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My BroTrER 1§ Spirrf, THher #0% ..,:-““""'_’-;%;83;)

It was only once mhMemhe’ of talking
with you for a few minutes; eight-long years have now elapsed,
but the gist of that short conversation is indelibly impressed
upon my mind. Just as I am penning these lines, my memo-
ry involuntarily takes me back to that eventful incident of my
life—one of the turning points of my activities—and I once ™
more see, but oh! with the vision of imagination, that lowly

- form, that lovely divine face, those glittering eyes, that simple
demeanour and beaming light of cheerfulness—the very em-
bodiment of spirituality—which more than any thing else
captivated those who came under your influence I was sorry
to disturb you in your avocations, but though till then a
stranger, your sympathetic loving nature imperceptibly drew
me towards you. I was fascinated, nay, magnetised by the '
observations which fell from your lips. I have heard clever-
er things from more ingenious persons, but I do not remember
that 1 was ever so powerfully affected. There was no show
of earnestness but the words went straight into my heart,
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. has ever since been a mystery to me how they generated in
wy mind a train of thoughts which did not leave me until they
had overpowered my convictions and revolutionised my ideas.

It was the perusal of your Vedic Magazine and Tracts
which first impelled me to study the immortal works of Mahé-
rishi Shri SwAmi DayAnand Saraswati, the greatest Vedic
scholar and Yogi of modern times. What an irreparable loss
has the Religious World in general, and the Arya Samaj in
particular, sustained through your untimely death. Had you
been spared to us, Educated India would have been provided
with that Spiritual nutriment of which they just now stand in
the greatest need, surrounded as they are by a Materialistic,
Agnostic Civilisation which is playing such a havoc on their
Atmas. Your electrifying speeches and soul-stirring writings
had already, in the space of two or tliree years, worked won-
ders, and the day appeared to be not distant when the Wisdom
and Religion of our Rishis would be oncemore vindicated before
the Savants of the West. Butinscrutable are the ways of
Providence, and our duty is to submit reverently to its decrees.
It may be as you wrote to an intimate friend of yours, that
you will be reincarnated under more favourable surroundings
to lead to victory the standard of Vedic Truth.

The masterly Exposition of the Ishopanishad and of the
Mandikya Upanishad willfor ever remain a monument of your
deep scholarship and profound erudition. The few articles
that were published in the Vedic Magazine will always be
prized for their intrinsic worth and noble sentiments, so long
as the Samaj possesses vitality enough to gratefully remember
its benefactors. The three Tracts on Vedic Texts are being
-lovingly cherished by the Aryas as they have opened out a
new field of research which promises a bright future of bounti-
ful crops, if honest laborers will come forward to work at it.
T know the difficulties of the task, and am fully conscious of ™
my own incapacity for such an undertaking. If I have dared
to associate this first. attempt of mine with your name, be
assured, Brother, it is an humble acknowledgment of the
debt I owe to you, and not that I consider the tribute offered
ag worthy of your acceptance.

Your humble admirer,

THAKUR DATTA DHAWAN,
March 1897, ‘ o '
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PREFACE.

AwvL translations are necessarily imperfect. Every lan-
guage, which possesses a Classical literature, has certain pecu-
liarities of idiom, of diction and of arrangement which can
best be appreciated by those who study its standard works in
the original. In a literal translation, even where it is
accompanied with explanatory notes, the sense is often
spoiled, if not lost. There are words and expressions for
which it is almost impossible to find exact equivalents ;
many of them convey shades of meanings which it is most
difficult to express in a new garb. Others have come to be
associated with some particular event or incident in the his-
tory of the people that coined them, -which they recall to
memory, and thus possess a peculiar significance Those
who have made the attempt know how difficult it is to con-
vey in a translation the beauty and force underlying the
writings of a master mind. It is this fact which has kept
up in the curricula of the West the study of their Classics,
though most, if not all the rcadable books in Greek and
Latin, have been translated into the modern languages of
Burope. It required the labprs, for years, of séventy Pre-
lates to translate the Old Testament into Greek, and the
English translation of the Bible was made and revised by
order of the reigning monarch, by many Bishops and Divines.
Though so much care was bestowed on both these transla-.
tions of their Holy Scriptures—the Septuagint and the °
English Version—Christian critics assure us that they are
unreliable in many places and misleading in others.

The difficulties of a correct translation are vastly
increased when we have to deal with Sanscrit—the most
polished and scientifically constructed language of the
human race—in which each word has a history of its own,
and where most of the nouns and verbs being derivatives
are connected with some root, signifying a variety of mean-
ings that converge into a central idea. The reason of this
is, that it has had its origin directly in divine speech, the
most perfect of articulate sounds invented fo express
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ideas. In Classical and later Sanserit certain words became
petrified or immobile ; they have become rirkic and have
conventional meanings attached to them, though they
still retain their derivative sense ; but, in the Vedas, most of
the words are in a volatile form, not that they convey some
vague, indefinite idea, but that they are full of sense, and
present to the mind -shades of meanings which are highly
suggestive. To realize perfectly the sublime lessons taught
in the Vedic Text requires the concentrated devotion of
Rishis—Seers—who, by means of their developed Spiritual
vision, intuitively perceive the great truths embodied in them,
but there are no privileged classes in the Aryan system, and
all who strive for the higher knowledge are illumined in
proportion to their deserts. Every one is welcome to share in
their elevating influences, if he will approach the subject in
a reverent bumble spirit,.and provided also that he goes
through a certain amount of preparatory training. How
difficult, nay, almost impossible, it is to convey in a literal
‘translation the sense of passages from the Veda will become
manifest, as we proceed with the explanation of the several
words of the Mantra which we have selected for exposition,
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ROMAN CHARACTERS.

1 2 3 4 5 6
Samgachchhadhvam, samvadad hvam, sam vo mandns jdnatdm ;

7 - 8 9 10 11 12
Deva  bhigam  yathdé  purve sam jdndna  updsate.

LITERAL TRANSLATION.

1 2 3
PEACEFULLY ASSOCIATE, FREELY DISCUSS, WISELY
4 6 6
YOUR MINDS ENLIGHTEN ;

9 7 u 10 12
LIKE UNTO SAINT_S, SAGES OF OLD (BE) DEVOTED TO .
8 8 '
DUTY AND THE LORD.

Rigveda vi, 8, 49, 2,
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THE WORDS OF THE MANTRA AND THEIR
MEANINGS.

1. The first word in our Mantra is composed of
two parts, the prefix @® ‘sam’ and the verb w=gw
¢ gachchhadhvam.” The particle ‘sam’ occurs in the verse four
times—thrice as a compound of Nos. 1, 2 and 11, and once
as No. 3 detached from No. 6. According to Professor V.
Apte, a.4. (see his Sanskrit English Dictionary), it means « (a)
“ with, together with, together; () intensifies the meaning
“ of the simple root, and may be translated by very, quite,
“greatly, thoroughly, very much; and (c) also expresses
“ completeness, perfection, or beauty.” The original sense is
that given at (@) being identical with the Greek prefix
‘syn' and equivalent to the Latin ¢con,” but the chain of
meanings which it connotes in Sanskrit is highly suggestive,
and a little reflection will show how the primary significance
has given rise to the others. The idea conveyed by the
word is similar to the self-evident, oft-repeated saying that
‘ union is strength.” The addition of numbers is in itself an
accretion to strength ; the force of an act done in combination
with others is naturally ¢intensified,” and whatever the action
it must yield ¢greater’ results. A work which is beyond
the capacity of one man becomes easy of accomplishment
if many engage in it. But there is another truism under-

“Jying the whole; where intelligent persons join heartily

to do a business, by division of labour, or otherwise, not only
does the out-turn increase in quantity, but the quality
improves as well ; it is better done and all ¢ perfection” is-the
result of the joining of many heads. Can we find its
equivalent in English ; is there a particle in that language
which would express ‘together’ and withal ‘intensify’ the verb,
and signify ¢ thoroughly and properly.” Thus, the first time
the particle ‘sam’ qualifies a verb which means ¢ to move,
&c.,” and changes its meaning into ‘moving together’ or
association. But this is not all; we have also to see what
adverb would intensify association. Now, a little thought will
convince us that association is best promoted when the mem-
bers live peaceably with each other, have some common
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object, and where there are no disintegrating forces, such as
war, jealousy and animoisty at work. ¢Samgati,’ therefore,
means ‘ peaceful association for a common worthy object,”
and the first word may. thus be rendered into ¢associate
peacefully.” The second root ¢vad’ to which ‘sam’ is
joined means to ¢ speak, &ec.,’ and ¢ sam vidd ' therefore means
‘speaking together,” ¢ discussion,’” but we have yet to intensify
it.  There can be no useful discussion, unless the persons
engaged in it express their opinions anreservedly and
without infringing upon the rules of propriety. The second
word may thus be translated into ¢discuss freely, but
temperately.” In the third place ¢sam,” No. 3, is detached
from ¢ janatdm > No 6, which 1s derived from the root *jna’
‘to know,” or ‘enlighten.’” As no knowledge is possible
without association ‘sam,” merely intensifies its sense, and
may appropriately be rendered into ‘wisely.” In word No. 11
also *sam’ is joined to a derivative noun of the same verb,
and we think ‘sages’ exactly conveys the same sense as
‘sanjandnd.’ It will now be seen how the same word has
to be translated differently in all the four places where it
occurs in this passage alone.

The second part of the first word sgw ©gachchha-
dhwam ’ is in the imperative mood, second person plural,
inflected from the verb ‘gam’ which means (a) going or mov-
ing, (b) knowing, and (c) attaining; if we were to render it into
intelligible Eanglish, it would mean ‘intelligent activity for
attaining some object.” The primary significance of ¢ gati’
is, of course, ‘activity,’” but the use of the word is, as a rule,
restricted to the activity of conscious creatures, and it means
therefore ¢ going.” But the third connotation has a deeper
sense ; the activity of an intelligent being is always directed
towards the attainment of some end, and by associating with
the word this last meaning, the object was to exclude from
it all purposeless, useless activities. The compound ¢ samgati’
from which comes the first word, does not merely signify
¢ peaceful association,” but ¢ peaceful association of intelligent
persons for some public purpose, or for attaining a common
useful object.” Isit possible, we ask, to express all these
ideas by a single word in any other language ¢

2. The next word waagwd ‘samvadadhwam’ is also
made up of the prefix ‘sam, and the Imperative mood
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second person plural of a verb which is derived from the
root ‘vad.’ The great grammarian Panini gives its mean-
ings as sg@TAT qi1fg which signify “ giving expression to one’s
thoughts by means of words and making manifest by
speech,” it 1s generally translated into * say, speak or utter.’
Joined with the sense of the prefix the word means speaking
together and mutual expression of ‘ideas’ or as explained
above, ‘free discussion.” It is distinguished from ¢ vivid,’
‘controversial wrangling,” and must be taken to denote
“free but temperate discussion with a purpose,’ .c., for
arriving at Truth.

3. The third word &/ “ sam * Lias already been explained;

though standing by itself here, it really governs the sixth word
‘jdnatdm.’ It i1s a synonym or abbreviation of the Sansecrit
word ‘samyak,” which according to the Dictionary signifies
“(I) with, together with; (2) well, properly, rightly; (8)
duly, truly ; (4) honorably ; (5) completely and thoroughly.

4. &Y ‘vo or vah’ means °yours.’

5. ¢ Manénsi’ is the plural of ‘manas’ which is con-
ventionally translated into mind,” or better still into the
‘intérnal organ.’ It is derived from the root ‘man,” ‘to
think,” and 1s according to Sanskrit Philosophy a subtle
material substance different from the ‘atma’ or the soul.
It is the organ of perception and cognition, the instrument by
which objects of senses affect the soul.

6. StAary ¢ Janatdm’ is derived from ‘jna,’ the root

from which comes the English word ¢ know,” and means
enlightenment or intellectual culture.

7. 'T'he word 2qr; ‘devd’ comes from theroot * div,” ¢ to
shine,” &ec. (Latin deus, Greek deos), and has a variety of
meanings which it is unnecessary to discuss here. It means
here ‘divine men,” and may be properly rendered into
¢ saints.’

8. wiw ‘Bhigam’ is derived from the root¢bhaj’
which according to Panini signifies ‘ to serve, to worship’
ag also ‘ to allot or fall to the lot of.” It means that which
18 worshipped* —the adorable Being or the Lord—or that

* The word ‘bhagwén,” which, iu popular Sanserit and Hiundi, signifies the * Lord,
is derived from the same root. See Sattyartha Prakashe, 4th Edition, page 23.
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which has been allotted to man, his share of the work—his
Dharma or Duty.

9. a7r ¢ Yathd © when used alone and not correlatively,
signifies ¢ as, like unto, in the manner mentioned.’

10. t:fq‘" ¢ Plirve’ is the plural of ¢ plirva,” and qualifies the

following word or ‘dev&’ No. 7. It means according to the
Dictionary “first, foremost: old or ancient; from time immemo-
rial ;” but, in the Vedas, it conveys the sense of ‘eternal’ also,
and stands frequently as an adjective of the Lord. ¢ Of old’
would, perhaps, more approximately express its sense in this
place.

11, |SAE:  Sanjénand,’ is made up of the particle
“sam’ and the noun derived from g “ jna’ ¢ to know’; it may
be translated into savants or sages who have made the best
use of their knowledge, and are ever engaged in removing
nescience from the world. It may be taken as a noun, or
better as an adjective qualifying ¢ deviy’ No. 7.

12. surad ‘Uphsate' from a root meaning to ‘sit near, to
serve, to perform as a sacred duty, to worship and to approach.’
¢ Upitsna’ means devotion to the Lord, or approaching Him in
spirit. The word here has the double seuse of the English
word ‘devotion,’ 4. e., devotion to Duty or to God according as
weo take the sense of the eighth word ¢ bhagam.’

THE PARAPHRASE.

Ovr paraphrase of the Mantra would ran as follows :—

(dw=ws) Intelligent persons should associate peace-
fully for promoting the public weal or for attaining some
common worthy object. (§azs). They should discuss all
measures freely, but temperately, with a view of arriving at
the Truth ; they must not engage in wrangling disputations.
("4t "arfa staata)  People should endeavor to enlighten
their minds with wisdom, and try to disseminate knowledge.
(2at &c.) They should act unselfishly from a sense of Duty,
or with the view of serving the Lord, like unto saints and
sages whose characteristic has from time immemorial been
the cultivation and encouragement of such a Public Spirit.
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EXPOSITION.

1. —dnfa:
¢ SAMGATI' OR PEACEFUL ASSOCIATION.

Max.is physically weak and defenceless; he can neither
Man weak aud asso. TUN VETY fast, nor is he provided with any
ciation t.le'cessary forhis natural weapons with which to defend
very existence. himself in time of danger. He cannot,
like the monkey, climb over a tree or jump down from it with-
out hurting himself. He has no instruments wherewith to kill
his prey, and his very teeth are unfitted for eating raw flesh.
1f left alone, in a state of nature, it is difficult to say how
he would be able to sustain his body, to shelter his Lyoung
from the rigours of the climate, or to protect them from the
attacks of carnivorous animals. There may be a few fertile
plots—Ilike the mythological garden of Eden—where fruit trees
grow luxuriantly, but none, so far as we know, where Nature
would afford him sustenance throughout the year. There are
no tracts that we know of where the cereals grow wild and
in abundance. kKven the most savage people, who do neither
till the ground nor tend cattle, use some sort of artificial,
‘though rude, weapons for seizing their game, and there are
no men—with the exception of a few islanders in the Pacific—
who do not know how to make fire. So far as geological
researches go, there never was a time when man did not
possess, or had not learnt how to use some stone, bronze or

iron implements.

Man is helpless when born, and the long period, .which

" Man helpless, family 110st elapse before his powers are matured,

_relation essential for his  renders it necessary that his parents

propagation. Hisspeech.  g,53]q ook after him with great care.

- The family relation, which is one phase of peaceful association,

- 18 thus essential for the propagation and continuance of the

species. The use of articulate sound does not come to the

- child by nature; he cannot speak unless he is taught and

- hears others speak. If kept alone he would only know how

to scream, but will not be able to communicate his thoughts

by means of words. It is associution then that gives man

‘the-great gift of speech, which is one of his distinctive charac-
teristics, and the basis of all his intellectual triumphs.




18

Man’s wants are many, and Nature but scantily supplies

Mav’s wants; assacia- hjm peady for use the things necessary for
tion indispensable for . . . ;

progress and enlighten- 1118 Well being. It is certain that no other
ment. animal cooks its food, or makes clothes. So
far, as is known to history, men have always lived in com-
munities ; the family must expand into the tribe before the
least articles of comfort are possible. So long as division of
labor does not exist and men do not co-operate with each
other, there can be no improvement in arts, or civilisation.
All the powers of man would be stretched to the utmost in
providing the means of sustenance;if each family lived
separately alone the members must be their own smiths,
their own carpenters, their own ploughmen; they must look
after their fields, and protect it from the ravages of wild
beasts ; they must build their own cottages. So long, more-
over, as numbers do not increase, and they do not associate in
communities, mental power cannot be set free for the higher
concerns of life. It is the association of men which permits
of the division of labor, and all the economies which come with
the co-operation of large numbers; it is this that renders the
first steps towards civilisavion possible. To quote an eminent
Amercian thinker: ¢“ Association is thus the first essential for
progress and enlightenment. Improvement becomes possible
only as men come together in peaceful association, and the
wider, the closer the association the greater the possibilities
of improvement.”

If there is any one peculiarity in man which dis-
tinguishes him from other ereatures, it is
the power of supplementing what Nature

* has done for himself. But this is a univer- "
sal faculty inherent in man, and would not explain the
different degrees of civilisation reached by particular com-
munities. How is i1t that whilst certain races have so
successfully cultivated this faculty, that they may be said
to have attained perfection, in others it has scarcely been
developed. The questions which every student of Sociology
has to confront are, what are the conditions most favorable for
man’s improvement ; what traits of character should a par-
ticular community acquire, so that it may rise in the scale
of civilisation; what are the forces which most conduce to
social deterioration 7 On what does social progress depend
most? The reply to these questions is furmished by the

Man improves as he
co-operates in society.
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Shruati which points to Pablic Spirit as the distinctive mark
of those communities who want to advance in goodness and
well being, and it erjoins upon mankind first of all to promote
‘samgati’ peaceful association. Says the American writer
whom we have already quoted. “The varying degree in which
this faculty is used cannot be ascribed to differences in original
capacity—the most highly improved peoples of the present
day were savages within historic times, and we meet with the
widest differences between peoples of the same stock. Nor can
they be ascribed to differences in physical environment—the
cradles oflearning and the arts are now in many cases tenant-
ed by barbarians ; and within a few years great cities rise in
the hunting groiunds of wild tribes. All these are evidently
connected with social development. Beyond, perhaps, the
very rudiments, it only becomes possible for man to improve
as he lives with his fellows. All these improvements, there-
fore, in man’s powers and condition we summarise in the
term civilisation. Men improve as they become civilised or
learn to co-operate in society.” The italics are his own.

It must be remembered also that all our knowledge is
the result of association. We know at first
Man’s knowledgove-  gnly that which we are taught. Our cus-
sult of association. toms, our religion, our mother-tongue
come to us through association., We have no innate ideas:
our education gives us our thoughts; our memory, our
imagination and reasoning all depend upon the society in
which we move. Nay, right perception and correct inferences
are only possible when we compare our observations with
those of others: our judgment could never be relied upon if
we had not a store of other people’s experiences to guide us.
Association 1s thus in more senses than one essential for
the cultivation of our mental powers and for making advances
on the intellectual plane.

Man’s moral faculties, even more than his mental powers,

Mar's moral facuteies  Gpend for t]}e“' exercise on peaceful
depend upon peacefal association. The first condition of human
association. goodness is Love—sympathy for others. So
long as we keep ourselves isolated we are at best a selfish lot,
striving to better our own condition. The nobler impulses
which impel men to sacriiice their own individual comforts
for promoting the happiness of others are wanting, and we are
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only with all our intellectuality a step above the brutes: nay,
if we are so self-centred as to forget our obligations to others,
we may become worse than beasts. The affection which a father
feels for his son, the love which a mother bears to her child,
our fraternalandconjugal relations—the discharge of all those
duties which brighten family life—are only possible in a peace-
ful household. Exclusive selfishness can only be uprooted from
man’s heart when he begins to love another, to respect the
feelings and desires of others as he would do his own; when
he looks upon all mankird, nay, upon every seutient creature,
with the eyes of a friend. To a man who shuns all society,
who retires into a forest, so that he may fly from anxieties
and troubles, to one who will not learn to co-operate with his
fellow beings, not only are all physical comforts denied, but
his intellectual and moral faculties and the finer feelings
which ennoble man’s character, become blunted for want of
exercise ; and eventually he may become a misanthrope.
Unless a portion of self-love therefore becomes merged in the
welfare of others, we are not fit for peaceful association. It
is not enough that men should be brought together and
form a ‘samgati,” they must have some common object to pro-
mote, and they should be prompted by some common senti-
ment. They ought, moreover, to live peaceably between them-
selves,and respect the rights of others before they can be
called a peaceful association.

How profound and sublime is the truth embodied in the
. .. first word of our verse—samgachchha-
caceful association . .
and meetings. dhvam, i.e.,, promote samgati or peaceful
association. But the word also denotes.
‘ meet together’ which is the idea connected with association. ™
How often do we not forget this Duty ? What an amouut of
good would accrue to us as a community, if we punctually
and religiously act up to this Vedic injunction. Most of our
Societies and Companies die, because we are wanting in Public
Spirit, and neglect this first requisite of all religious, social,
commercial or political advancement ? How few of us blame
ourselves for our laches on this score, or feel sorry when we
have omitted to attend a meeting to which we had morally
pledged ourselves. '
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‘SAMVAD’ OR FREE DISCUSSION.

‘We have seen that the first word in the Mantra points
Pencoful association 0Ut forcibly the primal essential of all
not enough to raise sOcCial progress. But peaceful association
man. is not enough to raise man socially, morally,
or politically. There are many animals which associate
with each other; we know of the ant, the bee, and many other
creatures that have organised societies, and which work for
a common object with the precision of a machine; in which
there is a division of labor and each member performs its
appointed task. They co-operate not only in self-defence
against their enemies, but take the offensive too; they work
hard to lay by food for the bad season; they bring up their
young, who up to a certain age live with their parents. But
they show no signs of improvement. The beaver builds a dam,
and the bird a nest, and the bee a cell, but they have done in
the same fashion ever since we know them. There is neither
progression nor retrogression in their case. They are driven
by their instincts to do certain things in a particular way, and
they do them mechanically. Rude savages do live in com-
munities and even in tribes, and there are many countries
enjoying the blessings of a settled government, where the
people do not advance beyond a certain stage of semi-civilisa-
tion. There have been nations which had a brilliant past,
and who once enjoyed a vigorous life, but which have gone
down in the scale of civilisation to rise perhaps no more.
“Where lies then the difference? Mere association, where each
member mechanically performs the part, which has been laid
down for him, is not sufficient ; it will not improve the lot of
man. Though peaceful association is an essential condition
for all progress, it is in itself powerless to better our condi-
tion. The Shruti—Revelation—in the next breath, therefore,
calls our attention to the second requisite of human progress;
Liberty of speech tho it enjoins upon mankind €929’ ¢ samvada-
firststep towards pro-  dhvam’ discuss freely but temperately. Do
gress, not be driven like dumb cattle ; man should
take interest in all that is being done for promoting the common
weal. The first real step towards progress is, therefore, the
liberty of speech; every member of the community should
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have a voice in the management of all that concerus the
public good, and ke should be frec to express his opinion on all
questwus of importauce.  No nation or peoplc can advance m
‘civilisation until they learn to take an active interest in the
discussioun of all ublic measures.- For the vigorous and healthy
urowtlo of a community or soclety, it 15 of -the utmost
moportance that every persou, eligible for the frauchise,
should be given the 1)1’1\'1leoe of havi ing his say, and lmvmu‘

his voice felt according to  his abilitios.  Not ouly is it
Discussion of Scientiic  Jtecessary  that men should freely dis-
problems, the Press. ClULS puhhc questions on the Political

plane, they cannot rise intellectually if there is no da1g ‘free
“discussion” of Scientitic problems and philosophic generali-
sations.  Our kunowledge more than our political welfare

[CI)E’Ildb upon a spirit of enquary ; we must fearlessly criticise,
if necessary, the theories put forward, and should wot accept
other pcop]es opinions unless their truth has been fully
demonstrated. The strides, which science has made in
modern times, are due to the spivit of the age which discusses
every discovery freely, and no longer uaccepts as true that
which does not bear the test of experimeunt, Ubb(}l’\«"cltloll, and
logical reasoning. The Press in this conjunction is a power-

ful adjunct, and the word samedd comprizes both oral and
written discussion. :

The benefits of free discussion are not confined to politi-

Free criticism  in Reli cal aud 1tellectzal (l(,‘ti\’ities; Dharma,
ion. which includes Religion, Sociology and

Ethim, is in need of still freer eriticism.  We must not
receive as gobpbl truth the dictum of any wan however
exalted he may be. ~We must judge of all doctrines and the
luterpmtatlom of the Scriptures by the light of our Reason
and of Neience—the laws of Nature so far as they ave kuown
to us.  We ought not to accept blindly any dogas however
high the source from which they are alleged to lnwe originate
ed. Free discussion in religious quebtlons is the ouly means by
which we can escape from mpelstttwu aud from the thraldom
of the priest-craft; it is the surest way-of infusing into us
vitality and energy. There is thus not a single topu, m the
whole range of Public activity—Political, Tducational or
Rellgwua_whlch should not be exposed to the batterv of free
disensgion.
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It we look back to the histories of old eivilisations,
Navioval progress Whether Avyan, Egyptian, Persian, Greek
contemporaneous with o Roman, we shall find that their progress
o spirit of free nquiry.  yyp4 contemporaneons with a spirit of bold
inquiry and free discussion. So long as the people were
actuated by « love of inquiry and c]un(f to the boon of the
liberty of speeeh they continued to rise. Their period of
decline commenced when free reseavch died out, when luxury
led to indolence, and the men looked to their masters—kings
‘and priests-—to think for themselves. Among the modern
nations of the West, if there is a single characteristic which
distinguishes them from the immobile peoples of the Bast (with
“the exception perhaps of Japan), it ig their spirit of free dis-
cussion, of taking an intelligent part in all matters that are
agitating . the public mind. ¢The number of newspapers,
magazines, and books that are issued, and the lectures, speeches
and discourses which ave delivered in tlose countries are a
sure sign of their vitality.

Look at any sphere of humanactivity in civilised countries}
peaceful association W€ ave struck at the wonderful dev elop-
and frec discussion in  Inent of these two Vedic pmnclples of
civilised countries. samgati, ¢ peaceful association,” and sain-
vdd, ¢ free discussion.” They have learnt the lesson that humanz
progress depends upon the observance of these sacred rules
~they have, therefore, given them the - widest scope in th
pmcblcal concerns of their publicand private activities. 1
all walks of life they are seen giving effect to these maxims
they ave seen ever in peaceful association freely discussin
- the measures that are proposed for their advancement. The
torm Companies to usefully employ their capital in commerce
and for advancing and opening up new markets for their many
factures; their Trade Unions are powerful organizations fc
bettering the condition of the laboring classes and of the
. artisans.  Associations for the purpose of conducting research,
for stimulating new discoveries; Societies for diffusing
knowledge ; Libraries and Clubs all ensure peaceful association
and free discussion. Commissions to inquire into particular
questions, Cougresses to bring into a focus the views, which
the members want to advocate, are admirable contrivances for
promoting the objects in view. Their Municipal Committees
County Councils, and Parliaments, based on the elective prinei
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ple give to every citizen the opportunity of discussing and tak-
ing part in public questions. The Senates of their Universities
are the controlling bodies of their high schools and colleges ;
their popular Bducation Boards serve the same purpose with
regard to primary and middle-class instruction. Their Church
Oongregatlons and \Il.\smmrv Societies exemplify the same
principles at work in the domain of religion. Whether for war
or in the arts of peace, whether in the sphere of political,
intellectual or religions activities. the Western nations are
faithfully carrying out the Vedic injunctions, and we know
what fruits thoy ave reaping in the shape of happiness and
progress,

1. —sstra
“SAMJANS’ OR WISDOM.

PE ACEFUL association and free discussion are thus the first
\ssociation for discus.  ©SSentials of human improvement; the
sion presuppose certain  rights of public meeting and of liberty of
manount of knowledge. Qpeecb must be enjoved bv every communi-
ty that is free and vigorous; without these blesqmqs there can
be no healthy public life. The primary laws.of social progress
are, therefore, that men should be free to come together and to
express their opinions peaceably, i.e., without trespassing on
the rights of others. But these hoons cannot bhe of much use,
and may end in disastrous consequences, if we do not keep in
mind another important truth. Peaceful association pre-
supposes that the members arc sufficiently instructed fo realise
its necessity, and are prepared to act their part intelligently,
Thev must know the duties which thev owe to each other\
and ought to be prepared to respect the rights of others. No
family can prosper, where hushand and wife do not know
what they owe to each other, or in which the father and son
or brothers are constantly quarrelling owing to their not realis-
ing their respective duties. The tribe is a conglomeration of
many families, and each unit must be prepared to rigidly
observe the rules which are conducive to the good of all,
hefore they can derive benefit from associaticn. No v1llagp
or town can continue for a week, unless the inhabitants arce
alive to the obligations which they owe to their neighbours,
and are ready to exercise self-control where the interests of
the community are at stake. Companies, Societies, and Boards



200
are impossible, until the members fiwow what they are about,
and how their objects are to be attained. Fools may, however,
congregate, and may live m peace through fear of a superior
power, but no discussion can be of any use unless the men who
take part'in it are endowed with such knowledge as is neces-
sary for an intelligent apprehcnsion of the subjects discussed.
Where the debates are carried on hy uninstructed minds the
resulf is often harmful ; ignorant people cannot he expected
to arrive at conclusions that will conduce to the pubhic good.
They cannot from the natnre of the case form any sound opi-
nion on mattors that are brought up for digcussion, nor are
their intellects trained, or sufﬁc-lent]y developed to enable
them to reason soundly. The Shruti, therefore, -directs—sam
vo mandnsi janatdm—*let vour minds be enlightened with
wisdom.” It thus calls our serious attention to the first essen-
tial of peaceful association and free discussion ; it has laid
down in emphatic terms the principle, that no one can further
the cause of human progress, or take usefully an active part
in advancing the public weal, who iz not endowed with know-
ledge. Those, who desire to enhance the sum total of human
happiness, should labor havd to enlighten theiv minds, and thus
fit themselves for the arduous and vesponsible task of partici-
pating in the deliberations of public assemblies.  Before we
wndertake thereforeto join in any movement that iscalculated te
advanee the intevests of mankind or of a community,let us study
the subject thoroughly, and try to inform our minds about it

The diffusion of kuowledge, the Revelation declares, 1s in.
“Diffusion of, kmow- (lispensably necessary for our progress, and
ledge Tu the community. i ought to be our first concern  to see tha
every member of the- socmh 1% educated properly. This
dntv mustnot beleft snlelvtn‘(h(\pf\rent\ of children; it does not
concern aiysinglefamilyalone, whetherits memh(\r“ s are wellin.
structed or not. 1t 1s the duh of the State,as awhole, to enact
that every child shall receive o certain amount of education af
the public cost, whether its parents will-or not. Nothing shovi
of compulsion now-a-days can induce the people to send thei
children to school, bocqn%o tli¢ teachers are mostly mercenary
men who care more to fill their own pockets than to look after
the welfare of the pupils. “luit as it is necessary to edueate
piiblic-opinion for the passing of a Compulsory Education Act.
1t'18 feasible, we admit, to impress upen men the Dut,s of send.
ing their children fo places of public -fistriiction. - In‘aneiént
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India the Guru Kula did answer sneh a
purpose, and we know from the testimony
of independent foreigners who traveiled m the country even
after the great Civil War, the Mahabhirvats, that the Aryans
were universally educated. The system now in force in
Burma, which never came under the influence of Muham-
madan rule, is a corrupt remnant of the old Arvan institu-
tion of Gurn Kul: even at the present moment hoys and
girls arve veligiously sent to monasteries there, =0 that they
may be tanght the rudiments of knowledge, Says  Professor
Monier, Williams in hix Buddhizm, pp. 259: “In Burma
nearly all boys. hecome inmates of monastic houses (called
Kyoung) with the one ohject of learning to read and write.
They are zimply school bhoys and nothing more. Indeed,
until onr advent, the monastries monopolised the education
of the comntry, and to a grdat extent do <0 now.”

“Garn Kul.

We should, however, guard against one misconception;
The ovder followed {hough the possession of knowledge is of
in the Mantra scienti-  the highest importance, we cannot reverse
e the process. We must first learn to asso-
ciate peacefally, and then discuss freely what easures will
promote  our welfare. Thiz will lead to the diffusion of
enlightenment ; they are the two preliminary conditions for
the advancement of learning.  So long as life and property
are not secure, and we arve not surve to reap the fruit of our
industry, we can make no progress whatever; peaceful associa-
tion is thus the first condition for all human improvement.
A spirit of inquiry, of free discussion must in the same way
precede the seaveh for knowledge.  Hence, the Shruti gives
preference to squigati, ‘peaceful azsociation,” and samaid,
“free discussion” over sanjdua, wisdom, but the three are
inseparably linked in the same verse to show their inter-
dependence ; the proper working of each is dependent upon
the other.  The best rvesults are only possible where the
three principles ave in full foree,

- We have used the word knowledge in discussing the
L ) third principle embodied in the Mantra,
- Poadantic leprning . . Coa .
wot knowledge, . because it is allied to the word gudu in the
C original. Tt must not be understood that
the: Revelation takes it in the narrow sense in which it is
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ww-a-days used in this country. The learning of a foreign

angnage is not knowledge, though it may open the doors

to the treasures hidden under its garb, and be thus a means.
of their acquisition. The getting by heart of a few distorted

facts from histories written by foreigners, with a certain

object in view, 1s not knowledge, and may, on the other hand,

actually diffuse ignorance. Neither the learning of names of
lakes and rivers from Geographical Primers is knowledge,

nor is the ability to correctly copy a page, or to draft a

docket, or to read a Novel knowledge in its wider sense.

Vidy4, or jnfna, has a special significance, and our Man-
Samihnn, it signifh ‘tm hf\s cmphasised it by the }?Niﬁjf
eance. sam’; it 1s eqmvalenc “to the ryyndnd
of our Sanskrit philosophy, and the nearest
approachi to it in the English is afforded by wisdom. It
is thus explained by Swami Dayfinanda, the greatest Vedic '
scholar of his age :*

** Vijnéna is the application of Action, of Devotion and of Knowledge to
the attainment of the greatest advantage. Itis the intuitional-—sakhshat—
vealisation of all objects of knowledge from the Supreme Being to a
blade of grass, and the deriving of the utmost benefit from their proper
use, It is thus of two kinds: Ist, to realise the Almighty Lord in our
souls, and to submit to and obey His commands; 2ndly, to ascertain and
comprehend the propertiss-—atrributes-—of all the things created by Him,
and to ntilise them properly, that is, touse every thing for the purpose for
which God has created it, Of the two, the Realisation of God is of the
highest importance.” .

In another place he thug comments nwpon the word vidva,
knowledge:

#In the Vedas there ave rwo vidyas :—(1) Apara orlower (Science), and
(2) Pare ov higher (Religion), Of these the lower knowledge is
that by which we know the properties of all things from a clod of earih
and a blade of grass up to Matter in its subtlest form (Theoretical
Science). 1t also teaches us to utilise them all properly (Practical).
The higher knowledge—Religion—is that by which we realise the Deity
and attain Him. Of the two the higher is exceedingly more valuable than
the lower, because the trne end of the latter—Science—is the acquisition
and promotion of the latter—Spirituality.

It will thus be seen that the Rishis used vijndna or

. samjdno in the widest sense ; they under-
Thseinéi?;f’? and Science,  Stood by it notonly Theoretical and Practi-
cal Science, founded upon observation and

% Bee his Introduction to the Commentaries on the Vedas, popularly known as the
Veds Bhashya Bhimika, pp. 42. 45,
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»xperiment, but also Religion including Sgirituzi\hty 'a1:'(i
Morality based primarily upon Revelation. E\'en1 tlle.((jj{tn
sidya, the lower knowledge, was not with them atﬁle dea-}n ni %;
which turns men into pedagogues, they understoo llyd tl
Scientific and Technical ed l}cnthH, whereby men are enable u
atilise the things of this world fo the best TLad-Y?]tig.b'
Theosophy-—Brahma  jndua—they also (‘u}q_dgg 1]1}13 ,f“g
hranches; the higher wh!cL developesw our Spiritua 1t),1 (nll ‘
enables us to vealise Intuitionally the Supreme Lord, :ul]( tlb
lower which enjoins upon us to conform ovurselves to ]? 1a1'11‘11m\
—the highest Morality or righteousness of ilU.tl’Ol.lb.l X lle
Shruti, when it directs us topromote saujdna, 1'equmis_t 1‘;1] ; t (1]e
teaching of Science and Religion ought to go hanc -in- alt] ,
and that we onght to guard ourselves from 1t1d}11g1n% . 'c])o
much in pedantic learning or book-knowledge —w l.ufl]’
instead of fitting men for the struggles of life or of teach-
ing them some useful art or 11:1(1}1;'5131*1;11 pl_'otesswn,( 1
them into indolent dreamers. The §tqdy of Cla:
literature may be a good exercise for training tl}o_mte
but it i1s a luxury w.h]ch ’teW’ can :}ﬁord to Sllbldulg‘v( |
It iy Religious and Squvtmc ]udu¢atwn, which immecludes tne
Technical and the Industrial, that cau cnable the masses
to turn it into practical channels: by these means \\'111 theg
be enabled to study and utilise the forces of Nature, an
vigrhtle 1o the bounties of Providence to their greatest good 1
thus alone Wrll they be able to increase the sum total
of human happiness. /,;Educa\tion*‘--t@,." Jae_complete mus]1
Bralimaclharya, t@aCl}/tlle PU])IIS tU exercise sell-C= .10‘
‘ and instil into their winds the sublim
lessons of Bralmacharya; hence no educational systemn can be
called perfect which does not enable und require the students
to keep to their vows of chastity.  Without vigorous vitality
the acquisition of samjdna, wisdom, is impossible.  We need
not, however, discuss the side issues however mmportant they
may be ; the Mantra under consideration has laid down the
principle that every member of the society should enlighten
his mind with Wisdom, but does not indicate what are the
best methods for carrying out the object aimed at. It is for
men to take note of all the circumstances of each com-

munity and devise measures for accomplishing the end in
view. :
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BHAG UPASYA, DEVOTION TO DUTY AND GOD.

‘We have hitherto discussed the principles of social pro-
Claracter. fts iwport.  gress enunciated in the first half of the
avce. Mantra.  We have seen that men must
associate peacefully, they must discuss freely, and enlighten
their minds thoroughly if they want to achieve advancement
and further the cause of Civilisation. But are these yualifica-
tions sufficient for men engaged in the discharge of public
duties® A nan may. be very punctual in attendance at
meetings, he may take a lively interest in the deliberations,
und be o tolerably well-educated man, and still he may bhe
totally unfit for performing the duties of Public life. He
may- betray bis trust, may sell his vote, abuse his power, and
be thus a dangerous member of society if Le is a selfish
man.  Those who participate in the trunsaction of public
usiness must be wen of high character, otherwise they
[e wanting in - the very qualification which begets confi-
nce. A public man bas . greater temptation of misusing
uis powers than a private individual: the rvesult of his
negligent mismanagement, or wilful breach of tryst, affects
him 1u an imperceptible degree, aud hence self-interest
often impels him to cnrich himself at the cost of the
general body. The abuse of patronage, or the selling of
public offices, for instance, will not have reuy  perceprivic
sffect upon the interests,-ot a’mgh functionary, and even
thosgmiens™ soffer by lis dishonesty miay not feel the
#jurious - consequences, as they do ’not d1{60’§]}’ . C‘?n‘;z”;
any single person. The Shruti, theref.ow, emphasises aipp] | ef
et Tike wuto saiss  important truth, and devotes the whole o
aud Sages - the second half of the verse for elucidating
it. How should public men conduct tll.eA111§el\’eﬁ:‘3l_lf1 th'e 1lel)lly
is, they should act—Yathd purve seijine %lfeval, hl\e uiltut 18
wise sages of old. The ’wo'rd deva 01’1%'111&1]37 15 derivec
from the voot ‘div’ *to shine, gladden,” and has  many
meanings which- meed not be dlla.te@ upon he_r?. ].)twme or
godly men would, perhaps, 3PP"OP”ate?yﬁeXP‘ €ss 1 .sl_sensle,
if we Wwill only remember -tlmt.t'he word God e?}boc g}ls the
highest idea of goodness con?elvable by’ m.a];-. X}h.e .»\35\1‘%1-
patha Brahmana, an ancient .(J01Amne11ta“r} ot‘t e Y %]md xif(itlﬂx
says, it is « synonym of Vidvau, or a man imbue
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wisdom and endowed with the Vidya which ‘we havef
seen'above, means Theosophy and Science. But the Man--
tra itself has qualified it by the word sanjdna; wise; and’ We_/
have, therefore, translated the two words into saints or sages.-
Public men should act-just as a good and true man, a divine
person would” behave under similar circumstatices. The’
Shruti, however, does not leave us in vagueness, and gives
us - definite directions as to the motives which have always
actuated Sages Divine.

The word Duty- omgmally sxgmﬁed a debt but its
conventional meaning is. What a_man
ought to do.” If we go deeply into its
tene modern sense, we will find that the Vedic word ¢ bhag’

more forcibly and truly expresses the idea implied by it,

What is our duty, that which has been allotted to us, or
which falls ‘to our lot, and this is exactly not only the
derivative, but the modern conventional sense of the term
bhag.’ Let us faithfully act our part in every pubhc ‘move- 4
ment and we shall have done our duty. Ifa man is Pre

s1dent of a Society, let him acquaint himself with the duties
of the office, and then strive to discharge. them to the-best
of his powers. If he is only a member let him keep
himself informed .with what is passing, and not meérely
punctually attend the meetings, and take a passive interest
n 1ts working, but be always ready to devote his time and
labor for advancing its interests. Similarly, in our family
relations let us righteously fulfil our bhig or the pait which
is allotted to us, whether as father, husband, son, or brother.

The word bhig, as has been shown already, means
‘also the Adorable Being, as’ the root
“bhaj’ from which it is derived signifies
llSO ‘to serve, to honor, to adore.’ -How both the senses of the
erm, ¢ Dharma and Brahman,—Duty and God—fit in with the
wtof service or worship which the last verb ‘upésate’

letiotes, will become clear on 4 little reflection. The object
f the Shrutiis to inculcate that unselfish work is the dis-
inguishing characteristic * of Divine Sages, and that no
one cari be a'usefnl member of society, or can - advance the
pabhc ‘welfare, unless he is prompted by benevolent or philan.
:Hropic intentions, The question, which arises in our mind, is
how can such a spirit of true renunciation be developed, and

Sense of Duty.

Duty and godlmess
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maintained among the people generally, and -public men
in particular. What motive power is necessary to spur on
weak, frail man to such a noble resolve, and to keep up his-
strength in times of temptation and danger. The Mantra
directs our attention to the only two motives which have
always stirred divine souls to work unselfishly: - It tells us
foreibly that those alone can be relied upon o persevere in
well-doing who are actuated by a sense of Duty, or are
trying to serve the Lord. The last, though not the least,
essential for the promotion of Public Spirit and for ensuring
the advancement of human happiness is unselfish work from
a sense of Duty, or with the object of obeying the Lord.

-~ There .have been men who through self-interest have

_ ) ~ sometimes furthered public good; to others
nlf,fﬁ;”arf(fﬁi;iii;bi}sIgj the ambition of enjoying the sweets of
power has been the mainspring of action ;

~~me from a vain love of popular applause suffered
great deal in working to promote the welfare of the
mmunity. Bat all these motives are low, and men who are
avtuated by them can never be relied upon in times of emer-
gency. They do not steadfastly stick to their posts when
confronted with difficulties and dangers, and they frequently
betray their trust from selfish considerations. Many Patriotic
souls have worked uuselfishly from a love of their country,
and there have been some men who made Humanity the idol
of their veneration. But these sentiments, noble in themselves,
fall to the lot of a few people, and cannot be either certain or
aniversal in their application. As regards the Humanitarians,
it may be noted, that no act of ours can possibly do good to
" all mankind, and when we have to choose between two evils,
we are taught to aim at the greatest good of the greatest
number, But Utilitarianism, the system which inculcates this
doctrine, though high sounding and associated with the name
of one of the greatest Western thinkers of modern times,
John Stuart Mill, is practically of little use in helping us to
decide even on most questions of importance. To find out
what will be the effect of a particular act upon the general
welfare of mankind is in itself a most difficult task, and. any
person who tries to conform his conduct to this maxim,
will find-that he has really nothing to guide him. Patriot-
ism, ‘on- the othér .hand,. though a sufficiently clear guide.
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when the interests of our country clash with those of others,
has no directive force in the far too numerous concerns of
ordinary life, in which we have to deal with our fellow
countrymen : it engenders moreover narrow-mindedness, and
ultimately launches its advocates to gelfishness. From the
Country we come down to our Province, from the Province
to our Division and District, until we look upon our village
or town, or, as in India, on our Caste-people as the circum-
ference to which our affections are bounded. We begin
to see our welfare in bringing others down to our level,
and think our little community is the ‘nation” for which
we need take care, and when its interests collide with
those of the whole Country we choose those of our smaller
group, and are ready to sacrifice the higher interests of the
whole. The Shruti-—Revelation—therefore, does not instruct
us to make any of these considerations the principles of our
public. or even of private life, Before deciding every case, the
question that we should ask ourselves is, how shall we best
act our bhdg or part—do our Duty in this connection, or which
ultimately comes to the same thing, how shall we be best
serving the Lord and obeying His commands. These - are
the two principles which have ever stirred men to acts of
benevolence ; even men who do not believe in God will find
sufficient :light in their conscience, if they will seriously ask
themselves what is their Duty. Those who have the light of

Revelation will, of course, be able to tread with surer
steps. ,

We may reiterate briefly the four primary principles of

The four principles of  Iight conduct which the Shruti has laid -
Public Life. down for promoting Public Spirit among
men. The first of these is SAMG ATI, peaceful Association of
intelligent men for a common noble object; it is the basis
of all 1mprovement in the powersand condition of every
community, and so long as we are not impressed with its
importance, there can be no social advancement.. The second
is SAMVAD, free, but temperate Discussion of every question
that is brought forward, and this, however, ?,ft,ey we haye
peaceably met together ; men must take an active interest in
what concerns the public weal, and-they ought to be free to
express their opinions. The third is SAMJANA—knowledge
or Wisdom; it enjoins upon mankind to enlighten their minds,
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and to see that every member of the community is educated
compulsorily, -if necessary. It requires the members of an
assembly to. inform themselves of the pros and con~ of every,
measure that is brought forward for discussion. The fourth,
which is, perbaps, the most important is BHAG UPASNA,

Every Pubiic man should act from a sense of Duty, or with
the sole view of serving the Lord. We leave it for our readers
tojudge how grandare thelessons conveyed bythis one Mantra;
how forcibly does it give expression to such profound truths
and with scientific. precision. If the Vedas were the com-
positions  of primitive bards, is it not strange that they
should have handled such abstruse Sociological problems so
satisfactorily, and enunciated for generating a love of Public
Spirit such rules of right conduct as are in advance of the.
latest- speculations of modern philosophers.

. One word more before we close this imperfect Exposxtlon

Tdens Vedicnot ber- Li6t not the reader, imbued with-a sense of
rowed from the West. "~ the supériority of the West over the East,
go with the mistaken notion that the m]unctlons embodied in
the Mantra are the creation of the writer’s brain, or that they
ars. the result of his acquaintance, indifferent bhough it is, with
Western thought. His task has been merely to exhibit the
ideas in “their English - garb; they are purely Vedic.
There is no ambwulty in the passage expouuded here ; the
words ‘4are simple, and have a definite, exact meaning; they do
not admit of any distortion. No license has been taken with
any of .them ; consult any school dictionary and question any
Pandit, Whether of the old or new school. The Mantra cannot
be interpreted in any different sense. But to remove all
" doubt we shall reproduce here the commentary on it from
the Veda Bhashya Bhumika of Swami Dayananda Suraswati
whe it may be noted, knew no foreign tongue, and had not in
his life read a single book written by a VVestern author.

SWAMI DAYANANDA’S COMMENTARY.

«Thus ‘saith' the Lord, O ye men ! Justice, Equity and
Truth ought to be the guiding prmmples of your conduct.
This  is- Dharma, the Law of Righteousness, which 1 have
revealed to you. "l‘.he way to acquire this Religion is as
follows:
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(sarsgd) Forswearing “all discord you should Associate
Peacefully, so that well being and prosperity may ever increase,
and misery and suffering disappear from your midst.

(¥az) Having secured the blessing of Peaceful Associ-
ation, engage with love and good will in Free Discussion ; put
questions and give answers, b.t you must keep aloof from all
wrangling disputation, carping crltlclsm_ and captious con-

troversies' which beget mutual animosities. In this way you
will become endowed with true knowledge and noble qualities.

(dat waifaswarw ) You should always aspire to acquire
Wisdom and try to promote knowledge, so act that your minds
may become thoroughly enlightened. If you aspirve to enjoy
happiness . all your energies ought to be devoted to the
accomplishment of this end. Obey Dharma, the Law of
Righteousness, just as you would implicitly obey your Master;

never swerve from the path of Duty, nor follow an unright-
eous course. - ' ’

(Zar, &c.) Follow the ex‘nnple in this of the anment}
divine sages, . e., those Scientists and Savants who were
upright and just, beloved or the Lord. Your ancestors, pre-
decessors that have gone. before you, obtained happiness by
so acting, by acquiring Wisdom. Their conduct was prompt-
ed by the calls of Dharma—Religion and Duty—and their
desire was always to serve the Almighty God. You should
also walk in the same path of R]ghteousness which is laid

down in the Vedas and which is fre(, from all error and un;
certainty.” '
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TO THE ARYAN FRATERNITY.

AN APPEAL.

Brerurey 18 1ae Vepio Faira |

The Vedas, par excellence the knowledge divine, are
Action is the purpors  according to our beliefs the Word of God.
of the Vedas. - They embody eternal Principles which
have universal application for all.mankind; they do not
respect persons or communities. Like the forces of Nature
they reserve their choicest blessings for those who try to
understand them and to turn them to the best account. Their
chief use lies in Action ; mere knowledge or intellectual
assent to any Truth does little good. 1t is, no doubt, the first
step for all improvement, but it hasin itself small intrinsic
value, unless it is followed by Action. Our Rishis have
- expressly laid down the following rules :—(I) “The purpose
of the Veda is seen to be the injunction of Actions.” (Bhashya,
on Jaimini, Sutras i, 1,2). IL. “Injunction means passages
impelling to Action.” (Bhashya on Jaimini Sutra, 1, 1, 2).
I11. * As Action is the purport of the Veda, whatever does
not refer to Action is purportless;” (Jamini Sutrai,-2, 1.)
It is thus clear that the knowledge of Dharma has been
imparted to us so that we may act up to its dictates. It is cf
no use - if we have the Veda in our possession, and believe it
to be Divine Knowledge. Those alone who act up to its
~“injunctions, whether believing them to be revealed or not, will
reap the desired fruit. Let us reflect a little. ‘
Do we religiously act upon the principles that have
Argas gird up your -Deen enunciated in this Mantra, if not,
loins. who is to blame if we are not advancing
as we ought? Do please give up the lethargy of ages;
ours is. a noble heritage, and it will be our fault if we,
with the opportunities that have been given to us, make no
progress towards our goal, towards the emancipation of our
countrymen from ignorance, from superstition, and from
abject moral and social slavery. If the light of the Vedic
religion does not spread to the furthest corners of the world,
the blame will lie upon our head ; and what reply shall we
make to the Dispenser of all Good, who has once more restored
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to us the effulgence of the Sun of Wisdom ; shall we not be
ungrateful to the great Swami whose Mission we espoused
to advance ? Brothers, know the great responsibilities that -
lie upon you, gird up your loins and manfully actup to
the injunctions of the eternal Source of all Knowledge.

What are the obligations imposed upon you by this
Tho obligations im- Mantra ? Promote samgati, peaceful asso-
posed by the Mautra. ciation.  Your first duty as Aryas is to
meet together as often as practicable as brethren mmpelled by
the same faith, by the same sentiments, by the same ideas.
The laws of your Samaj demand that there shall bea Weekly .
Religious Service.- Do you regularly attend it ; if not, why
this neglect of duty? Do not go with the mistaken notion
that your presence can be of little significance; all Societies
are made up of units, and if each member thinks in the same
Punctual attendance  Strain there would beno association possible.
at meetings. Even if you are a passive spectator of the
proceedings you add to the strength of the meeting. Do you
not know that speakers are impelled to greater efforts if they
have to address a large audience; an empty house is always
ill-served with good speeches. Then a house full of enthusi-
astic persons is in itself a great source of happiness; those who.
join 1t are involuntarily invigorated, and those who share
your sentiments feel a sort of encouragement by your
very presence. Do, therefore, make it a rule of your life—a
Vow which shall never be intentionally broken—that you
shall, if possible, attend the Weekly and other meetings of the
Samaj. If you are a Sabhasad or a member of the Executive
Committee, or of the Representative Assembly you are on the
active list, and your duties are far more imperative. Besides,
the Weekly Service you must do your best to attend the meet-
ings of those bodies. If you have joined in any other work of
ublic utility, remember please, that it is your Religious
uty to promote Peaceful Association, and to be punctual in
attending all Societies of which you are a fellow. If you find
you cannot discharge this first essential of all Public Life, do
not engage in too many undertakings, but baving deliberately
taken up the responsibility do not shrink from it. Others
may do soas a matter of convenience, you have no such option;
yours is a Religious Duty to promote by example and by
precept all Peaceful. Associations. -
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Importance of Ssavad  they enjoin upon you to promote ‘samvid,
in the Samaj. free but temperate discussion.  An' Arya
should - never be a' passive . member, his Dharma is: the
active performance of works as Religions Duty. ~You
must try. to attentively listen to all that goes on in_ the
weekly. meetings of the Samaj, to become an “irtelligent
héared with a collected mind. Nay, you should try to do good
to others by voluntarily undertaking such duties for which you
may be best fitted. Most of the Aryas can join the cliorus
and songs, many of thém if they “tried it could become -fair
speakers. Every one, however, can by ‘his order]y behaviour
seb a good example to oiitsiders. They can organise Debating
Clubs, where ¢very one can have his say; they tan start Reading
Rooms and other Associations, and this disseminate the prin-
ciples of their Dharma.” Almost all can disciiss with their family
members, their  relations, and their neighbours ‘matters
which are agitating their minds, and thus be the means of
diffusing right ideas among those who come in contact with
them. Instead of wasting time in idle talk or useless wran-
zling,. they can select some useful topic for conversation and
thus cultivate the habit of samodd. Those that are tmembers
of the Antarang or Pratinidhi Sabhas have higher duties of
free but temperate discussion, they must neither be satbaclwm,
nor uvad@s but frank and open to conv1ct10n '

The thlt‘d duty which the Mantra ]ays upon the Aryas ls'
Religious ~ study = tO enlighten their minds with-Wisdom. What
and Vedio Missions. g, vagt vista of the most important-Vidyas has
the Rishi opened out for us, and how few of us care-to dive
deep for the priceless gems of Vedic - Truths. . How: steadlly
shdll we make rapid advances if every-one ‘of us ‘made ita
Vow-to add daily or weekly something to-the store ‘of our
knowledge. "How much could be accomplished in a few years
if we take to any special branch of study. What a pity that so
few of us have even read-the Sattyartha:Prakédsha and the Veda’
Bhishya Bhémika; how painful that so-many of us do-not'
" kriow the Devandgri characters and cannot read Bhésha books.
Is- theré the least excuse for such culpable neglect -of - our
duities. ?* - How ¢an our minds become enlightened spir itially;
when: we do not devote evenan hour dally to. Religious®
study! How many Vedic Works do we read during: the
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year ? Many of us do not even peruse any Aryan Papers!!
How sad but how true that we bave not yet realised our duties.
But it is not personal enhghtenment alone that the Mantra
enjoins upon us : the Wo1d ¢ Janatdm ~which ‘is in the plural
is governed by the prefix ¢sam’ implying ¢ together.” Have
we done any thing, as members of a Rehglous Congregation,
to introduce the reading of Aryan Shastras in our famlhes, to
bring up our children on true Aryan lines ?: Have we done
auybhmg to enlighten our relations and neighbour as to the
noble principles “of our Dharma; bhave we been active in fur-
thering the aims of the Vedic Mission Scheme? Have we
ever made an honest effort to disseminate broadcast the grand
Truths of our Faith? Do we keep this object constantly
before our minds and avail of every oppor tunity to realise 1t
in practice, so far as lies in our power ¥ How few of us can
answer these questions in the affirmative. Arya Reader!
make a resolve from this day, from this very moment,
that you will devote at least one hour daily to the advance-
ment of your Religion,and pray to Parméitméi that He may
give you strength to abide by your Vow. Retire into a
closet, or go to a lonely place, and pray to Agm in the sub-
lime sense of the Vedic Mantra:

St 5@ Faud 74 Afeanfa a=wds as usgamy -
STHEATATRAGULH | o
Yaju: I—5.

“0 Lord, the All-Knowing and the All-Pervading AGNI,
Thou alone dost give strength to those who keep their Vows.
In Thy august Presence do I make a Vow, Do Thou support
me 5o that I may have the strength to cherish it unto death,

s is the VOW ; that I may ever abstain from unrighteous:
nduct and strive after and attain Righteousness. O!
untain of all Wisdom, may 1 always keep hefore ‘me and
Ty out in practice the Truth which thou hast through thy
rey vouchsafed to mankind in the Vedas.”

" Let there be mo mlqgwmg, ‘no want of faith. The

rd has guaranteed to you that those who sincerely seek

im and-obey His commands are sure to find the Troth and
be blessed with Spiritual bliss.
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Brother Aryas! remember Please, yours is the noblest
Religion. It requires you not only to work
constantly, it calls upon you also to exercise
self-abnegation ; act unselfishly in all your activities. It has
emphatically declared that nishkdm karina—deeds done
without any desire of enjoying their fruit—is the only way
of attaining Immortality in this world and in_the next. It
enjoins upon you to comsecrate all your faculiies to the
service of the Ommipresent Lord. Learn to act from a sense
of Duty, act because it is your Dharma to do so. Be devoted to
your Bhag, the work which has fallen to your lot, whether
high or low; your highest aim should be to glorify
the Par matman——the Supreme Spirit—to obey His commands.
Thus alone will you deserve the appellation of Arya—noble—a
name which the Lord has through His mercy bestowed upon
His faithful servants. Let us then pray for Wisdom and
Righteousness to the Great Agni in the elevating words of
that sublime verse which has been so often repeated in the
Vedas, see Yaju v. 86; vii, 45, and x1, 16.

Un:clﬁsh work.

wwAgauaTad wen famifa 37 agmify fagr) gzﬁmsr T
TuaAtfagT ansty EEC

O! ALT, WISE BEIXNG! THOU ART THE SOURCE
OF ALL 'KNOWLEDGE, INSPIRE TS WITH THY
WISDOM, LEAD TS TO RECTITUDE AND DRIVE
OFF OUR EVIL. 70 THIS END WE REPEATEDLY
PRAISE THEE AND ADORE.—Pandit Guruw Datta.

OUR EXEMPLARS.

Samapc ‘brethren! We are justly proud of calling

Swami Dayamanda ourselves the followers of Swami Daya-
Saraswati. nanda Saraswati, but look at the work he
accomplished and the sacrifices he made for. advancing the
Sacred Mission of his glorious life :—not only did he give
up the samddhic bliss of a perfect Yogi, but worked day
~and night, and devoted all his energies towards the propaga-
tion of the Vedic Truth. How many of us have tried tc
follow humbly in his footsteps ? How lamentable that we are
. content to sit idle, and will not. move a finger for promoting
- that-Cause ! When shall we throw off the lethargy of ages
and be true to ourselves, to our Dharma ? - We are neve
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tired of praising the noble efforts of Pandit Gurudatta Vid-

Pandit  Gurndatt yarthi, M.A., who renounced all that is
Tidyarthi, M.a. dear to man ‘lnd died in the heroic attempt
of expounding and populfmsmo' the principles of Vedic
Theosophy —Brahma jnana! Are we to stand still and look
on like mute images or passive spectators ?

How much good work did Lala Sain Dasgji do in his
time as head of the Central Samaj wher
the rociety was still in its infancy, an
stood in need of the tender care of its guardians to save i
from many a pitfall. What was the sccret of the vas
influence which he exercised during his lifetime in the Samaji
world 7 He was devoted heart and soul to the Cause, an
brought a clear head to the consideration cof every administra
tive problem that presented itself ; his foresight, his tact, an
his practical sagacity were remarkable, and they were alway
at the service of the Samaj. He spent the whole of hia leisur
and a good part of his income for furthering its interests, an
was by his indefatigable labours able to raise it to a pomtlo{
of respect and influence. He was not a Vedic scholar but i
English and Persian he was a very learned man. He did no
cultivate the art of rhetoric nor did he care to shine as a
eloquent speaker, most probably because he felt he could wor
more effectively in other ways. He was unique in his ow
department of usefulness; he possessed great aptitude fo
getting throngh anv amount of executive blmness, and was
horn controller of men. His hahits, gentle manners an
sympathetic treatment carned for him the love and admirs
tion of those who came under his influence = e will ever b
remembered as one of the leading spirits who have powerfull
influenced the Samaj and have helpod earnestly to advance th
Vedic Dharma to the best of their powers and to the best of thei
Lights.

Was I4l4 Charanji L4l a great echo]ar ? Was he not
rude, untutored man ® Just look at th
excellent work he did as a voluntee
Preacher. He was sent to jail and persecuted for the sak
of his Faith, and he gladly underwent all these sufferings
He contmued firm amid many temptations and threats, an
persisted to the last in preaching the Truth. Nay, amid a
the poverty and privations he dled manfully at his post lik
a true Kshetriya,

Lala Sain Dass,

Lal Charanji Ldl
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‘Another noble soul who has been snatched ‘away from
the Arya Samaj by the crael hand of
death, at such an early age was that pro-
nising, Dharmic young man, Lala Labhu Rdm, B.A. Those
vho have had the pleasure of enjoying his company, those
vho have heard him speak, or have attentively read the few
ontributions that he sent to the Aryan Papers, will testify to
he depth of his learning, to the mtenswy of his feelings, to
he earnest enthusiasm which characterised all his utterances
nd actions, He was the prime mover in the establishment
f the Doaba High School at Jullundhur, and his co-workers
:now how hard he labored to make the institution a success
inder adverse circumstances. He was a quiet worker, and
hough he had resolved to devote his life and his energics to
he service of the Vedic Dharma he hated to make a show
f his self-sacrifice. Being a zealous Arya, opposed to all
yolicy and expédiency in religious matters, he did his best to
sromote nobility of character, hwh thinking and simple living
umong the young men who came under - his influence. To
1im were open all the various activities and avenues which
1w-a-days assure an educated Indian competence and social
wdvancement, but he held aloof from all ambition for worldly
yrosperity. He succumbed eventually to consumption, that
‘ell disease, which has heen the cause of the premature death
f many a shining graduate, just fresh from the unnatural
sourse of instruction imparted in our Colleges. Had his life
seen spared to us, there is not the least doubt that he would
1ave become an eloquent and impressive speaker, a thoughtfal
wnd able writer, and a tower of strength in championing the
Canse which he had.so much at heart, and for the success of

which he labored with a singleness of purpose truly commcnd-
ible.

Lala Labhu Ram, 8. a.

Of the men who helped to rear the Samajic edifice by
their labors, whilesuccessfully pursuing their
worldly eareer, wemay mention the name of
Rai Sahib Labdha Rim Sahni, late Executive Engineer, whose
devotion to the Vedic Religion extorted the admiration of all
ms co-workers. We cannot do better than give here a few
sxtracts from the obituary notice written by one of his inti.
mate friends, himself a staunch Arya, and published in the
drya Patrika of September 19th and 26th, 1896.

Rai Labdha Rém.
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“Hig official duties did not allow him to devote his whole time and
energies to the service of the San_laj,.but ne.ar]y the_ whole of his leisure
hours were spent either in thinking, lecturmg_', or doing some other useful
work for the Arya Samaj. He was an eﬁiclgnt organiser, and wherever
he went he invariably suceeeded in strengthening the movement. In the
Samajic circle the idea of ‘level” which has unfortunately taken hold of
S0 many men amongst the educated ranks, never entered his mind and he
was not unoften seen meeting Chapragis and others, who are considered
low in society, becanse they arve not moneyed men, oun equal terms—an
elevating spectacle of Bhritri bhiv so rarely met with in these degenerate
days of Mammon-worship. He was no less liberal with his purse, in the*
advancement of the cause of the Arya Samaj, and the success, from the
pecuniary point of view, at many an anniversary was in no small degre_e
due to his liberality and large-heartednees. He possessed all the quali.
ties of an educated liberal-minded gentleman, and hardly any of his vices
simple and unassuming even to a fanlt, open and straightforward in his
dealings, he did not lack the cyurage and boldness of an honest man, anc
had the right notion about self-vespect. In his private life our brother_wm
a generous father, a Joving and faithful husband, a kind and true frienc
and companion, and seldom failed to gain the estimation and regard o
all who came in contact with him. In short, Rai labaha-R4m Sahni a
‘Bhera was ¢ man of character ; hq/i,s, dead and gone, but his go d a
noble qualities will enidute. for a long time, in the grateful recollect:
.of all those who came in contact with hLis exemplary private and pub
life.”

What Arya will read the above and be not proud tha
-He belongs to a Church that counts among its members sucl
high souls.

It is not meet that any mention should be made
of living exemplars, because we could not even enumerate
their names without making invidious distinctions. But
look round and see if you can find in any other Society of
equal standing or strength so many priceless gems—men
of sterling character and noble resolve—who are worki

with all their strength for the advancement of the Sacr
Cause. '

*How many ‘Aryas have not shed tears of intense grief or
Pandit Lekh Ram, Obherwise given expression to feelin gs of
Arya Musafir, pain, indignation and sorrow at the brutal
murder by aninfernalfiendofa cowardly Moslem assassin ofthat
Shur Atma, Brave Spirit—the latelamented Pandit Lekh Ramjj,

¥ We had almost finished this little pamphlet when the sad and heart-rending news
was received of the latest tragedy which has removed from our midst the great lumi.
nary of the Arya 8amaj. The loss is iireparable, but this martyrdom bas proved
conclusively the immense vitality of the Vedic Dharma : it has already united the

l-?amajx‘sbs into one corporate body, and will for ever continwe to shed lustre upon its
igtory,
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Arya Musafir. -‘What pen can deseribé the horrible enormity of
that diabolical crime, the outcome most probably of a deep-laid
plot hatched by a band of inhuman, blood-thirsty fanatics
who hated the deceased,because he mercilessly and unceremo-
niously exposed in self-defence the errors of their theological
dogmas, and the absurdity of their superstitious stories. His
life will ever remain in the annals of the Arya Samaj asa
beacon light,” a lofty example of ceaseless activity in the
cause of Truth, Every one who came in contact with that
‘ Noble Pilgrim’ was electrified with a spiritual aurora, and
felt as if he were in the presence of a Great Soul who possess-
ed an indomitable will that defied all dangers.  He had
strong-convictions, and he was ever ready to defend his
beliefs against the attacks of his opponents; he did some-
times use unparlimentary language, but he never was harsh
"hrough spitefnlyess or revenge. Every word that fell from

18 1'V‘"’i§feathed?ﬁfde‘ri“ty and earnestness, and was, therefore,
ndowed with an irresistible magnetic force—~tnat-commarnded
ttention and elicited the admiration even of his adversaries.
Ie knew no fear; the nerve, which accerding to the Phreno-
rgists generates it, was,apparently altogether absent from his
rain. Of a frank and confiding nature he paid not the least
eed to warnings of danger and appeared to carry his life on
he palm of his hands. He many a time cheerfully conversed
n the certainty of his falling a victim to the treacherous
tab of an assassin, but he took the thing as a matter
f course, and when expostulated as to his carelessness in not
dopting any precautionary measures, he would simply smile,
nd sometimes reprimand his monitors saying there was
iothing to fear in death.

"Tis Religion that can give.
Sweetest pleasures while we live;
"Tis Religion must supply.
~ Solid comfort when we die.
After death its joys will be,
" Lasting as eternity.
Be then living God my friend
: "~ Then my bli:s shall never end.

His indefatigable, restless energy was superhuman; hi
Mlissionary and more particularly his Prosetylizing ze:
:new no.bounds. As an Itinerant Preacher he was constantl
m the move ever reading, discussing, or discoursing upon th
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sublime principles of the Vedic Religion, and showing the
inferiority of all the other theological systems of the world.
Physically he was a giant, but spiritually an angel ; he never
cared for popular applause, or what men said about him
With a singleness of purpose truly remarkable among the
degenerate offsprings of the great Aryas, he was ever active
championing Right and combating with Wrong wheresoeve
and in whomsoever found. Look at the vast amount of price
less literature which he hag bequeathed to us, nnd remembe:
lie was not a professional book-maker. All his works wer
thought out and composed during the short intervals whicl
he could spare from his self-imposed arduous task of an Ary:
Missionary, He was eminently a man of extensive research
and his books will ever remain a monument of his grea
industry and learning. We do not mean here to touch ever
briefly, upon the grand work which he accomplished whils
still in the prime of life (he was only 35 years of agea
time of death) but ouly to call attention of the Aryas to th}
great sacrifices which that true Martyr to his faith made, anc
the risks which he ran and which eventnally cost him his life
for the advancement of the Vedic Mission. Will the blood o
that Dharimn Vir—Religious Hero—that intrepid veteran in the
battle between Devas and Asuras be lost upon us?  Are we st
dead to all sense of self-respect and gratefulness that ever
his ashes shall continue to cry in vain? Will no one of w
earnestly and resolutely take up -+~ i~ lagged - 7
which he had so much at heart °

Avya Reader! the Samaj stands in great need of men—

. true workers—to push on its holy Mission.

Fhe conclusion Granted that you are a householder, or an
inexperienced youth, and you have other duties to attend to?
If you cannot consecrate all your energies to God -‘an(‘i'to
Dharina, is it too much to ask of you to do something ? Givw
one hour daily or 1-24th of your time for serving the Vedic
Cause; if you cannot spare more, 1'esolx.’e to contribute the
same proportion 4 per cent. of your income towards the
Physical, Spiritual and Social advancement of your country-
men : there are many Aryas who spend the whole of their
leisure and more than 10 per cent. of their receipts for the
enlightenment of their brethren or for the propagation of thel.r
Dharma. Learn to exercise self-abnegation ; Benevolence 1s
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the basis of all Spiritual Progress. Do not lose the present
opportunity, who knows what may happen to-morrow, or
a few minutes hence.

Not enjoyment, and not svrrow,

Is our destined end ov way ;

But to act that each to-morrow

Find us further than to-day.

Trust no Future howe’er pleasant ;

Let the dead Pasvt bury iis dead ;

© Act—act tn the living Present,
Heart within and Gud o’erhead. -
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OF THE

ARYA SAMAJ (VEDIC CHUAyop)

T. The Primordial Root—the Kt f\haf*Unseen Suse
G, His charactoris- tﬂl’}‘el““”Of all true knowledge, and of
s . objects made kuow by tiue knowledge—
aye of all these—is the Supreme Go °©

IL. God is the p‘ersomﬁ‘catr #of True Existence, Intelli-

His attribuges and  SEDCC and Biis He is F ormless, Al«
worship. _ mighty, J“St',, Benevolent, Unborn, End~
less and Infinite, U”Chaybm, Beginningless, Incompara-
ble, Support of all, Lordee ) = A1l pervading, Omniscient

a‘nd Contrgl]erﬂﬁ'oq\ Wity of all, Undecaying, Imperishable,
‘]? pm»]oss, I‘Jtevrn-n], HO]Y}_@L‘EE:M{IKQP Of the whole creation.

) T s . 1 2
Ao Him alo‘pe 1>r\\1(>1'§h;ﬁ g,
o L The Veda 13055 Sgvipture of true knowledge. It
Tis Word, the Veda, ‘: F«e paramount Duty of the Aryas to
xSy 10 teach, to listen and to preach the
N

Yeda. . .
r - T T & ~- ~—
IV.g We should-evop g peady to accept Trutheand to
" O1) 1 »
Truth. renolil oo nitruth,

V. RAll aets shoulddy o qone iy accordance with Dharina,
; thatfis  after. deliberating what is Right

- A Wroug,
VI The p"““b’ object: of the 'Arya Samaj—Vedic
Phurch—is to de Uplkdr to the world, that
/i:s, to promote Physical, Spirvitual and

Righteousifess.

Benevolence,

Secial good.
71 17 1 . .
VL. , Ou (ionﬂuct towards all should be actuated by
Love and Jugtice, Tiove, Righteousness and Justice.

VIIL, We

shouldsdispel avidyd—Nescience—and pro-
oo setemee and mote gudyd—Science, Spiribual and Phy-
sical. '

! Nl

IX. "Every g0 should not be content with promoting
pandividusligmand Al s own good only ; on the contrary, he
-~ should look for his own good in promoting
the goodjof all. ° =
X Allmey ¢h6u1d subordinate themselves to the laws
LiS:r"r‘;‘]i“‘?“O" gy of society caleulated to promote generul
! A well-being ; they shounld be free in regard

to laws flor PTOM,(int individual well-being.

s . . .
nd aslrgial noles are min-.

THAKUR DATTA DHAWAN,



VEDIC*OHARMA PRACHAR,
© (IN URDU.)

RAI THAKON DATTA DHAWAN,
Extra As&%@f Commissioner, ‘

Pricz 12 'y’ms PER COPY,
9nd Editz'oa.

This book has made a great stir il Arya Samaj. All those who
take any interest in the movement should P coo & COPY. of it. s
“ Lala Munshi Ram, President, Arya‘ P ratmldm eSabha., 1}
writes under date l3th October, 18951 8ot a copy Iyour bo
*Lahore on the 10th instant, and found it so in&eresﬁmg that I ﬁms,_lie 16 Ihy
" two sittings. The glimpses T had of the man seript at Dera Ismail Khin
conld give me no idea of the force and beauty c;lf the whole. Yes, you hase
served the Vedic Dharma right nobly. God bless you for your single.
‘mindedness ard your noble thoughts, your book: has given me some lessons
- which I will try not to forget easily.” : oo ‘
“We therefors strongly recommend that V6rY person who has love
for the Arya Samaj, whether Updeshak, memP$ °F sympathiser, “should
read this book, full of reasoning and sug,g.,restior's ~~8aé Dharam "07,1@?”-“19,
19tk October, 1895, " ‘
‘1t is a remarkable book in many res cﬁ\} A A
Arya Samaj has never been so su)(r:cinclt:?y b ﬁ lucidly explain=d beforg.
That 700 copies should be sold within three weei&f shf)‘vs as ‘unmiistak
as possible the public appreciation of this valuab'si wor k."—4rya Pat
October, 1895. ' T
“ When all has been said that can be said ag‘ains%(bhe book there 6,
doubt that it is a serious book, seriously written by'g, Serious writer {oF o
serious purpose, and the serious ones of the opposing se&on cangob dabette
than give serious thought to its contents.”—-Tribune, N&De’mber 23rd,

“ This book is so very useful for the disseminatl " of the
Dharma that we caniiob review it it a few words, To ¢ °¥ xts:’usefu :
many columns of the Arya Varta are required.. We hol® the ""{".t‘hf)f' Wik
withont fail, publish.a translation of it in Arya Bhasl}® (Hin 1‘) becaus
the book is a very beneficial reading. —Arya Varta, Dinaf07 . ! iy

“In 300 pages 'of mneatly. executed print the jearned author hax
discussed the mission and aim of the Arya Samaj movemfnt' ‘H\e comes o
the conclusion that the Society shonld confine itself sole}? to xe}gﬁ'eg rating
the people morally. Though not deprecating education Iel emphagiges the
trath that it is the elevation of the moral status that w' reall‘\\y k %t}‘ﬁ
people any good. The conclusion arrived af, is a sourd onf’ al_};?O})lJef s ,a‘tf 8
morally great can never be socially or politically low; nay! PO }‘ mair p}‘@gresz
and social advancement will prove dangerous {o the p§0p i.w a g hﬁg‘)
morally and religiouslyon & high level. Why has not ez‘tu(}‘;‘ ul)n JNndie
been a success f Mainly because the moral and spiri"® © ement in it
was conspicuous by its absence.”’——Punjab Patriot.

' : M, Suorpr .
Apply to—Lata TOLA RAD: TS
Arya Vidy mﬁn Ashram,). quq,fg'

A translation of the book in Arya (Hicdi) Bhasha };asa n}"i‘?eguﬁﬁbhsgg-& by
Pandit Bhagwan Din, Secretsry, Arya Pratinidhi Sabha, N. Ww. * ) (ROA Ay
be had for Rupce One from the, Arya Bhaskar Press, Muradabad!
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