation and prayer it is used as one of the names of
the Almighty, And this is not my own invention or guess-work but
its double meaning is also explained in the Brahmanas and the Nirukta,

Lastly, Mr. Tawney is of opinion that my commentary is calcu-
lated to refute Sayana and the English interpreters. For this I can-
not be blamed. If Sayana has erred, and English interpreters have
chosen to take him for their guide, the delusion cannot be long
maintained. Truth only can stand, and falsehood before growing civili-
zation must fall.

Pandit Sahib first observes that the printer has printed faith-

Pandit Guru Prasad, Head Pan-  fylly what has been given to him. Thi
di$ of tho Oriental College, Lahore. y Bvent b his

is tantamount to saying that the printer’s fault, if .any, is also mine.
But I must still thank him for his kindness. If he has found fauls
with every thing else he has at, least given some eredit to my
printer.

Secondly—1I am charged with setting up a system of my own. I
regret such a remark betrays his ignorance of the Vedas, for,had he
studied the old commentators he would not have said so for reasons
already given.

 Thardly,—1 am charged with having given my own meanings to the
words “ Vritra,” “ Indra,” “ Twashta,” &c. In answering this objection
1 must refer him to the prospectus (Vigyapan) of the Veda Bhashya, a
copy of which is hereto annexed where these words are explained at
length. I must say again this is only the result of his limited know-
ledge of the old Sanscrit.

Fourthly——He finds fault with my Grammar. I am charged with
using “ Atmane pada ™ for “ Parasmai pada.” To convinee him that he
is egregiously mistaken in his grammatical riotions I have made few
quotations from Kaiyata in Bhashya Pradipa, Nagesha, Ramasharma
Acharya, Anubhuti Sarupa Acharya, copies of which might be sent to
the Pandit Sahib. They amply justify my use of “ vidadhimahir.”
For my correct use of “wvadamahe,” 1 have guoted the 47th Sutra
(Aphorism) of pada 3rd of the 1st Adhyay of P4nnini*

{

Fifthly—Objection is saken againsh the use of a metre I have
employed. This is the most ludicrous objection hitherto made. It
would swell this short rejoinder were I to give all the quotations I
could in justification of my use thereof. But I will only content myself

*Vide Swami Daya Nand Saraswati’s explanation in Hindi,
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by giving an appropriate rule from the aphorism of “ Pingal,” and an
 jllustration from his commentator Bhatta Halayudha (vide the original
in Hindi).

It appears that Pandit Rikhi Kesh has followed in the foot-steps
. Pandit Rikhi Kesh Bhattacharji, ©f Pandit Gura Prasad, and therefore
9ad Sanscritt Teacher, Oriental nearly all his objections have alrendy
College, Lahore. . been taken up and answered. The
use of the word upachakri, he questions. However, to shew that my
use is correct, I have only to refer him to the 32nd Sutra, Pada 3rd,
Adhyay 1. of Pdnnini. '

Pandit Bhugwan Das does not touch even a single new point, and
Pandit Bhagwan Das Assistant I may, therefore, Only refer him to
Professor of Sanscrit, Government what I have already said.
College, Lahore. In conclusion, I may be permitted
to observe that the whole force of these objections is directed against
the introduction of my Veda Bhashya in the schools of the country, but
my judges are sadly mistaken. My Veda Bhashya by frequently refer-
ring to the old Ante-Mahabharat commentaries, and taking an adverse
view to those of European scholars, will engender a strong spirit of
enquiry which will bring truth to light, and improve the moral tone of
our schools. And as such it is deserving of the patronage of Govern-
ment.

The Punjab Government sent the application to the Principals
and Professors of the various Colleges in Bengal, North Western Pro-
vinces, Benares and Madras for an expression of their opinion, but, as it
will be seen from the above, they all expressed their views not in favour .
of the translation because they were prejudiced by the translation of
Mahidharand Sayana Charya therefore the object could not be achiev-
ed. The idolators were on the one hand cursing the Samaj and on the
other the Christian missionaries wrecked their vengeance on i, but
thanks to the Almighty God who stretched forth His helping hand and
conseguently many educated and graduates tried in every way possible
%o support its cause by establishing an independent Anglo-Vedic College.
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Swamiji’s Reply

TO MR. A. R. HUME'S OBJECTIONS TO THE INFALLI-
' BILITY OF THE VEDAS.

In a recent issue of the Bharat Mitra, dated 8th Ashadha 1940,
some one has published an attack on the Vedas. The object of the
writer is to show that the Vedas are not the word of God, and are not
infallible. But the writer has simply expressed his views on the
Vedas, and advanced no arguments to support his assertions. Had the
writer raised some objections to any passage in the Vedas, his objec—
tions would have been instantly refuted, But his assertions, as they
stand now, are not amenable to refutation. For example, if any one
says that such and such a bag containing Rs. 1,000 is counterfeis, the
only thing that can be said is that as lopg as the rupees within cannot
be shown to be sputicus, we cannot believe his assertion, The same is
the case with Mr. A, O. Hume and the person who has published hig
letter in- the Bharat Mitra., It was and is proper for these two per-
sonages to give their own version of any Vedic Mantras (marking their
pumber and Adhya in the Vedas), and then to prove that the Vedas
are not the word of God and are fallible; then their objections would
have been ‘considered amenable to refutation. If they are even now
desirous of getting an auswer to their objections they should do this;
otherwise their objections amount to wpothing. There is one thing,
however, whieh is fit to be contradicted, viz, why is there difference of
opinion (topic) in the Vedas. Now mark! this objection is also some-
what vague. Where and in what mantra and of what kind is there
difference of opinion, is not mentioned. The difierence of topic because
of the different kinds of knowledge in the Vedas is not to be deprecated,
Grammar, Niruksa, poetry; asronomy, medicine, politics, musie,
mechanics and other sciences’ treating of all various things from the
earth to God, have their germs in the Vedas, Their techhical terms
and relations are different. A= the technichalitics of, and the know-
ledge imparted in, astronomy are quite distinct from those of Grammar,
there are separate mantras treating of these subjects. If by difference
of topic is meant what I have said, then the objection raised falls to
the ground ; if he means anything else than that, his assertion is quite
wrong. Therefore it is proper for the objectors to publish in your
-journal any mantra of the Vedas which they consider fallible, wish their
comments shereon. "An answer to their objections would be given ab
a proper time through the same paper. If they are truly desirous of
understanding the doctrine of the infallibility of the Vedas. they can
advantageously consult Rig Veda Bhashya Bhumika published by me;
if they have not that book, they ean send for it from the Vedic Pre-s,
Pryag. In the case they be not fully acquaiuted with the Arya'
Bhasha (Hindi), they chould get it read to them from a trusthful person
familiar with two Janguages, Arya Bhasha and Eoglish. 1f they be
nob fully satisfied after reading shat, they should remove their dombts
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by baving a personal interview with me, becanse much time is required
for a discussion through papers, and the publication of Veda Bhashya
leaves very little time at my disposal. As for their assertion that my
Veda Bhashya can be infallible, it I be God, orinspired from God, 1 only
say that I am not God but His servant, and that God has revealed
Vedas for the benefit of mankind, showing to what extept human
knowledge and reason and astion cango. I write the commentary on
the Vedns according to the extens of my knowledge and reason, and in
an unbiased spirib. It bas undergone the scrutinsing perusal of the
public, and no one has come forward to find fauls with it, and yet the
doubts.of some persons about Vedas are not removed. Such unfounded
doubts can do no harm. The infallibility of the Vedas is manifest from
the fact that they contain all trush, If Mr. Hume has any objection
against the Vedas, ‘he should publish it in your paper, pointing ous
from my Veda Bhashya any mantra which is the mark of his
eriticism; I will send my answer to it to the same paper.
If the chiefs of the Theosophical Society raise any such doubts,
there is nothing strange in it. They are Atheists and Budhists,
believers in spirits and witches, Itis to be deeply regretted that
they proclaim themselves as reformers and teach Atheism and belief
in spirits and witches, &c. They love Atheism without its
commitant disbelief in Bhuts, & It is true that those who leave one
true God will fall into superstition, deception and belief in imaginary
beings, such as Kut Hoomi Lal Singh, &c. News-papers publish re-
ports of Colonel Olcott’s innumerable cures;if it is true, why does he
not cure sick persons before me, and thus convince me of the truth of
these reports? I will thank the chief of the Theosophical Society if
he heal any single person whom I tell him to restore to health, I fully
believe that in my presence his case would be like the Chela at Lahere,
whose boasts procured him the amputation of s finger; his occult
powers will be of no avail. I challenge them to show me their
supernatural power or Yoga Vidaya. What I have seen of their sidhis
in Yoga is not to be regarded as such. What new things can they be
said to have learned now? I consider all these as imaginary dreams
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